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Recent reports of clerical pedophilia ıIn Europe, decade after those ıIn the United States,
( agaln exposed the hierarchy of the OoOman atholıc Church, this time ven Pope
Benedict A himself, the glare of the media limelight. Church eaders who had covered

these sexual criımes werTe urge res1gn, an few mitered ea| have roNo doubt
the bishops who cheltered the pedophile priests Dy shuffling them different pastoral
assıgnments ayıng hush ONCY MUust be held accountable for their failures of pastoral
oversight and possibly criminal aCcCTs, not only their Roman Ssuper10rs SOMEC of whom
WEeEIC ege  y NOTt free from ame but also their OCa churches an socleties

In tOo costly lawsuits an under heavy public»the Vatican subsequently
introduced and policies protect chılaren from clerical sexual predators an
prevent futureLofsexual crimes. Whether these canonical dIe adequate
OT tOO little an! {O0 late, the clerical SCX abuse, iın addition the damage it has
brought the credibility of church authorities, has had at least [WO deleterious ffects

church ife an heology. First, the focus the hierarchy anı the subsequent call for
administrative LransparenCy an: church reforms (including the abolition of mandatory
clerical celibacy), albeit»has tended identify the church with ıts hierarchy and
of blurring the nature church Aas the People ofGod As 15 ell known, the rediscovery

church communıity of fundamentally equal members the People of God 15 ONe

of theTachievements of the Second Vatican Council With the authority regulate
matters regarding clerical SE X abuse eing reserved exclusively tO the hierarchy, together
with the repeated by the Roman ( urla In the post- Vatican 11 CTa ring about the
»reform of the reformSs« — euphemism for restorationıst agenda this ecclesiological
insight 1 U1S$ the risk ofeing erased an ıts practical implications neutralized.

econdly, the current fixation 1ın the church SCX (not only pedophilia but also OMO-
sexuality and ordination) has diverted 1ts collective attention and from other
pressing 1SSUes such ecCconOMmI1cC Justice, PCACC, the integr1 of creatiıon, inculturation, an
interreligious jalogue. In addition, clerical pedophilia has COst the church huge SUMS of
INONCY, reportedl amounting several 1L1107NS of dollars ıIn the United States alone. Of

TIhe Federation OT Asıan Bishops Gaudencio ROSALES/C AREVALO of Asıa: Federation OT Asıan Bishops
Conferences (FABC) Wds$s 'ounded (Ed For All The Peoples of Asia: Conferences. Documents from 99/
In 19 /0, the OCccasıon OT vope Federation OT Asıan Bishops Confter- 2002, Vol 3, Quezon CIty 2002;
Paull VI’'s Visit tO Manila, Philippines. Documents iIrom 9/0 1991, and IıDEM (Ed.) FOr All The Peoples
ItS statutes, approve: DYy the Holy vol.1, New Yor/|  uezon CIty 1992, of Asia: Federation OT Asıan Bishops
See ad experiımentum n 19 /2, WerTe Franz-Josef FILERS (Ed.) For All the Contferences. LDOocuments from
mended ‚evera| times and WeTlTe also Peoples of Asia: Federation OT Asıan 2002-200| VOl. 4, uezon CIty 200 /.
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HÄARBC and ItS Varlous Institutes, SEE 199 /, IDEM (Ed  _ For All The Peoples
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COUTSC, the victims of the SCX abuse MUST be JUSUuYy compensated. Nevertheless, the
financial L1LESOUTICES that have been en settle lawsuits agalnst clerical pedophilia could
ave been sed for the other Causes mentioned above that lie close the mM1ss1ıon of the church

The theme of this 15 NOoTt clerical sexual abuse. Rather, in celebrating the LWEeNTY-
fifth annıversary of the establishment of the FAG/OTG of the FABC, it ralses the question
of whether the teaching of the Federation of the Asıan Bishops Conferences an Asian
theologians the mi1iss1ıon of the church, an: within this context, the church's prophetic
nction, Cal help obviate the above-mentioned twın dangers, pose Dy the candal of
clerical pedophilia, of reducing the church the hierarchy an neglecting certaın key
dimensions ofChristian m1ss1on. More specifically, it examınes whether the Aslan atholıc
theology of the church Aas prophetic Communı1ty Call timely corrective the
kind of ecclesiology underlying the WdY SOINC bishops ın the West ave handled clerical
pedophilia, whose lie INOIC ın protecting the institutional interests Ol the church,
such its reputatıon anı finances, than In defending the victims of clerical sexual abuse
an hence ın Sserving the reign of Goöd

Ironically, Google y Asian ecclesiology« and yYOUu will a(011 find INaly 1ıts when yOou
type 1In, let  S SdYy, »>PapaCY“ yePISCOPACY. Indeed, WeIec ONeEe SUFVECY the rather extensive
OTITIC1a. documents of the Federation ofAsian Bishops Conferences and the wrıtings ofAsılan
theologians, ONE WOU be struck Dy the ear! of xplicit treatments of what 15 commonly
referred ecclesiology the theology of the church ! 1f anything, there 15 CONSCIOUS shy-
ng AaWdY from » Chlll'Chy « themes such papal T1MaCy and infallibility, apostolic SUCCESSION,
magister1um, episcop. o  > the hierarchic: structure, 11011 law, the Roman Curia: and
the like Not that these realities A of ımportance for the Asian churches. Of COULSC; they
AIC, but they do NOTt OCCUDY the central position the theological radar Asian churches,

they do in estern theological circles. Rather, instead of developing ecclesiocentric
church-centered ecclesiology, Asian bishops and theologians have fostered what INaYy be called

regnocentrIic kingdom-of-God-centered WdY of being church elIr maın CONCETN 15 NOt
much {(O elaborate theoretical ecclesiology as implement WaYyS of being church appropriIi-

ate the socio-political, cultural, and religious CONTEXTS of S1a. eır ecclesiology, when ıt
be formulated, 15 born Out of attempt to practice authentic WaYy of being church

