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Example AN) introduction

When Was sem1ı1inarlan met ONCE er prliest, who told that when he
breviary in Polish it 15 not the SAadIillec that when he in English. that time did

nOot understand what he about ater after Wäas ordained, Was sent live anı
study for four ın Canada After SOTINC of work back ın Poland, Was send
Madagascar. (Over there worked iın French anı ın Malgache anguage (as much have
earned it) galn, prayıng the of liturgy of hours felt differently. Tree later

Was send with the SUTININECI help confreres iın Turkmenistan, former Soviet Unıion
republic, NO independent COUNTTFY. (Qver there prayed ın Russilan It Was generally
the Salmlle experlence of discovering SOINEC 1E  s inside and content In the known before
In other Janguages.

Beside SOI1NC differences (e other hymnals, intercession PrFaycCI>s, PIayCIS after psalms),
the different pronunclatiıon ofother sounds (tones, voices) makes special connotatıons But
there 15 something INOIC than that In CVCIY language the words ave different meanıng
in its context In English ONeE usually SaYy the title of Mary, » Our Lady fromTranslations of verbal expressions  of faith as the prophetic dimension  of missionary work  by Wojciech Kluj  ı Example as an introduction  When I was a young seminarian I met once an older priest, who told me that when he  prays breviary in Polish it is not the same that when he prays in English. At that time I did  not understand what he talked about. Later on, after I was ordained, I was sent to live and  study for four years in Canada. After some years of work back in Poland, I was send to  Madagascar. Over there I worked in French and in Malgache language (as much as I have  learned it). Again, praying the texts of liturgy of hours I felt differently. Three years later  I was send with the summer help to my confreres in Turkmenistan, former Soviet Union  republic, now an independent country. Over there we prayed in Russian. It was generally  the same experience of discovering some new inside and content in the texts known before  in other languages.  Beside some differences (e. g. other hymnals, intercession prayers, prayers after psalms),  the different pronunciation of other sounds (tones, voices) makes special connotations. But  there is something more than that. In every language the words have different meaning  in its context. In English one usually say the title of Mary, as »Our Lady from ... Lourdes,  Fatima, Czestochowa« (similarly in French »Notre-Dame«, or Italian »Madonna«), in  Polish or Russian it is usually »Mother of God from ... Lourdes, Fatima, Czestochowa«. It  is the same Person of Mary we are referring to, but when we call Her »Lady« it is not the  same as »Mother«. When praying »Hail Mary« we start usually with greeting, but again it  is quite different. English »Hail Mary« underlines more greeting, French »Je vous salue«  more praying subject, and the Polish version »Zdrowas Maryjo« ancient greeting form, not  used in current language anymore. But among European languages the major difference I  discovered in Russian. Over there, the first words mean »Rejoice Mary«. This is also a cor-  rect translation of Greek expression »Haire kecharitomene«, although not much commonly  interpreted in other languages. This praying in different languages has some prophetic  dimension because it helps to discover some new richness of the Divine mystery, which is  shared already by some Christians.  Similar could be said about some titles. To give just one: The Russian title for the feast  we call » Assumption« of Mary in Russian means »Falling into sleep [of Mary]«. Praying  in Turkmenistan, I discovered that what we traditionally celebrate during this solemnity  is only one part (»heavenly« side) of the mystery, which from our standpoint meant for  Mary leaving this earthly life. Not to call this feast as of Her »death« it was named as Her  »falling asleep«.  From my experience and from many other experiences as well as from many serious  studies of the issue it is obvious that the attempt to present the issues of our faith in other  languages, especially in the missionary context it is a real prophetic challenge.Lourdes,
Fatima, Czestochowa« (similarly in French » Notre-Dame«, talian » Madonna«), In
Polish Russian it 15 usually » Mother of God fromTranslations of verbal expressions  of faith as the prophetic dimension  of missionary work  by Wojciech Kluj  ı Example as an introduction  When I was a young seminarian I met once an older priest, who told me that when he  prays breviary in Polish it is not the same that when he prays in English. At that time I did  not understand what he talked about. Later on, after I was ordained, I was sent to live and  study for four years in Canada. After some years of work back in Poland, I was send to  Madagascar. Over there I worked in French and in Malgache language (as much as I have  learned it). Again, praying the texts of liturgy of hours I felt differently. Three years later  I was send with the summer help to my confreres in Turkmenistan, former Soviet Union  republic, now an independent country. Over there we prayed in Russian. It was generally  the same experience of discovering some new inside and content in the texts known before  in other languages.  Beside some differences (e. g. other hymnals, intercession prayers, prayers after psalms),  the different pronunciation of other sounds (tones, voices) makes special connotations. But  there is something more than that. In every language the words have different meaning  in its context. In English one usually say the title of Mary, as »Our Lady from ... Lourdes,  Fatima, Czestochowa« (similarly in French »Notre-Dame«, or Italian »Madonna«), in  Polish or Russian it is usually »Mother of God from ... Lourdes, Fatima, Czestochowa«. It  is the same Person of Mary we are referring to, but when we call Her »Lady« it is not the  same as »Mother«. When praying »Hail Mary« we start usually with greeting, but again it  is quite different. English »Hail Mary« underlines more greeting, French »Je vous salue«  more praying subject, and the Polish version »Zdrowas Maryjo« ancient greeting form, not  used in current language anymore. But among European languages the major difference I  discovered in Russian. Over there, the first words mean »Rejoice Mary«. This is also a cor-  rect translation of Greek expression »Haire kecharitomene«, although not much commonly  interpreted in other languages. This praying in different languages has some prophetic  dimension because it helps to discover some new richness of the Divine mystery, which is  shared already by some Christians.  Similar could be said about some titles. To give just one: The Russian title for the feast  we call » Assumption« of Mary in Russian means »Falling into sleep [of Mary]«. Praying  in Turkmenistan, I discovered that what we traditionally celebrate during this solemnity  is only one part (»heavenly« side) of the mystery, which from our standpoint meant for  Mary leaving this earthly life. Not to call this feast as of Her »death« it was named as Her  »falling asleep«.  From my experience and from many other experiences as well as from many serious  studies of the issue it is obvious that the attempt to present the issues of our faith in other  languages, especially in the missionary context it is a real prophetic challenge.Lourdes, Fatıma, Czestochowa«. It
15 the Samle Person of Mary WC AaICc referring t 9 but when call Her »Lady« 1t 15 NOT the
Sallle »Mother«. When prayıng » Hail Mary « sSTar usually with greeting, but agaln 1t
15 quıite different. English » Hail Mary« underlines T1NOTIEC greeting, French » Je VOUS salue«
INOTEC prayıng subject, an the Polish version » Zdrowas MaryJo« ancıent greeting form, not
sed In current language AaNYMMOTC. But ON$ European Janguages the maJor difference
discovered 1ın usslan. Over there, the first words 11CAN » Rejoice Mary«. This 15 also COI -

