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Matteo Ricci’s inspirations for today
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During the late period of Chinese Ming dynasty (XVI century), the Pearl Rıver CIty of
aogingB in the southern province of Guangdong, enjoyed special authorization
for trading with the Portuguese in Macao In 1583, {[WO Italian misslionarles of the doclety
of eSUuS, Michele uggier1 (1543-1607) an Matteo Riccı1 (1552-1610), obtained permiss1on
from the Prefect Wang Pan F establish the first AINOHG residence the Mainland.
tFrom a0dging, Rıccı continued his ascent:« Be1]1ing, establishing along the WdY three
INOIC residences. Reaching Be1ning Wäas crucial feature of Riccis strategy. He arrived at

the capital ın 1601, and he died there 1ın 1610, after realizing ONe of the moOost fascinating
religious an! cultural adventures in human history.

Riccı Was M1SS1ONArYy who SaVCc elaborating strategles tOo achieve his objectives.
His enterprise an his methodology hold relevant insights for oday. In this Papcl, will
present SOINC aspeCcts of Riccis mi1issıon that SCCI1I particularly relevant both for CEVall-

gelization anı for ina today. The first aspect 15 the absolute neCcessI for ‚inculturation«,
called yaccommodation« Dy Ricc1. ll illustrate Riccis engagemen first with Buddhism
an then with Confucianism; an the effort of namıng God ıIn WdY that would make

the Chinese ll then present the tOp1CS of Teason anı al the [WO maJor
WadYy>S through which RICE1L communicated the Christian MECSSaSC the Chinese He did
Dy looking for the ‚ Jight of 1CASOIN< in Chinese classics, an writing [WO different nds of
religious 00 ese WeIC catechisms an Christian doctrines, an they MWGLE aimed aT

different audiences. The Chinese cultural elite Was enamored of communicatıon through
books anı images: therefore Riccı exerted his utmost effort creating visual products such
4S [070) an INaDS.

1na, nowadays, 15 hotbed of LICW cultural, social and religious phenomena.
fOor change 15 felt today, somewhat similar {O the late Ming period, which led the collapse
of the last Chinese dynasty and the 1SsSe of the Manchu-Qing dynasty. The phenomena of
Christiani fever in W  Ly first century Chinese soclety anı the MOve of the Cultural
Christians 1n academic institutions aAIC L[WO significant elements of today's cultural an
religious landscape. Riccis attention the religious CONTEXT: the emphasis he put COIM-

municatıng though the MOST advanced media and the positive relationship he draw between
al an CIENCE; 15 VC. much relevant for today's i1na Public education 15 imbued with
atheist sclientism, which condemns religious belief unscientific an: false. Ricc1 defined
both Christian al an sclence »Heavenly Studies«, t1anxue As CONSCQYQUCNCEC
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his scientific production resulted ntegral part ofhis 1SS10N of evangelization. This
approac. ould inspıre cContemporary Chinese people ook at the relationship between
sclence anı religious faith from HE:  = perspective.

inaly, there 15 OIlC word that mig ummarıze Riccis humanistic approac. and m1ss1on-
d. method friendship. Riccl,; different from MOSstT 1S contemporarIies, Was EeXIraneOus

an y AaITOSANCE an aggressive attitude toward the »other anı the »different
Friendship Wäas the virtue that Hlowed him deep penetration into soclety that appeared,
at the beginning, different and distant. 1ss1ion ASs inculturation, ASs ultural dialogue an

friendship: these aTe inspirations deriving from Matteo Riccis Jegacy.