On the other hand, 1t ould be infer from this paucıty of references ecclesi-
astical matters that the church 15 NOTt maJor CONCETN for Asian Christians. On the cCOontrary,

WdY ofeing church, « use popular slogan 102 Asıan theologians, arguably
lies A the heart of the pastoral ministry of the Asıan churches. To explain this LIECEW WaYy of
eing church the begins with presentation of the maın elements of Aslan ecclesiol-
U In the second part attention will be gıven the WaYy Asian ecclesiology understands
the prophetic nction of the churchs mMI1SSsS10N. The concludes Dy noting how this
ecclesiology Can help Christiani shape the future of both the worldwide church anı Asıla
itself the continent ASSUuT111ES increasingly significant role iın the 210 village.

Elements of Asıan Ecclesiology
sla 1S characterized Dy mind-boggling diversities geographic, linguistic, ethnic, eCONOMIC,
political, cultural, and religious and 1t 15 within this pluralistic context that the Aslan theology
of the church be broached. One ofthe bitter lIronles f Asian Christianity 15 that though
born In (Southwest) Asıla, it returned its birthplace foreign religion, and Ö  ‚9 the
religion of 1ts colonizers, and 15 still eing widely regarde AS5 such Dy INalıy S1AaNs. But such
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perception ofChristiani estern religion imported Asıa by Portuguese and Spanish
colonialists in the 16th centurYy, and later by other estern imperialist PDOWCLIS such Brıtalin,
France, Germany, the Netherlands, and astly the United States, belies the ancılent of
s1ıan Christianity. The conventional image ofChristiani 15 that of estern religion, that I:
ONC that, though born 1n Palestine, SOOIN moved westward, with Oome 4A5 iIfs final destination,
and from Ome AS 1ts epicenter, sent missionarles worldwide. This inaccurate piıcture ignores
the fact that 1n the first four centurlies of Christianity's existence, the MOST successful fields of
mission werTe nOot Europe but Asıa and Africa, with 5yrıa aAs the center of gravity.“

(1ven 1ts ancıent history an its vast erritory, s1ı1an Christiani 15 also characterized
by extreme multiplicity anı diversity, with at 1mes mutually conflictive ecclesial histories,
canonical structures, denominational affiliations, liturgical traditions, an theological Or1-
entatiıons. Consequently, 1t 15 impossible formulate COTMNINOMN heology of the church
that mig be called Asıan ecclesiology. In what ollows il only attempt outline
SOTINC key elements of Vision of church OI1 Aslian church eaders an theologians. Such
ecclesiology, 4A5 ll be made clear, 15 geared nNOt much toward developing idiosyncratic
understanding of the institutional elements of the church toward facilitating LICW WaY
ofeing Christian In an of Asia.

Regnocentric Church

ave Iuded above tOo OMNlEC of the CUFr10US features in Aslan magisterial documents an
theological writings the CAUrCH; namely, the CONSPICUOUS absence of »churchy« 1sSsues.
This ack of interes in the institutional aspects of the church 15 NOT the result of ignorance
I910)8 15 it dictated Dy merely pragmatıc considerations. Rather it 15 derived, submit, from
what mig be called »ecclesiological kenosis;,« mMOVINg AaWAY from the church ad INLIra tOo

the church ade from self-preservation an self-expansion M1sSsS1ıON an ervıice
the world This chift 15 predicated upONMN the theological convıctiıon that at the heart of the
Christian al an practice there lie NOTt the church an all 1ts institutional and juridical
elements but the reign of the Iriune God It 15 only by bearing wıtness an serving the
reign of God mM all Asıan peoples, an nNOt Dy increasıng 1ts membership and expand-
ing socio-political influence, that the church 1l ruly become Asıan To be church truly,
the Asian chüurch.: paradoxically, MuUust »em « itself anı ex1ist for 1tfs OW) sake,
1n the service of higher reality, namely, the kingdom of God What the church 1S, 15
determined Dy what it mMust do; its BRESCTICE 15 defined by ıts function. Ecclesiology, iın the
Asian perspective, MUust be essentially pastoral heology. It should not given pride of place
In theological discourse;. it must a(011 OCCUDY high position iın »the hierarchy of truths, «

uUuse expression of Vatıcan LE
Recent Asian theology has vigorously urge this »ecclesiological kenosis.« In his book,

Pentecost In As14, Thomas Fox has described ell the evolution of the Asian Catholic
urches from their church-centered WaYy of eing church regnocentric kingdom-

SE also CO W.SUNOQUIST, (EC3). Ecclesia INn Asıa Z O, 1/.FOr comprehensive history f
Asıan Christianity, see Samuel Hugh Dictionary of Asıan Christianity, FOr the English TEXT of E see eter
MOFFETT, History of Christianity INn ranı Rapids, ichigan 2001. PHAN (Ed  E The Asıan yNOo
Asıa, Volume BeginnIngs 1500, Thomas FOX, Pentecost In SIQG exts and Commentaries, Maryknoll,
aryknoll, 998 and 4A History New VVay of Being Church, 2002, 2806-340.
of Christianity INn Asıa, Volume aryknoll, 2002 umen Gentium,
0-19 Maryknoll, 2005.
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centered ecclesiology. This CONVersi10nN took place OVver three decades, from the foundation
of the FARBC In 19/0 the Special ssembly of the yno of Bishops for Asia the » Asian
SyNOd«) IC met iın Oome from pri 1' through May 1 1998.*