rect translation ofGreek expression » Halre kecharitomene«, although nNOot much commonly
interpreted iın other languages. This prayıng ın different Janguages has SOINC prophetic
dimension because 1t elps discover SOINEC 11CW richness of the Divine mYysterYy,e15
cshared already by SOINEC Christians.

imilar could be said about SOINC titles. O gıve Just ON  e The Russ1an title for the feast
call » ASSsumption« of Mary 1ın Russ1l1an » Falling into sleep l of Mary]« Praying

in Turkmenistan, discovered that what WE traditionally celebrate during this solemnity
15 only ONE part (»heavenly« S1 of the mYysterYy, which from OUrTr standpoint meant for
Mary eaving this earthly ife Not call this feast of Her »death« it Was named Her
»falling asleep«.

From experience an from mMan y other experliences well A from INalıy Ser10us
studies of the 1SSuUe it 15 obvious that the attempt present the 1SSuUes of OUuUr faith In other
Janguages, especially in the M1SS10Nary context it 15 real prophetic challenge.
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In this short would ike highlight four dimensions of this 1SSUe Firstly, ll

present SOTINEC general perspectives of »cultural adaptivity« of OUT faith Secondly, would
ike recall SOINEC 1Ssues arısıng within the context of 1DI1C3| translations. This 1S already
not LICW 1SSue. Thirdly, 1l present similar but a(011ethe SAaIillc question concern1ing
liturgical translations. From the oman atholıc perspective, 1t 15 relatively 1NECW 1SSUe We
have this only after Vatıcan I1 Finally, 1l present SOINC 1SSUeEeS linked with translations
of Varlous elementary theological CONCE . In the mM1SS10Nary cContext ıt Was especially
developed in the elaboration of first catechisms In ocal Janguages.

lhe problem of »cultural adaptivity« ofal

The cultural adaptivity ack of adaptivity of gıven ideas an phrases 15 frequent theme
of missiological discussions. Recently, the ultural adaptivity of Christiani has garnered
increasıng attention in Protestant missiology especially the adaptivi of the Bible
0CAa| Janguages with 1C. those involved iın evangelization AL familiar. ere 15 need

present ere such Nida‘, Walls?, Sanneh?, Bediako*. They developed this
theme already iın V significant WaY.

Faith in Jesus Christ required the translation of the verbal eXpress1ons of the SaviIng
Gospel into other Janguages. From the earliest this need Was visible especially In
the commun1ty GT Antioch, where the truths of the al had be translated from their
Tamaıc an Hebrew Or1gins into other Janguages an cultures. The ree culture Wäas the
first eceıve this translation.

That procedure involved ONE hand explanation of the Judaic ro| of theal an
the other acceptance of posıtıve approach LICW cultures that werTe become

natural milieu for the development ofal In Jesus Christ. This WAäs, of COUHFESC; difficult
and sometimes dangerous pursult but Was adopted both natural an challenging
PTFOCCSS requırıng communal aWaren«ess an cleansing. We SCC this In such terms » Mes-
siah « (which Jesus Was referred MOST frequently in Jerusalem) an! »Lord KYr10S«
(favoured Dy the communıity at Antioch an other communıitıes rooted in Greek ulture)
Both ermIs; while iIrue and correctT, AdICcC not SYNONYIMMOUS with ONEC another. In addition,
Kyri10s had double meanıng that could ead CITIOIS an misunderstanding: the Jews
used this term 1n the Septuagint describe the One God, ıle for the Greeks the word
referred deities. As SUCH; the term Kyr10s Was problematic. Despite this, early
Christians did not shy aAaWaY from using 1t it Was the MOSstT frequently sed christological
term ıIn the etters of Paul