Paul an: Matteo

Matteo Rıccı Wäas indeed IngenN10Us M1SS1ONATY, and ONe capable ofmarking epOocC iın
evangelization. struck Dy the Varlous points of GCONTAGE between the M1SS1ONArYy siIrate-

gies of Matteo Ricci an Paul of Tarsus. Both had precıse objectives, 1G they sought
achieve with determination. hey WEeEIC flexible about the of accomplishing
them, adapting strategles and approaches their Varlous sSıtuations an: experlences. They
earned from mistakes and failures without VE losing sig! oftheir goals of preaching the
Gospel anı ounding Christian COomMMUNILIES

Riccı and Paul did NOTt a1m baptize CVEIYONC they appene meet Paul C114 oasted
of the fact that he did not baptize Man y people, (1 CÖr 1:14-17). imilarly Riccı did NOtT
aptize extensively, his SUCCESSOTS5 WOU. had done. Both Paul anı Matteo their
energles at creating well-founded Christian communities, 1C WeTiTeC self-sufficient an
able expand bDy creating NEW ofevangelization. ese communıties WeIC ocated iın
the MOST ıimportant urban centers The maJjor cıtles wWwerTe thus preferred OVer SINa OWNS
an the countryside.

Rıccıi aimed at influencing Chinese soclety as ole an at establishing small an
legitimated Christian cCommunıiıtıes, able expand ın treedom and securIıty. Obtaining
the an the approval of the central authorities Was prerequisıte eading 111455

CONVers10ns IN the population at arge After securıng the toleration of Christiani
from the authorities, it WOU. be safe evangelize the population at arge all OVeTLr ına

On ugus 1 1599, Riccı wrote with amazıng clarity anı tO his friend, (jer-
olamo Costa, rejecting criticısm from those who pointed out that ın 1na Was

much slower than ın other M1SSI1IONS. »We Can be V successful ere an Can even be
considered superl1or the other M1SS10NS that aIic sald produce wondertful things. Here
In ina, this 15 NOT the time for either reaping VE SOWI1Ng, but of opening the wil.
woods Others ll OINe an they, with the of the Lord. will write about CONVeEeTI-

S10NS an the fervor of the Christians, but yYOou cshould know that 1t 15 first do
what do It {tO that the best result that Cal achieve HE the present
of this enterprise 15 galn, little Dy ittle, the respect of the people an TEINOVE an y SUS-

pıcıon their part. Only then, Cal hope for CONVversl1ons. In this matter, Dy the
of the Lord, achieved much INOTE 1n few than ONe could ave ope {O achieve
In INanYy After all,; Ia 15 China.«*

Once the teedom preach Was granted, Rıcc1 elleve. that it ould be possible
»CONVert infinite multitude of them In chort time «} In 1608, writing Costa agaln,
Ricci reiterated the notion that »In these beginning times it 15 INOTE useful have few, but
g00d, CONVerts, rather than ManYy, who INay be less suited carryıng the Christian name«.*
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similar Concept Wäas expressed August Z 1608, in letter dSuperior General Clau-
dio ACQqUaVIiVa: » Father, please consider that the SUCCC5S5 of OUT apostolate ere 15 NOTt be
evaluated from the number of Christians ONIyY, but from the foundation WE aIc establishing
for VE big enterprise«.”

Paul of Jlarsus lost sig of the importance of the connection with Jerusalem, and
similarly Riccı lost contact with Oome He his nights, his biographers tell H;

wrıting long anı reports an etters. 1me anı werTe translating the
cultural, scientific, humanistic, philosophical anı religious experiences he acquired at the
OoOman College into Chinese This Was exhausting work;, which surely shortened his ife

Paul aimed at Rome, the 1na| destination ofhis m1ss10n, the pomint that his M1SS10Nary
actıvıty Can be interpreted progressive IMOVE toward ome least Luk:  a offers this
interpretation of Paul’s 15S10N Journey, ideal an: material gleaned from his expenN-

his WdY from Jerusalem ome
Similarly Ricc1 made his mM1sSsS10N ascent from aCao {O Be11ing, the capital of Chinese

Empire;, founding Christian communlıitıies iın maın cıtles ocated in that directional line:
a0dging, a0O0ZhNhOu (today Shaoguan), anchang an Nanjıng, In 1595, ollowing the
drowning of his Chinese companılon, Joa0 Barradas, the impossibility of continuing tO
travel tOo Be1]ing with 1in1ıster Shi Lou (identified Dy the Jesult sinologist Pasquale d’Elia