In this kingdom-centered ecclesiology longer 15 the church considered the pinnacle
ÖT the center of the Christian ife Rather it 15 moved from the center the periphery, from
the top the bottom. Like the SUL  — around which the earth and the other planets INOVC, the
reign of (30d 15 the center around which eve  ing iın the church revolves anı tOo which
everything 15 subordinated. In the place of the church the reign of God 15 110 installed
the ultimate g0al of all the actıivities within and without the church. Now both what the
church 15 anı what it does, A1C defined Dy the reign of God an nOot the other WaY round.
The only 1CEASON for the church tOo ex1st 15 the reign of God, that 1S; tOo help ring
about what has been commonly referred ASs the »kingdom values. << It 15 these values that
the church MuUust promote and nOt its self-aggrandizement reputation institutional
survival. kvery law anı policy of the church mMust Dass the litmus test of whether they
promote the reign of God

The point of regnocentric ecclesiology 15 NOot devalue the role of the church but fo
determine 1ts nature an PUrpDOSC correctly. eediess {O SdY, there 15 intrinsıc connection
between the reign of God an the church, 15 ell expressed Dy Pope John Paul 11 in his
apostolic exhortation Ecclesia In S14a promulgated after the Asian Synod »Empowered by
the Spirit accomplish Christ's salvation earth, the Church 15 the seed of the Kingdom
of Cod anı che 00 eagerly for 1ts 1na| COomi1ng. Her dentity and M1IsSsS1ON A inseparable
from the Kingdom of God 1C| Jesus announced and inaugurated in all that he said an
did, above all in his ex anı resurrection The Spirit reminds the Church that she 15 NOt

en! NTIO herself: In all that che 15 an all that che does, che eX1ISsts Christ an
the salvation of the world.«*

ere 15 therefore intrinsiıc incompatibility between serving the kingdom of God
and expanding church membership an influence often euphemistically referred fo
ychurch growth« in missiological literature. Indeed, the t[*wO actıvıtlies ofChristian M1SS10N
must SO hand 1n hand The 1Ssue 15 rather ONMNEC of theoretical an practical priority. That 18;
when push shove, what 15 to be favored, the re1gn of God the hurch? When,
for instance, the choice 15 between standing ın solidarity with the DOOTI an the oppressed,
an CO  S  UCNCC, forfeiting the church's privileges an favors IN the powerful
and the wealthy, what option Must the church make? Or, In the Case of clerical pedophilia,
who 15 fo be protected, the abused chılaren OT the clerical predators anı the »good aimnle«

of the church/clergy?
The SaJmlnle problem Call be framed 1n erms of the relationship between the reign of God

an the church. Clearly, the church 15 nNOt identical with the kingdom of God, NO 15 the
kingdom ofGod confined the church The church 15 only, Vatıcan 11 DUuts I6 »the seed
an: the beginning of that kingdom.«? Its constitution 15 defined by the kingdom of God,
1C aCTSs 1ts g0al and future, and NOT the other WdYy round. The church 15 nOot end unto

tself; 1ts ra1lson tre 15 the kingdom of (106 It 15 communıty of PCTISONS existing
nOot for themselves but for transcendent PUrDOSC;) it 1S, put 1t bluntlky, en!

When this relationship 15 reversed, with the church turned into the goal of ones ministry,
when mi1ission 15 made the church, the possibility of moral corruption, CSDC-

Cially by of OWClL, 15 Oorse, ONEC 15 empted protect one’s ersonal
advantages an interests under the pretext of defending the church! sıiıan theologians AT

particularly sensitive this temptatıon, gıven past connectlions between atholıc M1SS10NS
and colonialism in their countrIıies.
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Church Missionary:
Liberation, Inculturation, an: Interfaith ialogue

regnocentric church 15 by nature m1sS10Nary church, committed promoting the
»kingdom values« preache: Dy eSus. But what dIiC these? © INOTE concisely, what does the
kingdom of God stand for? Despite Jesus’ frequent UÜSsS«C of the symbol of the reign of God,
he did not g1ve 1t clear definition. What 15 Dy the reign of God anı the values that
it proclaims dIiIC implicit iın Jesus’ parables, miracles, an above all In his minIistry, ex
and resurrection. After all, the kingdom of God has OIllC In and with eSsus who himself 15
the auto-basileia LOU theou In nutshell, the reign of God 15 nothing less than Savıng

In Jesus Dy the W of the Holy Spirit, that brings about gratultous
forgiveness and reconciliation an! universal Justice and between God an
humanity, IM humans themselves, an! between humanity anı the COST1105

In Asias eCOoNOMIC, cultural, anı: religious ConteX the Aslan bishops an: theologians
PrFrODOSC that the church's m1ss1on of realizing the kingdom values take the form of -
ple dialogue. The 1CAasSOIl for this dialogical modality 15 the In Asıa of the INalıy
religions an! cultures. 1ving in such ultural an! religious milieus, Christians, who aiIc

but tiny minorIıty, must enter into ialogue with other believers,; in attitude of respect
anı friendship, ometimes for physical urvival. But, INOTE than pragmatıc considerations,
there 15 the theological doctrine Oday, al least in the Roman Catholic Church; that, ohn
Paul 11 SdyS, »the Spirit's and actıviıty affect not only individuals but also soclety
an: history, peoples, cultures and religions. Indeed, the Spirit 15 al the orıgın of the noO
ideals an undertakings which benefit humanity its Journey through history.«©