AS very ‚el| known author In Andrew TIhe Gospel Andrew The Gospe! d

the area OT eOry OT translations he Prisoner and | !berator of Culture, Prisoner and |iberator of Culture,
needs specla! recommendation. In Missionalia (1982) O 93-10 In Missionalia 1982), 4, AI

Andrew - ChristianFor this subject IT especlally L amın SANNEH, Translating the
valuable Crugene NIDA, Message Message TIhe Missionary Impact Tradition In Today's 'orld, In ran
and ISSION. TIhe Communication of Culture, Maryknoll 1989 HALING (Ed  Ka eligion INn Today's
the Christian al ‚OU' Passadena wame BEDIAKO, Translatability orl Edinburgh 1987, 796 -10'
1960) eligion (ACcTOSS ultures. and the Cultural Incarnations OT the Paul AUVRAY/Pierre

Albert BLAISE, Sacred Languages,UudYy In the Communication OT al In ames SCHERER Stephen
Christian al New York 968 and BEVANS Ed.) New Directions IN New York 1960.
Eugene N IDA /William REYBURN, IsSsSION and Evangelization, vol wame BEDIAKO, Translatability
Meaning ACcTOSS cultures, Maryknoll -ar and Culture, Maryknoll 1999, and the Ultural Incarnatiıons of the
981 146 -158. al In SCHER (E@.);

New Directions wıe Anm. 4) 146-147.



Translations of verbal eXpressiONS 285

anguage Was not the only 1Ssue. St Paul the Apostle spoke about the truths of the ql 1ın
erms derived from Tee terminology anı thought. The Christians New Testament
employe speculative-philosophic: style 1C Was linked the culture they encountered
anı which 1LIiere: from the USse of parables the style 1n IC Jesus communicated. In
SOTLIC WaYS, the tOpI1C, LOO, changed: from Kingdom Jesus aught) tOo the teach-
Ings of Jesus anı the Community of the faithful, the Church

This prophetic PIOCCSS continued In other cultures well In the early centurIles, ibli-
cal anı the Gospel WelIe translated into Syrian, Armenilan, Coptic, Georglan, an:
Ethiopian. In SOIMNEC of these > the formation of L1CW phabets Was an
this presented Its OW. C  enges. Some of the misunderstandings dealing with theologica.

discussed during the earliest universal Church councils had tOo do with the inabil-
1ty translate ree into other Janguages (e yrlan, Armenian OT larger the
ole problem of »pre-Chalcedonian« Churches). Some of the in question WeIcC

already TrTee translations of the original Gospel INCSSaHC. The latest fruits of ecumenical
dialogue with the Eastern Assyrlan Church (erroneously termed the » Nestorlan« hurch)
cshow that what Was previously thought tO be insurmountable doctrinal difference Was
in fact nothing LLLOTIC than different understandings rooted In culture and Janguage: OUT
COTE beliefs in fact do NOt differ.

Well known miss1ion historian Andrew Walls elleve: that the Christianal 15 culturally
indifinitely translatable.? This that Can o0k al the Varlous Stages of development
of M1SS1ONaArYy Christiani distinct cultural manifestations OT incarnations of the al
each 0)81° 1TiIere: from the rest. but iın the en! each held fast the OTI€e elements such Aas

worshipping the TIriune God who first evealed Himself the people ofsrael: recognıtion
of the primacy of the PCISON of Jesus Christ: AaWaTlieIlleSss of belonging people that
SCS beyond Just the OCa re  1 and in 1C there 15 acknowledgment of actıon,
collective reading of Scripture anı the sacramental uUuse of wıne and water.®

According Bediako, translatabili 15 another al of the catholicity of the
Church therefore the translatability of Christianity entails the adaptability of the H8

people In all cultures into 1C it has been transmitted and assimilated. This 15 best
SCECIN In the Christian understanding of Holy Scripture. Unlike In slam, where words of
God dIieC effectively understood V1la the Arabic Janguage, Christian doctrine rejects the use

of dedicated holy LONgUE for ıts Scriptures an instead understands God speaking V1la
CVCLIY 0Ca Janguage, that each PCISsSON mig ave the chance LO ear of Hıs grea works
(cf. Acts2:8) oug. there also existed ın Christianity CONCeptL of »holy Janguages«,
this Was understood ıIn the S\AadIlle INanner 1n slam Therefore the e when
translated into alıy language al all, emaıns essentially the SaImne entity 1ıt Was In ıts original
form: The Word of God ®

But ın addition tO the Christian belief in the effective equality of the regardless of
Janguage, there 15 CT deeper truth Incarnation, through16 mMmOst complete
revelation humanity transcended cultural anı Janguage forms an took human form.
» Lhe Word became flesh and dwelt S« 1:14).: God took not only human
Janguage but human form well, an therefore translatability Was wrıtten into the VC
nature of Christian al In this 19 it 15 worthwhile z ook at the TEVEeTEITIEGCE for
the Name of God in the Old Testament LEVGITIE1GE that ven entailed refraining from
calling God Dy LLallle S.  ng about the Namne of the nge of God, aCco eard, »Why
aIe yOou asking name?« (Genesis 32:30) anı Moses asked, »when SO the Israelites
and Sa y them, y The (30d of YOUFr athers has sent tOo YOU,< if they ask IN » What 15
his name?« what tell them?« Exodus 3:43). Holy Name evealed us 15 the
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Sacred Tetragrammaton HWH But in fact In OUT Janguages UusSCcC other words.? Is this
nNOT already commonly accepted kind of prophetic invention® It 15 better understood when
WE COMPAIC OUT position with Muslims

It would apPCal that from the atholıc perspective there 15 a(011 much theoretical inter-
est 1n this question, but in practice especially from the mM1sSS10Nary perspective there
1s lot of interesting examples. Unlike Evangelical Christian efforts, atholıc M1SS1ONAFY
works in the past were ase NOot much 1DI1Ca. translations but catecheses an
popularized biblical aCCounts. After Vatıcan 1L, thex fforts translate liturgical (D
into Varlous Janguages WEeEeIC noted. oug generally the atholıc Church does nOot ave
its OW.: COM In this aICäd, In practice there aTeC already SOINC associlated with these
»hermeneuticS« surrounding the atholıc understanding of translatability.