Shi Alng A E) and the ailure of his first into Nanjıng, caused Rıccı suffer
moment of despair. As occasionally happened tOo Paul, Rıccı said that he

that difficulty through dream. It took place June 25 26, 1595, an Was elated 1in
Riccis biography wriıtten iın Chinese Dy Giulio enı In 1630 Riccl, himself, recalle the
dream [WO OCCaS1ons. The first Was 1n letter Gerolamo Costa October 28, 1595’
only months after the dream; the second mention of it Wäas iın 1609, in his aCCount Della
entrata.® The narratıon 1n the letter Costa 15 particularly interesting because when Rıccı
wrTrote it, he COU. a(011 possibly ave known whether the prediction would be fulfilled 0)8 NOL.
The M1SS1ONAarYy wrote that unknown IHal,; who identified himself the Lord, ENCOUTI-

aged IMm; promisıng him that he would inally settle In the capital. The dialogue ends with
these words: » Lhen threw myself at his feet, anı weeping itterly, sald: y 50, Lord, Since
yOou knew this, why yOoUu did NOTt help until NOW?®?« He answered: You SO that
CIty an: it that he cshowed Be1i]ing an ll help yOu there.««/

This dream echoes lgnatıus of Loyolas V1Is1on ın La Storta (Rome) 1n 153 /, but it calls
mind also V1IS1ONS f the Apostle Paul, mentioned Dy Luke in Acts the ı Macedonian
INa CIS 16:19), an especially, y Jesus« prediction about Paul going tO OoOme CIS 23° 400).

In 159 , ignano appointed Riccı ASs Superior of the Mission in ina, an: strongly
urge him LO yenter the King'ss Court iın Be1]1ng, because the EIMANENCEC of the Fathers’
residence 1ın ına WOUL. be SCECUTE until it Was approved Dy the King«.8 After the
failed attempt of 1598, Ricci completed the seventh and final stage of his Journey, reach-
ing the capital, Be1]1ng, 1ın January 1601 In the capital Riccis aimed at obtaining from the
Emperor the permission preach the Gospel In reedom and securiıty. Emperors formal
permission for Christian preaching Was NOt obtained. However the SaJmMle result Was iın fact
achieved when, after Ricci's eg in Be1]ing, plece of and Was ranted for his Marı
That MmMeant that Christiani Was g01ng Stay in Chinese soclety.

b Riccı tO Acquavıva, BeljIng 6 Fontiı Riccıiane (note 1) $ 355-356.
August 1608, In E Lettere ICCI LO Costa, anchang 28
(note 1) 496. October 1595, n | ettere

(note 1) 290.
Fonti Riccıiane (note 1)
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Dressed in15ashion

When taking residence In aoging Rıccı an uggier] cshaved theirea an dressed
in Buddhist-style robes. Only under these conditions COUuU the OCa prefect justify their
CNNCC, which Was otherwise nOot admissible under mperial law. In traditional soclety
there Was ar  Yy such ing AaSs casual clothing: everyones dentity had be identified Dy
his/her dress. Wearing Bud:  ist-like robes Was also SIgn that theirs Was religious an
nOot commercial OTr military m1ss1ion people, owing about the Portuguese Ooutpost
of Macao, mig otherwise sSuspectT. Rıcc1ı an uggier1 did NOoTt know that millennium
before, Christian m1ss10Narı]ıes tOo ına had experienced something similar. on of
the FKastern yrian Church Comıng from Baghdad traveled along the Silk Road, roufte
where people met an different cultures and religions interacted, an arrıved 1n
Changan, capital of the Tang ynas (near present-day Xian) 1ın the VYCal 635 15
monks translating Buddhist scriıptures from anskrit helped Christian monks translate
into Chinese the Christian they brought with themselves. As CONSCYUCNCC, first
Chinese-Christian eXTs iın VI1L-VI1NI centurıes adopted1and Taoist terminology

CXDICSS Christian
But let return Ming 1na. Coincidentally, Zhaogings prefect request for the MI1S-

Ss1iONnarles dress 15monks matched the directives from Jesuit Visitor for Asla
Alessandro ignano (1539-1606), who promoted accommodation (called by him mMmoOdo
0 ‚ gentle way<) the 1LICW M1SS1ONArYy policy for ast Asıia.