G1ven this religious pluralism, it 1s only natural that dialogue 15 the preferred mode of
proclamation. As Michael Amaladoss PUuts iıt »As SOOIMN ASs OIlC longer SCC5S5 the relation-
ship ofChristiani {O other religions aAaSs presence/absence superior/inferior OT partial,
ialogue becomes the context in1C proclamation has z place For MGn when PIO-
claiming the Good News with aSSUTaNCc®CE, OIle should do it with greq' respect for the reedom
of God who 15 actıng, the tTeedom of the other who 15 responding an: the Churchis OW)

limitations Aas wıtness. It 15 quite PropCI then that the Aslan Bishops characterized CVaANHC-
lization itself dialogue with Varı0us Asıan realities cultures, religions an the poor.«”

It 15 important ote also that jalogue Aas mode of eing church in Asla does NOtTt
refer primarily the intellectual exchangeÖeXperts of various religions, 15 often
done In the West Rather, 1t involves OUrIO. »xa. The ialogue of life, where

6 JOHN PAUL i Redemptoris MISSIO 9 See FILERS (Ed.) For All Peoples of 11 FOr reflections the connectlion
IRMJ, 78 FOTr the English Tans-. SIG (1992 (see nOoTte 19: 14-16; Hetween evangelization and IDeration

AAA O/, 135, ACAS; 831-82; OQARIZ. according LO the FÄBC, SPP eterlation OT R! Sece William BURROWS
(Ed.) Redemption and jalogue: 328-34; 344d4, FOr AIl Peoples of Asıa PHAN, uman Developmen and
Reading Redemptoris MISsIoO and 1997) (see note 1) 96-203. Evangelization: The IrS' TO the IX
laloqgue and Proclamation, Mary- AS Archbishop SCar GrÜuZ: Plenary ssembiy OT the Federation
Knoll, 1993, 35  n Genera| of the FABC, said at OT sian Bishops Conferences, n

Michael AMALADOSS, Makiıng the eventh Plenary ssembly: » Studia Missionalia A / 1998) ZO572ZT.
AIl Things New. laloqgue, Pluralism, triple jalogue itn the VDOOT, ıth 'enewed Church In Asıa
and Evangelization In Asıa, Mary- cultures, and ith peoples OT other (see note 10),
Knoll, 1990, religions, eanvisioned DYy FÄBC AS enewed Church In Asıa

IHE PONTIFICAL COUNCIL HOR mode of evangelization, VIZ., human (see note 10), 3-2. The document IS
ZDIALOGUE/THE |Iberation, inculturation, interreliglious avallable Irom FAÄBC, 16 Caline Road,
CONGREGATI FOR IHE FVANGE- dialogue. « See A "enewed Church Hong KONG FE-mal hkdavc@nk.

OF PEOPLES, Jaloqgue In Asıa. Pastoral Directions Tor New super.net. or the Final Statement OT
and Proclamation, A2 (19 May. 991 Decade FABC Papers 95), HONg the eventh -ARBC Plenary Assembiy,
See also FOor AIl Peoples (1997) KONGg 2000, 17/. SS FOr AIl Peoples 2002
(see nOTte 1) 21-26. (see nOoTte 1) 1-1
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people strıve live 1n ODECN an neighborly spiırıt, sharing their JOYyS an! SOITTOWS, their
human problems an preoccupatıions. The ialogue of action, In 1E Christians an:!
others collaborate for the ntegral development anı liberation ofpeople The ialogue of
theologica exchange, where specialists seek deepen their understanding of their FESPEC-
tıve religious heritages, an appreclate each other’s spiritual values. The ialogue of
religious experience, where PCISONS, rooted 1n their OW] religious traditions, chare their
spiritual riches, for instance, with regard ptaycr an contemplation, al and WaYyS of
searching for God the SoluteX

In TMmMSs of In 1€ dialogue must be carried Out, the FABC suggests three
dialogue with the Aslan people, especi  y the POOTI;); with their cultures:; an with their
religions.” In other words, the three essential tasks of the Asılıan churches dIiC liberation,
inculturation, an interreligious dialogue.*® {t 15 vital tO note that for the FABC these aTe
NOt three distinct and actıvıties of the church; rather they dIiIC three intertwined
dimensions of the church's ONe M1Iss1ıOoN of evangelization.”” As the FABC's eventh Plenary
ssembly PUuts it concisely: » These 1SSUeSs A nOot tOPI1CS be discussed, but aspects
of integrated approac. {O OUT 1SS10N of OVe anı Service. We eed feel anı ACT

‚integrally.« As face the needs ”1 century, do with Aslan hearts, ın solidarity
with the DOOI and the marginalized, In unıon with OUT Christian brothers and sıisters anı
Dy Joinıng an with all I1L1CIN anı of Ası]a of INalYy different faiths Inculturation,
dialogue, Justice an option for the DOOIF dIiIC aspects of whatever do.«”

The Eightfold Movement of the Asıan urches

This necessi be OC churches iving In communılon with each other Was reiterated Dy
the FABC'’s eventh Plenary ssembly (Samphran, Thailand, January 3-12, 2000). Coming
rig after the Asian Synod an the promulgation of the Apostolic Exhortation Ecclesia In
S1a anı celebrating the Great Jubilee, with the general theme of » A Renewed Church in
Asıla: Mission of OVe anı Service, « this aSSCMDILY 15 of particular significance because
it highlights the kind of ecclesiology operatıve In the Asıan churches. Taking retrospec-
tive glance at OVeT quarter of century of ıts ife and actıvıtlies, the FABC SUumMMarızes ıts
» Aslan V1s1ion of renewed Church« composed of eig. MOvements constituting SOrTt
of Asian ecclesiology:

towards Church of the Poor and Church of the oung
mMovement toward »truly OCa Church,« toward Church »INcarnate In people,
Church indigenous anı inculturated.«
MmMoOovemen toward deep interlority.