In creating stiructure for future n-depth study, three major WeTC chosen: ü-
cal translations, liturgical translations an theological interpretations sed in catecheses
an popular ON$;

1Ca translations

As for biblical translations, anclent history already provides interesting study. oug
the maJorıty of Old Testament CX remained wriıtten in Aramaılc, ollowing the migra-
tion Israelites (to abylon it Was realized that there would be eed translate the
sacred into Janguage better understood Dy arge number of people ree The
history of the Septuagint 1S well known, but what 15 especially worth underlining 15 the fact
that the Israelites, finding themselves 1n contact with another culture, SaW problems ın

translating the Word of God into other Janguages especially when said Janguages became
for INalıy the Janguages daily discourse within their OW) al Communıity an in their
relations with other peoples.

The ree text Septuagınt Was quite widely used. The Christian communıty
adopted into 1ts liturgy this rTee translation anı a(011 the original. ater, this became ONeEe

of the 1CECASONS for their rea with the Judaic communıity, SINCE the latter imited ıts [0)8!

9 There IS great Iterature OT hıs n the large Iıtterature about |ıTe AS good example OT SOTTIE
there dre SOTTIE 00 aboutquestion. would uggest here the and work OT Olly rothers It IS worth

work OT Hellmut The Lord IS LO mention encyclical letter of Madagascar: Francolse RAISON-
GOod: the translation of the divine ohn Paul S/lavorum Apostoli. IS JOURDE, et DOUVOIF Madagas-

and the missionary callıng of the only encyclical of ohn Paul | Car XIXE s/iecle. Invention d ’ une
identite chretienne ET constructionthe Church, Amsterdam 1956. consecrated TO human Derson (be-

IKolausCDie ‚acra side Mary). Fven ST Joseph recelived de ‘FEtat (1780-1880), Parıs 1991,
Congregatio yde Propaganda E< »only« eyxhortation. OSE METZLER, Madagassische ibel-
und die UÜbersetzung des Chrift, Harold MOULTON, Translation ubersetzungen, In Neue Zeitschrift
n Johannes (Edl  S Die Work, n Stephen land others|] für Missionswischenschaft Ouvelle
Heilige Schrift n den katholischen Ed.) Concise Dictionary of the RVUEe de sclience MissionNnNaIre 1/
Missiıonen, Schöneck-Beckenrie: Christian Or] Mission, New York 1961 357139, Mattı PELTOLA, An
966 19 /0, 004. See also Glen Outline OT the History of the rans-

ark STRAUSS  even OTH latlıon OT the New Testament Into11 Joseph MI Liturgiam
Authenticam: The Authority OT the (Ed:): The Challenge of Tans- ‚wahili, In Studia Missiologica
Vulgate and the Neo-Vulgate, n lation. Communicating 'ord Fennica 1957) 18-38.
Landas. 'ournal of Loyola School of the 'orld, ranı Rapids 2003
e01l0gy Quezon CIty Philippines) According tO S14 T AXISTtS n about
16 (2002) 247133 680 lanqguages OT Africa, 590 OT Asıia,

Hagıth Ulfila’s Own Con- 420 OT Oceanla, 420 OT atın America
version, n Harvard Theologica: and the Cariıbbean, 210 of Lurope,
Review 39 1996 373-380. and Tfa of Or Amerıiıca

16 Schöneck-Beckenrie: 966
370 Dp.), e Anm
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of sacred version. It 15 interesting that for Man y centurlies in the Eastern
Church, liturgical translation of psalms Was ase'! the Septuagint version an NOt the
original. Why Was this S!

The other question of interes 15 why did the first Christians wriıte OWN the Gospel
and New Testament in TeCK; when Jesus iın fact sed Aramaic?® It 15 irue that
Christians In the Roman Empire used ree together with the maJjorıity of the soclety al
the time, but eastern Christians (i the Eastern Assyrlan Church) sed four Gospels in
ramauic. They translated >back« the Gospel INCSSaSC of Jesus into original Janguage. In
the east, Syrian an ıts dialects became the dominant language. The best known1
cal version 15 Peszitta ere WeIC also translations into Coptic, Ethiopian, rmenlan,
Georglan anı Arabic

ater, 1t Wäas Africa and nOot Ekurope that egan accepting Latın translations of the
(starting with Vetus Latina), NOT only ın Christian communitles but Judaic ONCcSs

ell (parts öf the Old Testament). ater; when the Janguage became sed throughout
the empire, the Latın translation of the became MOST prominent this Can be SCCH