The accommodation method, central iın Jesuit M1SS1ONary actıvıty, 15 concept that
has ıts theologica. in Thomist hought an 1n the wrıtings of TaSsmus of Rot-
terdam. According FElisabetta Corsi 1t Was instrument hermeneutical device,
particularly apt ddress complex religious an cultural challenges, an their doctrinal
implications.

On their aoging residence, NeaATr famous pagoda, the Italian mi1lss1onarıles hung
dedicatory plaques with the words LF Xianhua SE > Temple of the mmortal’s

Flower-« an Xilai ın  u » Pure Land from the West« these eXpress1ons clearly
belong Buddhist an Taoist terminology. In fact; the ocal population referred the
mi1iss1onarles Al H] heshang 0)8 SCI1B, 15monks. The mi1isslonarles introduced
themselves y Buddhis monks from India«(aM janzhuguo seng ymonks from
the estern Pure Land« H] 1lal Jingtu eshang). In the CYCS of most people,
the mi1iss1onarıles mig ave appeare iIrue Buddhists, possibly the inıtlators of LICW

15school,; the dozen already 1ın ex1istence.
It WOU be mistake, however, to 1n that Ricci an uggler1 acted 15

monks and did not proclaim their Christian al In fact SOUTCES that in the early
days, Ricci anı uggier1 wWwerTe rather traditional in their preaching. Only later did Riccl,;
who Was pragmatıc INall, partially change this initial method, adapting it the CON-

text ın 1C| he lived an tO DECW circumstances Riccı1i did not inıl1ate his m1ss1ıon with
predefined strategy, he rather earned from accidents, mistakes an from opponents.

He took advice from Chinese riends anı assoclates an continued systematic study of
Chinese culture. His strategy an method changed in accordance with what he earned
through experlence. In this respect he Was humanist ofthe Renaissance, early modern
pragmatıc 111a He Was devoted his tenac10us ın his objectives, an flexible in
his methods
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Dressed ike Confucian liıteratus

RICCKk 111all of etters anı NOT monk mYStiC, did nNOot ACT ike 15monk, anı
he did a(011 feel aT dsSCc appearıng ike ON  m He felt much INOTE al Oome as cıtizen of the
humanistic culture, AaSs literatus. fter of tudying the Classies, Rıccı Was ready for
change, for He  = role in soclety. In the mid Rıccı adopted the dress of the Confucian
scholars, following the advice 1S friends:; with the permi1ss1ıon ofhis Superior ignano
an especi  Yy actıng 1n accordance with his philosophical anı humanistic raınıng. From
then Ö Rıccı looked al Confucianism pomnt ofcontact with his preaching anı adopted

VC. critical attitude towards Buddhism an Taoism. Hı1s approac. toward Chinese Cl-
ture an religion 15 best summarized Dy the four-character sentence: A ( 173 huru yifo,
‚perfect Confucianism and isplace Buddhism«.