toward authentic communıty ofa
mMoOovemen toward actıve integral evangelization.
MOovement toward empowerment of IHNEN anı
OViI  en toward actıve involvement In generating and serving ifee + U © N Q mMovemen toward the triple dialogue with other faiths, with the POOI and with

the cultures, Church »>1IN dialogue with the grea) religious traditions of OUTLr peoples.«*°
This eightfold MOoveme describes 1n NnNutshe the 11CW WdY of eing church in Asıa.
Essentially, ıt alms at transforming the churches In Asıla into the churches of Asia. NCUL-
uratıon, understood In ıts widest 11  > 15 the WaYy achieve this goal of becoming
062 churches. This eed for inculturation ın the churchs m1ss1ıon of » love an SErVICE, «
according the FABC's eventh Plenary ssembly, has o  n Ven INOTE insıistent ın 1g
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of the challenges facing Christiani in Asıla ın the exTi millennium, such ASs the increasing
marginalization and exclusion of INallıYy people Dy globalization, widespread fundamen-
talism, dictatorship an corruption ıIn government, ecological destruction, and rowing
militarization. The FABC sCcCSs5 these challenges affecting pecial SIOUDS of people In

particular WdY, namely, youth, (  I the amily, indigenous people, anı sea-based an
land-based migrants an refugees.“*'To meet these challenges fully, the FABC believes that
it 15 urgent promote the » Asianness« of the church which it sCcCSs ASs »a pecial gift the
world 15 waltiıng for«: » T’his that the Church has be embodiment of the Asıan
VIsS1OoN an: values of life, especially interlorıty, harmony, holistic an inclusive approac.
{O CVELY aIca of life.«)>

In SUI11, this Asian WdY ofeing church places the highest priority communlon an
collegiality al all the levels of church ife anı actıvitles. the vertical CVvVel: COMMUN1ON 15
ealized with the triınıtarıan God whose perichoresis the church 1s commissioned tO reflect
In history. On the horizontal evel,;, communlon 15 achieved with other 0Ca churches, an
within each OCa church, communlon 15 ealized through collegiality, Dy 1C members,
especially lay anı INCI, aIc truly an:! effectively empowered uUSse of their Sifts
make the church authentically OCa church

The Prophetic Role of the Church

O be kingdom-centered church, that 1S, efficacious s1gn of the re1gn of God anywhere,
the church MUST also be truly local church ux COMMUN1ON an equality everywhere.
And 8 achieve this goal, the church, according the FABC, must be characterized Dy the
following features, ONg which prophecy obtains preeminent place

5.1 TIhe Prophetic Role of the Aslılan urches

First, the church, both at the O0CAa| an universal levels, 15 primarily »d Com

UN1ION of communities, where laity, Religious an clergy recognize anı accept each other
isters an: brothers«!® the heart of the mYystery of the church 15 the bond of COMMUN1ON
unıting God with humanity and humans with ONEC another, of IC the Eucharist 15 the
sıgn and instrument par excellence.!

Moreover, in this ecclesiology there 15 explicit and effective recognition of the fun-
damental equality ONg all the members of the local church disciples ofesus and
all the 0Ca churches ıIn far they aTre cComMmMUNIıLES of Jesus’ disciples and whose COI

un1ıon Consututes the universal church The communilon (koinonia) 1C. CONSUTLUTES the

See DId., 6-12 OT the noly Church of the |ord C For the HODDE functions d the instrument
IDId., 265. AIl Peoples, Vol. 1 see nOote 11 56). n OT unı In collegiality and CO-TE:!  s
FILERS (Ed.), For All Peoples other words, NOT only the diocese nut sIDIlty ith other Dishops.

1992 (see note 1), 287. The FABC also the church universal d{e ( COM FOr extende: discussion OT
applies this Vision of church AaSs MS munlon OT communtties. The universal communNIıon ecclesiology, 5SCce
munıoNn ı communItIesS « tO the church IS NnOT churchn above the J_ Church of urches
church Hoth at the loca| and universal other dioceses and OT 1C| the loca| The Ecclesiology of Communion,
levels’ » IT the hurch] IS communIty churches drie constitutive » DartS « Tans. DE Collegeville,
nOT closed In tselT and ITS Darticu- ith the DODE d ItSs universal bishop. Mınnesota 992
lar Dut linked ith [MNarly Rather, T IS commMuUNION n arl 18 FOr e0O109Yy OT the Trinıty d

on LO other commMUNItIES f faith hope and IO0ve of all the I0ca|l communNIlon and perichoresis OT
(concretely, the parishes and dioceses churches (among IC| there IS the DEersoNsS, sSee L eonardo BOFF, Triniıty
around them) and tO the 0)]015 and UnN!- Church OT Rome OT 1C| the DODE and Society, rans Paul R  p
versal communilon, catholica unıtas, IS the bishop), comMUNION n IC| aryknoll, 986.
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church, both A the OCa and universal levels, and from 16 flows the fundamental equality
of Christians, 15 rooted at ıts deepest eve ın the ife of the Trinity In whom there 1S perfect
cCommunıonN of equals.”® This fundamental equality IMN al Christians, 1C 15 amllırme:
Dy Vatican I,19 annuls neither the ex1istence of the hierarchy In the church L1OT the papal
T1mMaCYy. Rather 1t indicates the modality In ICpapal primacy anı hierarchical authority
should be exercised In the church, that 1S, In collegiality, CO-responsibility and accountability

all the members of the church. Unless this fundamental equality of all Christians with ıts
implications for church SOVEITNANCE 15 acknowledged and put into practice through
policies and acti1ons, the church will not become COomMMUunNnNlon of communitıies.