(up today) ın Man y Latin 1DI1Ca. quotations presented in SOLIIIC theological works.
mong the Varlıous biblical translations, the Vulgata Wäas often taken authoritative.
similar rule Was employed when 1t amne 08 M1SS1ONaArYy translations into NECW languages.
According tO the OoOman M1SS1ONArY guidelines, translations werTe supposed be one

the basis of the Vulgata rather than the original texts.19 Why this practice Was COIMN-

tinued for long?"
In estern kurope for Man y centurlies there WCIC problems translating ECX) into

ocal Janguages. The translations into Gothic made Dy Wulfilas!* aATre known, dIiC the
translations into Celtic, an the translations into Slavonic Dy Cyrül an: Methodius;, *” but the
maJority of the question of national unıtyIestern Christians Was of greater
ımportance than pressing the OCa languages into liturgical uUuSse an: for this TEeASON the
number of translations remained small ere AaIC, rather imited, attempts at translations
(e into Polish Queen Z ofi  as Psalter).

He  s WaVE of translations egan around the time of the Reformation. Earlier, Out of
COIICETIN for preventing CITOTIS,) ACCESS 1DI1Ca. Was imited instead, 1D11Ca. storles
werTe popularized: these werTe easlier CONVCY an put into everyday Janguage.

Since the 19  th century SCC enewed effort al translation into 0Ca. Janguages, CSDPC-
CI  y into OCa and, In particular, tribal dialects. Protestant instiıtutions ave done much
work ın this regard Summer Institute of LingZu1stics an Wycliffe Translations!*
eing examples but also 1n the Catholic Church SCC fforts In this direction. Before
there used be CONCETN about ACCcCcs>5 tOo sacred Dy people unqualified for their
interpretation, oday with the arge amount of translations that Catholics aIic undertak-
ing there ex1ists somewhat of HE  s trend, perhaps even enewed awareness about the
translatability of the Gospels

Most probably the 15 the MOSstT translated book VT In the history. Approximately at
least ONe biblical book eX1ISts In about 2500 languages.”” That the 15 available AF
least In part about 98 pCI cent of the population of the world. W ycliffe Translators
ın their » Vision 2025« egin Dy this yYCar translation iın CVCLY remalnıng Janguage,
wherever there 15 such eed.

For wider study iın the atholıc perspective, VE go0od book M1SS1ONArY 1-
cal translations would be the compendium comprising articles released bDy
Johannes Beckmann under the title, Die Heilige Schrift In den katholische Missionen.*®
IHHeTtTe description of this volume ould make for interesting material. !’
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Liturgical translations

Liturgical translations dIiC often discussed and actıve subject, especially ın 1g of Vati-
Bl  —_ 11 and the emphasis liturgy 1ın the vernacular. For centurI1es, the Janguage of OUT

liturgy Wäas Latın. However, it Was nOoTt the tradition of all Christians, SINCE from the earli-
est centurles the liturgies of the kastern urcnes WCIC also conducted ın other languages.
Slowly, however, this belief In the »canonical« nature ofLatın form ended, anı the bishops
partıcıpatıng ın Vatican I1 decided change that

The goal of this article 15 nNOTt be comparıson of all the athNnolıc liturgical transla-
10NS that have CEVCI been made In all languages. What does appCar worthy of deeper look,
however, 15 the question of how the adoption of liturgical translations matured during
an after the Council anı 1n what WaYy they werTe put into practice. Michael Joseph King
examined this the basis of archival documents from the Council Hıs doctoral thesis 15
available in book form  18 It WOU. be interesting sSCeEC how the WeIC put into PTaCc-
tice ase‘: selected translations (the crıter1a of translation could either be Janguage 0)48

translation of Pprayecrs for gıven days, kaster, Christmas, etc.  19) ven comparıson of
fundamental The Lord’s Prayer » Hail Mary« similarities an differences 1ın

translations makes for interesting study.
Interest In the translatability of liturgical SICW noticeably after Vatican 1L, though it

has NOTt been exhaustively examined yet Comparing CVECN familiar Mass shows SOINE

ımportant differences IN them

Version Beginning of the profession of 'al Number

atın rel Sing.
We elieve D|English *°

Polish SIngWierze
French Je Crols SIng
Italian reı Sing
German Wır lauben
Spanish reo SIng
Portuguese (relo Sing
Russian e| SIng

Version NumberPr6clamation during preparation of gifts
Latıin rate, fratres UT meum vestrum sacrincium acceptabile Nat apud eum

Patrem omnıpotentem
A, B,English Pray, brethern, that OUT sacrifice May He acceptable GOod, the almighty Father

Polish Modicie s/e, aby MOJQ oflare rZzyjat BOg, Ojciec Wwszechmogacy B, A,
French Prions ensemble, Oment d’offrir e sacrince de ’Eglise
Italian rregate, 'ratelli, nerche MIO VOSTro sacrificio SIa gradito DIO, re A,A,A

onniıpotente
German Betet, Brüder und Schwestern, dass mern und euer pfer Gott, dem allmächtigen B, A,

ater, gefalle
panish Orad, hermanos, DaTa UE este sacrificio, MIO Y vuestro, 56a agradable DIOS, A, A,

re todopoderoso
Portuguese Oral, IrMAOS, DaTa quUue INeUu sacrificio seJa acelto DOT Deus Pal A, A,A

todo-podoreso
Russian B, A, AMonyOpambcA CeECMPbI, YTOObI MO 6UWIE ‚EDTBONMNIPNHOLWECH ObIno

yYTOAHO bo20mMm Omuom BCEMOTYLUNM
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Version FHrom the consecration of the 100 of Christ Number