As for Confucianism, Ricci noted that INa y In the Chinese classic eXTIs WerTe

1n harmony with Christian teaching. In his maın writing, The Tue Meanıng of the Lord
of Heaven Tianzhu 1yi, 1603), Ricci ffered Christian representation of
Chinese ultural an religious contex(t, ase his OW: original interpretation of the
Chinese classics. In 1609, iın letter the Vice Provincial Francesco Pasıo ın apan, Rıccı
SaAaVC theological interpretation of the Confucian exXTtSs »BYy Care:  Yy examining all these
OOKS, chall find VE few mMatters agalnst the 1g of 1CasOIl and VC INanıy conformable

it. And W Can VE much hope ıIn the divine that INanıy of their ancestors
ave been saved Dy observing the natural law with the help that God chall gran from his
goodness. «”

Riccıi proposed parallel between the relationship of Christiani with Greco-Roman
culture and that of Christiani with Confucianism, beginning PTFOCCSS of inculturation,
which had the SaIne dignity an difficulties of inculturation iın the Greek-Latin WOr.
The communality between Confucianism and Christiani 15 »the 1g of„»the
natural light«. In The TUE Meaning of the Lord of Heaven, Ricci illustrates the doctrines
that »IN SOTINEC WaY, (1  b be proved Dy natural ICasSsOIl an understood with the natural
enlightenment. «”

In accordance with TCasO Wädas MencIıius 371-289 BC); who stated that » He who has COINN-

pletely developed his mind, knows his nature He who knows his nature, knows Heaven«
00. / Part i Chapter 1) Confucius, according 1CCIH,; Was yanother Seneca«, an the
Fkour 00 go0d moral documents«. The distinction between the original teaching of the
Classics an the later Neo-Confucian commentarıes 15 key point in Riccis understand-
Ing of Chinese thought he asserted that ancılent Chinese believed In God the Creator.
The ancılent erms Shangdi, ‚ dovereign from above«, an: T1an: > Heaven«, aIiIcC not

impersonal anı immanent but personal anı transcendent. Therefore Ricci adopted the
erms Shangdi an Tian, together with the neologism, aT least then ıt Was perceived such,
an! Tianzhu, ‚ Lord of Heaven«, {O translate the amnle of God Riccı rejected ASs immanent
an materialist Neo-Confucianism, the dominant philosophic: derived from
commentarıes of Zhu (1130-1200), 1C allowed Confucian thought be contaminated
by Buddhist an laoist doctrines.

ICCIH LO FrancescCco Pasıo, BeljIng, 11 ICCIH LO ACcquavıva, eInNg,
15 February 1609, In 1 Lettere arc| 1608, In 1 Lettere
not 1), 518. (note 1), 4/0.

Font/ Rıccıane (note 1) ICCIH tO Pasıo, BeljIng 1 February
289-296 1609 In 1CGI. L ettere (note 1) 419

Ibid., 41 /.
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Ihe reax Father-Mother

One äf the MOST remarkable employed Dy Riccı and his COompanıons from the
early days of their m1ss1on 1Nainlle God Was Da UMU AL y Great Father-
Mother« This expression then Occurred frequently 1in Chinese Christian literature
used both by the mM1ssS10Narles, especially Giulio enl,; and Dy the Converts, particularly
Yang Tingyun z an Wang engF{ The term's recondite or1ıgın 15 1n Chinese
COSINOSOMNY, where the cConcept of yalıs male element:, an yın female element,
AT quıte central. Gıreat Father-Mother 15 term that designated both the EINDCIOI an
the OC authorities.

Yang ingyun, OINlE of the pillars of the early Chinese atholıc Church: developed
Christian interpretation ofthis typical Chinese expression. 10 regard the un1ıverse ones
OW.: Father an other mplies that all human beings cshould be regarde AaSs one's OW]

brothers an isters T he term also refers tO the relationship between parent an6
which reflects the close relationship between God an humankind. The abandonment of
the term (Gireat Father-Mother 15 particularly regrettable In V1EeEW search for inclusive
language In contemporary theology, Janguage that wishes avold anı y masculine COIN-

notatıon of God

»Books spea. better than the mouth«

In the kingdom of ına, where y Jletters aIiec vVeLIYy pPreCc10uS<, Rıcc1ı considered writing an
printing00 AaSs essential element iın the UuCcCcCcCEeESsS5 15 MmMI1sSsSION. This Was stated plainly
in ONe of his last etters the General Claudio ACQqUaVIVa, written In Be1]ing AaTte
8) 1608 » For this PUrDOSC, do eve  ing possible that all OUL athers diligently study
the Chinese 00 and strıve learn wTrIıte 1n Chinese Because, indeed, althoug it