This V1Is1on of church ASs CommunıonN of communıitıies and 1ts corollary of fundamental
equality AaIc the SINe QJUa 110  z condition for the fulfillment of the churchs M1SS10N. Without
eing cCommun1o0n, the church cannot ulfill ıts m1sS10N, SINCEe the church 1S, indicated
above, nothing but the bond of cCcCommunıonN between (506 and humanity and humans
themselves. As Ecclesia In S1a DUuts 1t tersely, »COoMMUnNlon and m1ss1ion SO hand iın hand.« 20

This astoral »discipleship ofequals « ea the Ir characteristic ofthe LICW WdY of
eing church In Asla, that 1S;, the partıcıpatory and collaborative nature of all the ministries In
the church » It 15 participatory Church where the gifts that the Holy Spirit g1ves all the
al Jay, Religious, an cleric alı aIe recognized an activated, that the church
InaYy beul and 1ts M1SS10N realized.«« This partıcıpatory nature church must be
1ve Out a(011 only ın the OCa church but also IL the OCa churches, including the
Church of Rome, of COUISC, with due recogniıtion of the papal prımacy. In this context it 15
encouragıng read In Ecclesia In S11a the following affirmation: » [{t 15 in fact within the
perspective of ecclesial communlon that the universal authority of the SUCCESSOT of Peter
shines or INOTe clearly, nNOoTt primarily juridicWOVeET the local churches, but above

pastoral primacy at the sSservıce of the unıty of faith an: ife of the ole people of
GodX »pastoral Pr1maCcy« must do eve  ing possible foster Co-responsibility an:
partıcıpation of all the local churches In the triple ministry of teaching, sanctification, an:
ervıice in the church an must be held accountable this task that these words do not
remaın al the level of P10US rhetoric but dIiC productive of Concrete structures an actıons

The fourth characteristic of the I8l  s WdY of eing church iın Asıa 15 the dialogical
spiırıt: » Buuilt In the hearts ofpeople, it 15 Church that al  y and lovingly wıtnesses tOo
the Risen Lord an reaches oOut people of other faiths an persuas1ons In dialogue of
ife towards the ntegral liberation of au «23 ver SINCE 1ts first plenary aSssSemDIY INn Taipei,
Taiwan, 197/4, the FABC has repeatedly insisted that the prımary task of the Asian urches
1S the proclamation of the Gospel. But it has also maintained less frequently that the WdY
{O ulfill this task ın Asia, pointed Out above, 15 Dy WdY of ialogue, indeed triple dia-
logue, with Asıan cultures, Aslan religions, and the Aslans themselves, especially the poor.”

See umen Gentium, 32 » All n diverse ministries, and where all all neople ith theır variıed gifts
the 'al NJOY irue equality ith die SCNOOIE! LO the attitudes and have the opportunity TO Darticıpate
regard LO the dignity and the actıvity Dractices OT mutual Iistening and dia- In the mMinistry OT the Church
1C| they share n the ullding UD OT I0QqUE, COMMMON discernment OT the E, Z
the body ı Christ.«

tive actıon.« The Fxhortation also
Spirit, COTNMOTNMN Itness and collabora- FILERS (Ed2) For All Peoples

FA, 1992 (see note 287-288.
21 EILERS (Ed  _ For All Peoples recognIizes this particıpatory character For the intrinsic connection He-
(1992 (see note 1) 287. See also IıDId OT the Church nut emphasizes the the oroclamation of the

» IT the Church] IS communIty tact that each DETSOTI mMuUuUsStT |ve Nis 3lf Gospe! and jalogue In Its triple torm
OT authentic partiıcıpation and her vocation« and ertform SE -ILERS (Ed  Ö For AIl Peoples
responsibility, where genulne sharing nNIS (l her role« 25) 1992) (see nOoTte 1) 13-16.
of gifts and responsibilities obtains, ere IS here COTMCETT! TO maıntaın
where the talents and charisms OT clear distinction OT roles n ministry,

whereas the -ARC IS concerned thateach Oone dre accepte! and exercised
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The fifth anı last feature of the LICW WdY of eing church In Asıla 15 prophecy: The
church 15 »a leaven of transformation In this WOT.: an: SCI VCS prophetic sıgn daring

point beyond this WOr. the ineffable Kingdom that 15 yel fully come.«*  > As far Aas

Asıla 15 concerned, ıIn eing »a leaven of transformation ın this world,« the church MUST
110 understand 1ts mM1iss1ıonN of »making disciples of natl1ons« nNOoTt ın erms of converting
Aas INanıy Aslans A possible the church (which 15 VELY unlikely possibili an in the
PTFOCCSS increasıng 1ts influence as social institution (plantatio ecclesiae). Rather, eing
» SIH8.H remnant« and eIy tOo remaın for the foreseeabhle future, Christians must Journey
with the followers ofother Aslan religions and together with them NOT instead of,;
agalınst them work for the coming of the kingdom of God

Ihe Central Role of the alty ın Asıan Christianity
(Given the geographicalVas ofAsıla and ıts huge population, and given the small number
of Asıan Christians, ıt 15 clearly impossible for Christiani tO fulfill Its mission WeIC it tO

rely primarily its clergy an religious. Indeed, In INalıy Asıian countrIies, MOST if nNnOot
non-sacramental functions, especi  y evangelization an social Servıces, aIc carried Out Dy
the Jaity. This 15 particularly Irue INPentecostal an Charismatic churches, which do
nOot requıre ordination for leadership anı emphasize the duty ofeach an! CVCLY member
spread theZ Indeed, 1t 15 the work laity that for the tremendousgr
of these churches, especially in communıist countrIı1es, IC tend control the actıvıtlies
of the clergy an!: ignore the Jay people