Latın Qui DTrO vobis el DIO multis effundetur Version

nglish FOT yOU and for all Version
Polish /a Was | Za wielu bedzie wylana Version

French Pour VOUS et DOUT la multitutude Version

Italian Per VOI DeT tutt!/ Version

German FÜr euch und Ur alle Version

panish Por DOT tOdos Version

Portuguese Por VOoS ©  © DOT todos Version

Russian 3a Ba _ 'HOCUX Version

It ould SCCIIH that especially the differences ın the 1rı column aAaIc significant theo-
logical anı M1SS1ONATY challenge. {t requires really prophetic audacity tO find correct word
for the PpIaycr ife of INan y people

In other examples OTIlIC Cal notice the translation of the word eW » by the
POWECI « in the maJority of cases*“l. »Spiritus Tui OTE sanctifica«, which »bless these
gifts by the of OUr Spirit« (2nd Eucharistic praycCl, 1st epiclesis). In the first uUuCcNa-
ristic PpraycCl, in the Polish vers10n, the LLallle of the Holy Spirit 15 mentioned 1ın the first
epiclesis this 15 absent iın the Latın text. In addition, In the Polish translation of the second
anaphora, the holy Nainle 15 gıven whereas ın the original text it 15 absent. Similarly, the
acclamation concluding the Eucharistic pIaycI iın its Polish version does NnOt ave »through
Him, with Hım an iın Him«, but »through CHrist, with Christ an In CHhriste:

It INaYy SCCTIH that these aIic not huge changes but a  ng into account how INalıy small
changes of this nature exX1st, and the vast number oflanguages involved, it becomes clear that
WE AT prayıng with slightly differing Because the themselves shape PTraycCl, they
aIic VC. importan anı sensitive SOUICECS of formation of athAolıc al (Q)VEG:E the WOr.

Another ICa of interes worth studying ar the »hermeneutic LOTINS« cConcerning
atholıc translations of liturgical given in the fifth directive regarding the COrrect

application ın practice of the Constitution of the holy liturgy, Liturgiam authenticam of
ATC 28, 200172 Can read them guide prophecy?®?

This directive reminds us that the »C3.th01i(:ity « of the Roman liturgy 15 characterized
by Its receptiveness OCa eXTS, OMN$S, gestures anı practices. {t allows us transcend
the original crıter1a, such that Ocal PIayCIs and ymbols become PIayCIS of Christians ın

places and 1mes
mong the open-ende quest1ons remaıns the choice of Janguages into1liturgical

ar be translated. The languages in question cCannot ave LOO few speakers. ere
15 also eed distinguish between proper Janguages an dialects

Miıchael Joseph KING, The d’Afrique ET de Madagascar, n ere present only this last, fHitth
Competence of the Conference Oouvelle evue Theologique 116 directive. One Can also tIınd interesting
of BIishops Relative (O Vernacular (1994) /1-20 insides In the DrevIiOUs, especially n
Translations of Liturgical Books, 20 writing this TeXT noTt having the fourth, IC| Was concerned
omae 987 yet the NEW English Miıssal translation ıth inculturation: The 'oman Liturgy

Anthony Oliıver ECHIEGU, ere mMIg e SOTTIe changes n It. and Inculturation DY the Congre-
Translating the Ollects of the 21 In the Ukrainian version, however, gation tor Divine Worship and the
Sollemnitates Domiuini of the Missale the word »dewW« emalns unchanged. Discipline OT the Sacraments issued
Romanum of Paul V) In the January 25 994.
of the African, Munster 984. Cesare
GIRAUDO, Priere eucharistique eT
Inculturation. Jalons DOUT le yNOı
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Translators, LOO, eed be selected from those who aIic educated an experienced 1n

such pursults; the adoption of specific language liturgical uUus«Cc Call decisively affect the
development of gıven language. Financial realities must also be taken in aCCountT,
MUust technical requirements for oing the translations and later printing the liturgical exXTts

According {O the directive, the translation itself above al be rTu and eXa|

rendering of the original exXTts An exemplary atın text mMUust be sed the basis, an! the
translation mMUust retaın the dignity, cau an! complete doctrinal matter of the original.
This 15 all the INOIEC important ın the Case of cultures that ave only recently accepted faith
In Christ ARe must be taken when using terminology from other faiths 0)8 other Christian
denominations, nNOot ead the reader into misunderstandings 0)8 eTrTOÖOTS

The document reminds that OoONne must be especially careful when adopting impress10ons
from other religi0us traditions.

Since liturgical exX must be treated INOTIC the volce of the Church at praycrI rather
than the VO1lCe of individuals ven certaın SITOUDS, the rendered c<hould be free from
EeXCESSIVE uUSsSe of fashionable expressi0ons.

Because liturgical translations also create certaın sacral style iın each language, it INAY
happen that certaın style of peaking they contaın differs from that of the everyday

Janguage. School CX Cannot be sed as material for liturgical translations. Therefore,
sometimes 1t 15 worthwhile consult the »Classic« version 1ın gıven Janguage.

igns an images contained ın the eX aASs ell matters relating to practice, should
speak for themselves therefore additional interpretations clarifications should be
given which do NOT eX1S In the original CX The directive g1ves certaın specific

ere reference 15 made God Almighty individual PCrSONS of the Most Holy
Trinity, truth of tradition should be retained an the practice of each Janguage In erms
of gender.