incredible to INalıy Europeans], ın ına ONeEe Can do I1NOTE with 00 than with
speech. «“ This convıction Was affırmed an articulated iın important letter Pasıio
(1609) Riccıi sa1id that ıt Was that the mi1iss1ıonarles really know the Chinese OOKS,
because, for ruitful apostolate »knowing OUT OW: things but not knowing theirs does not

help much, and OU, Father, will clearly SCE how ımportant this poin 15. C# Rıccı emphasized
the importance of OOKS, usıng evocatıve pıcture: » Lhe 1r' poin 15 about how Ca y
1t ll be propagate OUr holy Christian religion through 00 They reach everywhere
without impediment. They talk tOo INOTE people, an continuously Sd y things iın ashion
INOTE considerate and accurate than ONe Can Sa y Ora , <<

Catechism an: Christian Doctrine

One maJor DIECE of evidence of accommodation hermeneutical device 15 be oun
In Riccis method ofwriting religious 00 an preaching his religious MECSSAHC. In his let-
ters anı other wrıtings Rıccı illustrates his method ase the sharp distinction between
catechism an Christian doctrine, 1G ollows the distinction between TEaASON an:al
Ricci's Catechism (i The Tue Meanıng of the Lord of Heaven) 15 presentation of basic

such the ex1istence of God and the retribution ofgood an evil; ın dialogue with
Confucian scholars, an ın dispute with Buddhists an Tao1ists. This presentation 15 ase!

the 1g of rCasOl, shared Dy all human beings.
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The Christian Doctrine Tianzhu 1140YAO, literally » The Essential Things of
the Doctrine of the Lord of Heaven«, 1605) SaAaVC full aCCOUNT of Christian doctrine for
catechumens anı believers: the doctrine Trinity and of Christ, the sacred Scriptures,
the sSsacramen(ts, the of the Church an Christian PraycCrs. ese teachings, that
ead the actualal needed the M1SS1ONATYy explain them anı tOo guide
the listener into the church.

Indirect an direct preaching
fter becoming expert In Chinese socio-cultural dynamics, Rıccı applied the distinction
between TeaAaSON anı al between catechism and Christian doctrine {O his oral preaching.
He adopted indirect preaching an directpreaching according tO whether his interlocutors
WeIC literati (practice of indirect preaching) 0)8 catechumens an neophytes (practice of
direct preaching). When practicıng indirect preaching In his meet1ings with the literati, Ricci
employe dialogue anı disputation In IHalıner similar {O the style ofargumentatıon OoUuUnNn:
iın both Chinese anı estern classical exXTits HI1s conversations Nılı  Yy dealt with scientific,
thical anı philosophical tOpI1CS, elaborating similar points ıIn Chinese and estern clas-
sical eXTiISs ın upport of his argumen(ts. Riccıi ould then turn the conversatıiıons towards

discussion of religious an! thical beliefs, such aASs the ex1istence of God, the immortality
of the soul, an! the reward of g00d and evil In heaven an hell In his Conversatıons with
Visıtors an! literati, Rıccı did not necessarily spea. about the beliefs PrOPpCI the atholıc
al complete catechetical instruction Was gıven only to those who desired {O embrace
the atNOolı1ıc religion. Riccis policy Was that specific religious teaching Was be ffered
only uDON request. In this WAdY, consciously not, 1CC1 followed the style of1s
masters, especi  Yy those rained ın the Zen school,; who ftfered their teaching only after
their disciples proved able to apprecılate ıt

Clearly the PUrpOSsSc of the wriıtten catechisms and of the indirect preaching Wäas tOo
discuss atters ofal while the PUIDOSC of the wriıtten Christian doctrines an:! direct
preaching Wäas tOo teach an practice the al The content of the catechisms an indirect
preaching could change, according the writer an speaker, the readership an audience,
the circumstances, the culture, an The Christian doctrines an! the direct preaching,

the other hand, did NOot change: they transmitted the non-changeable essentials an the
eXTits wWweTe normally printed anonymously, Ricci did In 1605