In the oman atAOolıc Church, however, the role of the laity, In spite of Vatican 1I's
reform, has been VE restricted. The FABC 15 well of the extremely imited role
which the laity ave been consigned both ıIn the ife of the church an ın their specific mI1in-
IStry the world {t has been advocating, repeatedly an vigorously, for greater involve-
ment of the laity, especially In the church and In the world corresponding their
baptismal vocatıon mong 1ts Ven offices, the FABC has 0)]81° dedicated the laity, an
of 1ts general assemblies far, LWO, the 1r an! especially the fourth, ocused
the laity, though of COUISC discussions of anı: statements the laity dIiIC also found in the
other eneral assemblies.?®

the1r general assembly (1982) the FABC lamented the overemphasis the church
institution and the eclipse of the laity within iıt » The structures of OUT ecclesial Organıza-

tion (sometimes arge, amorphous and impersonal) often image-forth yinstitution« in 1ts
less attractıve aspects, anı: not )COoMMUNItTY <; church SIOUDS NOT infrequently remaın indi-
vidualist in ethos and practice. Sometimes OTrgans O  aYy particıpation an cCo-responsibility
ave NOt been established, aTrTe left inacLıve an: impeded, existing only in Namnle. ften
enough the gifts an: charisms of the laity both an: 1LE aTre not duly recognized,
welcomed activated in significant functions an: tasks of ministry anı: apostolate. «“/

FILERS Ed } For All Peoples Did., 193. mphasis
1992 (see nOTte 1), 28  CO bid., 19  un mphasis added. Space

FOTr the ina|l statement OT the does nOTt allow longer presentation
OT the -ABC’s eaching the alty.Ar eneral|l assembly, SG FILERS

Ed.) For All Peoples 1992 FOr Tuller picture, sSee especlally
(see nOoTte 1) 53-061 and tor that OT OT the work OT ItS Institute Tor LaYy
the (010| SC& bid 178-9 Apostolate For All Peoples 1992]

-ILERS Ed:) For All Peoples 35-2406) and ITS ICe f alty For
(1992 (see nOoTte 1) > /. AIl 'eoples 11997] el and For All

Peoples 2002| |see note 11 05-116)
30 E, 45.
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Four later, ıIn 19506, al 1ts fourth general assembly, the FABC turned ıts attention
»the VOCalıon an: mi1iss1ion of the laity In the Church an In the WOr. ofAsla.« It CXam-

ined the role of the Jaity with regard the plight of Asian Ö  n, the family, education,
iNass media anı work, business, anı health CAre: mong the Man y recommendations the
FABC made, [WO stand OuTt with regard tOo the theme of this First, it stressed »renewal
of Structures COomMMuUun10Nn, collegiality, Co-responsibility«: » Lhe renewal of inner ecclesial
sStructures oes NOot consıst only in strengthening anı multiplying the existing parochi
and diocesan organızation, NOT ıIn creating LICW ONeEesSs It CONSISTS iın creating the rigS-
phere of COMMUNILON, collegiality and co-responsibility for actıve an  er lay Inıtiation,
partıcıpatıon and action.«*  8

Secondly, with regard the clergy-laity relationship, the FABC insisted that ythere 15
one-sided renewal of cClergy laity. In Church of communlon WC, cClergy ell

laity, dIC mutually elated and mutually conditioned. We feel the need for basic change of
heart In Church 1C| 15 COomMMUN10oN that trıes liberate others from oppression an
discrimination, collegiality and co-responsibility A4AY e urgent In this respect, the clergy
leadership has duty make the initial OVi foster lay involvement an tO recognize
the emerging leadership of the laity.« Z By linking the task of developing collegiality with
anı Co-responsibility the laity with that of liberation from Oppression anı discrimina-
t10n, the FARBC implicitly emphasized the eed for the liberation of the laity both within
an without the church

It 15 only in church that 15 ruly partıcıpatory, »In1 HE eels excluded,«*%and
1ın 16 CVCEIYONC 1s Co-responsible and accountable LO CVECIYONC else, and whose sole ralison
d  IA  etre 1s the kingdom ofGod, that ally structural reform will ead greater Tans-
PaTFeNCcY In church SOVEITNANCE. In this task ofchurch reform the experlences and teachings
of the churches of Asia Can end their humble yel clear an firm vol1ce, fully of their
deficiencies, Just they LO0 mMmust learn from the experlences an:! teachings, anı at imes,
the failures of the other churches.

Asıan Christianity within the OFr Church an within Asıa

theologica. crıtiCc, especially ONe trained in estern ecclesiology, mig object that the
Varlous elements ave expounded above essential parts of Asian ecclesiology, 1ImMpor-
tant they TE have NOT ea with ManYy other aspects that MUST considered fundamental

theology of the church such As apostolic SUCCESSION, hierarchical SITUGEUTE, the Petrine
office, collegiality, the magister1um, ecumenıicCıty, an

Such criticiısm 15 well taken WEIC comprehensive ecclesiology be developed. However,
aAas pointed Out above, the Aslan bishops and theologians daIc NOT interested In elaborating
comprehensive dogmatic ecclesiology such. 1le NOTt denying the institutional aSspects
of the church, they dIiIC primarily concerned with the mi1iss1ıon of the church anı ıts DPads-
toral mi1nistry. elIr overriding question 15 How 8 make the church into living re
NOot only In but also of Asia? In other words, the task they set for themselves 15 forming
Christianity with Asıian face.