Special are should be taken LO ENSUTEC that the compound phrase »Son of Man« be
translated precisely an! exactly. The grea Christological and ologic meanıng of this
phrase makes the retention of this compound throughout the entire translation crucially
important an grammatical rule should be applied to CTISUTE that this remaılns the asSc

The term »fathers«, found ın INaLLYy places In the Bible an liturgical eXTIs put together
the urging of Church authorities cshould be translated into the masculine form usıng the

PTODCI form In each Janguage, dependent context where 1t applies patriarchs OT the
kings of the chosen people ın the Old Testament, the Church Fathers.

26 See for iInstance Kım catechetica, Messina 2003, Manuelere see roblem n Pollsh,
Hecause In Polish »Church« IS OT male Strange of God. lhe MISSIO- Alberto VICENTE, Un
grammatical gender. Mar y translation OT the Divine ame 2SSQaIl de catechese inculturee 'ans le

NsCar CHUPUNGCO, Liturgiam and the Chinese respOoNSES ateo diocese de Mananyjary (Madagascar).
Authenticam: Translation In the Ricci’s Shangti« In late INg Ina, Analyse eTt evaluation critique du
Service OT Inculturation, In l andas. 583-1644, New York 2004. Livre »  l Zanaka«, 'Orto 1999,
'ournal of Loyola School of 201l0Gy FOr Instance Bernard Karı lhe Christian share n
Quezon City-Philippines) 16 2002) otes SUrT 1a nomınation de DIeu chez alagasy Literature, In The nterna-
118-123. les am du Nord-Cameroun. JeUu tional Review of Missions 42 (1953

Therefore, It IS ITTICU tO under- est-il ene Yaama ?, In Afrique 178 -183; Marc Theo-
stand why NO  S Christians n Indo- el Parole 1973) 30-82; logical Developments In Madagascar,
nesia diIe noTt allowed USEe this word Samwue|l KIBIDO, The interaction OT n Exchange (1983 < In  N
for elr translations. Pollitical and the traditional KIKUyU concept OT GOod 29 Pamela BINYON, The
religious 450715 dIe influencing thıs. itn the iblica COoNCepT, In Cahiers of >Spirit« and >Demon«< UudYy In

des Religions Africaines 1968 the Use OT ınNeren Lanqguages
223CZ describing the Sarıle Phenomena,

See Antonino ROMANO, Percorsi Frankfurt 9//.
elg catechesi malgascia. Un @018 b
tributo alla riflessione teologico-
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f possible, an! where applicable, the word for »Church« should retaın S feminine
gender instead of the neutral, in each Janguage into 1E translations AI made.23

Phrases denoting amıilial relations others such ASs »brother«, »SIster«, eic WANI1CHA,
depending the CONTLEeXT AI clearly either of the masculine feminine gender,
be retained AaSs such ın the translations.

The gender ofangels, demons, gods an: goddesses should, ın far possible,
be retained in the DECEW Janguage they WeIe ın the original.

In addition, phrases be voided The translations present the
eternal Teasure of PraycCIrs In wording that Call be understood in the »cultural CONTEXT«
for1G they aTe intended. For this ICAadSOll, irue liturgical praycr 15 nOot only shaped bDy the
spirıit of the culture, but en! itself the creation of culture. The law ofprIaycI (Tex orandı)
should Ways be In agreement with the law ofAr (lex credendi) and strengthen the al
of Christians. In this convinced that the work of translator 15 really ministry
of the prophet, who ll g1ve the rule of praycecr for Ian y Christians of gıven Janguage.

ese rules WOU. SCECIN g1ve clear picture of Current rendering practices but Cal
AaATre row1ing for change in approac to the first translations made after Vatican I1 At that
time, certaın werTe presented differently.“*

Translations of elementary theologica
The last section of this elementary theological sed in X{Ira-
1DI1Ca. and extra-liturgical eXTs basic PTIayCIsS, catechisms an popular religious
ONS$: This 15 such huge 1e that ll nNOot develop it here, but only highlight few
Dasic insides.

The first question 15 how tO translate the CONCcept of >God« in Christian understand-
ing, into LIECW Janguages. From practice it 15 known that usually the MOST available word 15
taken irectly from the culture at hand al 1mes directly from the language, but al other
times borrowed an somehow modiıille: Christian rabs, before the time of Mohamed
(and FVn until today) uUuSse the word » Allah« denote the G0od of their faith *> Perhaps the
best known historical conflict In this afIca Was that £which word uUuse ın Chinese rig
from the 1mes of the Jesuilt missions.*®

TIo summarily present this tOp1C it would be {O examıne Man y translations.
Here ll only mention OMNC example relating finding the COrrect word iın the Malagasy
language. The oldest catechisms sed the term anahary (a word similar in meanıng toO
»Creator«). However, the experlence ofalagasy Christians and the nexact correlation of
this term with the CONcept of personal God resulted ın the later acceptance of the word
Andriamanitra In the maJorıty of examples.““ Interesting Aas ell 15 the problem of translat-
ing surrounding spirits.””