Recent demographical studies ave noted that the future ofChristiani lie not
ın the West but rather iın the non- Western of the globe ere has been Massıve chift

Christian population from the north Europe andorAmerica) the south Africa,
Asla, an Latıiın America), fact long knownzmissiologists anı recently brought tOo
the attention larger public Dy1p Jenkins In his The Next Christendom The Coming
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of Global Christianity.” It 15 projected that Dy 2025 there WOU. be .6 illion Christians,
of whom 633 million WOU. live In Africa, 640 million in Latın America, an: 460 million
ın Asla, whereas there would be only 555 million in Europe. In other words, Dy then half
of the Christians the planet ould be oun: In Africa and Latın AÄAmerica. Furthermore,
1t 15 projected that Dy 2050,;, only about one-fifth of the worlds’ billion Christians ould
be non-Hispanic hites

From the geopolitical an! eCOoNOMIC perspectives, s1an countries such 1na, Nndıla,
apan, an! Korea (especially ou Korea but also or orea, for military reasons) will
likely play significant role the global In the twenty-first centurYy. The challenge
for Aslan Christiant at this jJuncture 15 how {O help Asıla achieve beneficial impact the
world It does nOot SCCIIH that the solution lies In converting individual S1ans s1an
Christians still form but tINYy minorıty of the population, and ven though the number of
Pentecostals and Charismatics has been rowıing rapidly In recent decades, drastic increase
in the Christian population in Asıla 15 highly unlikely. In fact, Asılian churches,; ar least the
mainline ONCS, do nOot SCCI1I be overly concerned about augmenting their membership
CvVen SaV1Ing souls, ASs ifAsıan non-Christians WeIc » pagans « destined eternal damnation
unless they CONVvert Christianity. Rather, they SCEC Aas the primary task the evangelization
of the Asıan cultures an socletlies Dy mbuing them with the kingdom values.

This task cannot however be accomplished unless Christiani acquires s1an face.
This 15 of COUTSC tall order, anı the Varlı0us the Asian bishops an theologians ave
suggested, C focusing the reign of God, evangelizing through ialogue, developing

church communılıon of communitıies, an enabling the laity, doubt 11 contribute
greatly haping authentically Asian face LO Christianity.

(If these > uggest the triple ijalogue especi  Yy appropriate for
contemporary Asian Christianity. ialogue with the Aslan POOI, through liberation an
integral development, 15 rendered INOTE and urgent than CVEeGT by globalization,
1C| arguably 15 ng place THAOTIE extensively in Asla than in anı y other continent This
ecCcOoNOMI1C PTOCC>SS, 1ıle it has raised the standard of iving 1n general, 15 creating rowing
gap between the rich an the DOOI an between the wealthy an: the impoverished countrIies.
Unless the s1i1an churches stand ın effective solidarity with the POOL anı the marginalized,
who constitute the maJority of the Asıian population, their preaching of the 00d
News 15 nNOTt credible. Similarly, dialogue with adherents of other religions, ın particular
Hinduism an slam, 15 urgently called for achieve an: reconciliation, especially
in ndıa, Indonesia, Malaysia, alland, S!1 anka, an the Philippines where religiously-
inspired conflicts threaten eru Finally, jalogue with cultures remaılns permanent
challenge sSince Christiani 15 TI burdened Dy 1ts inkage with estern colonialism an
imperialism. This 15 Irue ın particular ın the Case of Roman Catholicism SINCE 1t 15 viewed
nNOot only foreign religion but also part of State (the Vatican), with its diplomatic
apparatus anı politicalW

In this »dialogical ecclesiology, « church 1SSUeSs such as communlon an: papa. pr1-
INAaCY, which ave been bone of contention in estern ecclesiologies, will, submit, be
approached rather differently. Communion will be sccmHhn 1ın context wider than that of
Eucharistic and intra-church unity. It 11 be enriched Dy the Asıan concept of yın-yang

Philip JENKINS, The Next
Christendom Ihe Coming of Global
Christianity, Oxford 2002

FILERS Ed.) For All Peoples
1992) (see note 1),
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harmony, 1G admits conflict and diversity vital and componen of unıty.
Furthermore, INn harmony rather than communion) ecclesiology, church uniıty 15 directed
outward, in the both of mi1iss1ıon (which 15 relatively absent In current cCOMMUNI1ON
ecclesiology) and of collaboration with other religions (mission dialogue). imilarly,
papal prımacy 11 scenN NOtTt much the popes juridic WI OVver his OW bishops
but A reciprocal relationship of collegiality IL them

ere 15 doubt that for Christianity acquiıre Asian face 15 arduous and lengthy
PIOCC>S. But the stakes AdIc high statement of the Federation of Asian Bishops Contfer-

put it starkly 3 A0 » ’he decisive IL1CW phenomenon for Christianity iın Asia
ll be the CINCISCNCE of genulne Christian CommMmMuUuniıtIes In Asıa Asian In their WaYy of
hinking, prayıng, living, communicating their OW. Christ-experiences {O others If
the Aslan urches do NOtT discover their OW) identity, they ll have ture. «®

Zusammenfassung
IDIe Kirche steht 1im Dienste eliCc Gottes Mission und Dienst der Welt sind darum
unabdingbare omente für 1ne asiatisch inspirierte Ekklesiologie. Die Kirche 1st In dieser
Perspektive immer wieder gefordert, 6S abzulegen, ihrer selbst willen ex1istieren
wollen. S1ie ist ein MittelA WeC auf das Reich Gottes hin In Asien, als Ursprungskon-
tinent des Christentums, stellt sich In diesem Kontext zudem die dringende rage ach der
Formung un Gestaltung einer Kirche mıit asiatischem Angesicht.
Abstract
The church SCI VC5S5 the kingdom of God m1ss1ion and serviıice the WOTIL. aiec therefore
indispensable MOoments for Asiatically inspired ecclesiology. In this perspective the
church 15 constantly eing called upOon set aside the wish tOo ex1ist for Itfs ( W) sake It 15

end, the kingdom of God Furthermore, in this context the urgent question
arıses in Asia, Christianity's continent of orıgin, about the formation anı organization
of church with Asıan face.