Beyond the word an! explanation of the concept of »God«, the search for adequate
translations of terms such »Church«, »redemption« an » SAacramentS« WOL. also
make for interesting study. Unlike »God«, 1C basically ex1sts iın languages an:
cultures (although not necessarily ıIn the of personal God revealed In Jesus Christ),
these did nNOot exX1st prior the arrival of the Gospel In many an an! cultures.
These terms had be created Dy mM1ss1ONarıles and first Christians involved 1n the work of
translation. In Man Yy African languages, for example, the words used WEeIC formed ase

local adaptations from English French words. Certain languages WeIC OPCIl such
borrowings and neologisms; others resisted them
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ere ar INany works African Janguages. No less interesting, although less known

example mig be Natıve Canadian Janguages. Here ould like mention only Man y
interesting catechetical translations into anguages ofFirst Natıons 1n Canada undertaken In
the 19  th an: early „ot centuries. But the continent ofAsıla mig be especially interesting
1e of research because MOST often there existed languages before the arrival of the first
missionaries**. This 15 Ve. interesting 1e of interaction of these linguistic »worlds«
with their worldviews and philosophies.

Ü Conculsion

As Can be SCCI1 eVvVen 1ın this chort CS55aY, In peaking about translatability of the Gospel WC nNOoTt

only have iın mind correct translation from linguistic perspective. The Gospel 15 the o0d
News about the salvation ffered tO us through Jesus Christ This truth must be specifically
expressed in that mMaYy be foreign tOo the cultures of evangelizing missionaries.** As

SAaW 1n the 1DU1Ca. example, the term » Messiah« 15 NOoTt the Salillec » Kyr10s« the term
1C the Christian communı1ty at Antioch used refer Jesus. Both however, aTe

COrrect anı The translatability of the Gospel 15 INOTE than Janguage eXerc1se  9  * 1t
15 also question of the translatability ofal The actıve subject in it 15 not much ONE

gifte missionary/linguist but rather the elieving cCommunıity, 1.e 0Ca Church under
the guidance of the Holy Spirit. Therefore, eed NOT only linguistic but also theological
crıterl1a for this discernment.

To elaborate theology of translation of the Gospel Message would be really prophetic
challenge. An introductory examınatıon of this question cshows that ıt WOULU make for
interesting top1Cc study n-depth

3() (jaston CARRIERE, Contribution 32 See Kenneth ROSS, Vernacular
Translation n Christian Mission. Ihedes missionnalres 1a sauvegarde de

Ia culture indienne, In FEtudes Oblates CdSe OT aVlı Clement CO and the
(1972 104-204; Victor Egon antyre Mission, 8-18' In

MANZELI, Missionary LINnguistics IN Missionalia 21 1993), 5-186; Ven-
New France. UdY OT Seventeenth- arıce SEENGA, The Contribution of the
and Eighteenth-Century Descriptions wahlili Evangelization
OT Amerıcan Indian Lanqguages, Ihe n 'orth-Eas: Tanzanıa 56-1665.

1969; Osvaldo Reference IS made malnly the Holy
0S :athers work, Oomae 982The Origins of 'exican Catholicısm

ua Rıtuals and Christian Jules GRITTI, L’expression de ol
Sacraments In Sixteenth-Century 'ans les cultures humalilnes, arıs
MexXICO, Annn Arbor 2004. 19 7/5; Pascal LAHADY, Pour UuNne
31 See for instance eter 7”HAN, reinterpretation du christianısme
SSION and Catechesis. Alexandre de dans jes jeunes Eglises, In Telema
Rhodes and Inculturation n even- (197 309-52; Gunter COn-
teenth-Century Vietnam, aryknoll textualization of Christianity and
2005. Christianization of ase

udYy irom the Highlands OT a-
Neuguinea, rlangen 990O, Francıs
AÄNEKWE ETowards African
Oode| and New ua OT Mission,
AFER 43 (2001 3, 117133
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Zusammenfassung
Dieser Beitrag beschäftigt sich mıiıt der Übersetzbarkeit der ıIn indigene Sprachen.
Hierbei handelt sich ıne wahrhaft prophetische Dimension missionarischer Aktivität,
weil die NECUEC Sprache nicht 11UT die Otscha: übersetzen hat, sondern auch L1ECUEC KONn-
zepte ScChNhalitfen 11US$s5 Einige W örter, W1e etwa Gott, ex1istieren In der eNrza der prachen,
wenngleich auch nicht immer 1m Sinne elnes persönlichen Gotts, der sich In Christus offen-
bart Konzepte aber Ww1e Kirche, na oder Sakramente mussen erst erarbeitet werden
Diese Themen wurden mehr un: mehr offensichtlich, als Ial die ersten einheimischen
Katechismen un SOWIeEe Lieder schuf, un auch die Übersetzungen der er SOWIEe
neuerdings ach dem E Vatikanum Übersetzungen iın ezug aufdie liturgische PraxIis

Abstract
This addresses the 1Sssue of the translatability of the into indigenous Janguages
This 15 ruly prophetic dimension of M1SS10Nary actıvıty because the 1L1CW Janguage must
nOot only translate the MCSSaAHC, but also create LICWS Some words such Aas God
exX1st in the maJority of languages, though nNOot always iın the of ersonal God who
reveals Himself In Christ Concepts such AaSs Church, STaCC, Sacraments, however, ST1
ave be developed. ese 1SSUES became CVeTr INOTeEe when ONeE composed the
first natıve catechisms and PTaycrs along with and also the translations S
ell recently after the Second Vatican Council when translations relating liturgical
practice had tO be prepared.