Rıccı tudied scholastic theology i® teaches that doctrines such the ex1istence of
OIl  M God anı the retribution after ea belong natural revelation an Call be accepted
with the 1g of FCaSOIN, that 1S; rational arguments. Riccı consciously applied the dis-
iIncton of scholastic heology between the apologetic presentation (natural revelation)
an the dogmatic ONE (positive revelation); between Reason and Faith, his religious
writings and oral preaching. BYy understanding this essentially theological distinction,
clearly 1LL1LUSTrate: Dy Riccı1 himself, ON  'a would avold inaccurate evaluation of Ricci's
M1SS1ONArYy method

Manuel DIAS, R E Tianwen Galileo GALILEI, Sagglatore
/üe, In | Zhizao edited In 626 DYy)/ ılan 1965, 38 (translation irom
AXlangxlang UF tallan DYy the uthor).
HaQO FANG (Ed N Tianxue Fonti Rıccıane (note 1), 208
Chuhan, vols, Talpel 1965, V, 2619.

Ibid., V, 2630.



Speaking 0  0 In INa 301

The Scientific Apostolate
Modern cr1itics ave charged Ricci with the accusatıon of manipulating clence trick

gel CONVersli10ns. This allegation has ground. Sclience Was much INOTE than tool;
it Wäas part of the Jesuit humanistic and theological VIs1Oon of the WOr. Ricci's advanced
scientific raınıng at the Roman College, where he Was pupil of sclentists such Christo-
pher Clavius, WOU OV! otherwise. The presentation ofestern owledge Was mean

elevate Riccis an: his companions personal prestige an show the value ofestern
culture and, consequently, the value of the missionaries’ religious doctrine. Introducing
themselves scholars of material heaven, they ope be trusted scholars of the
metaphysical Heaven well

Matteo Rıccı has been Occasionally charged with mixing astronomYy and theology.
However, such accusatıon 15 anachronistic SINCE the rigi religion-science dichotomy
Was unknown 1n the early seventeenth century. In faCct. 1t 15 nOot universally accepted Dy
contemporary sclentists either. R ELM] Tianxue chuhan (First collection of heavenly
studies) 15 the title of compilation from 1626 of LWEeNTLY previously independent wrIiıt-
ings Hanxue , heavenly studies« edited bDy Z5 7 f 1a Zhizao Heaven 15 the
object of the studies, an understood 1n TOaQa studies concerning heaven the
Sky, LA astronomy) an Heaven (God, eology). The modern division, ETn
the Oopposıtion, of [WO branches of learning does nNOoTt belong seventeenth-century
sclence. The Jesuit 1na M1SS1ONaArYy Manuel DIias explained his concept of )heavenly
studies« ın the preface tO his R 1anwen lüe (Treatise aStroNOMY; published
In Bei]ing, 1615)14 Tianxue links Heaven, the Greator, the study of the heavens, his
creation. The Creator set the heavens revolving, and astronomYy (  S< tianwen) 15 the
cı1ence of observing the MOvements of the heavens but also relates theology KEBE
Tianzhu shi) S1INCeE Tianzhu or of Heaven) 15 ıts Oor1g1ın anı ıts ına fultfilment
(  Syıxue yongxue). * gain 1t 15 evident that 1n sixteenth an seventeenth Uro-
PCall academic raınıng ysecular« an ysacred« ScClIeNCES aIiIc not separated and opposed
each other but rather part of unified an coherent curriculum. Astronomy elonge

mathematics; mathematics philosophy, an philosophy Was propaedeutic the-
Ology, the last an highest-ranking of the academic disciplines. alılleos Sayıng 1in The
Assayer that ; he unıverse CannOot be understood without first learning the Janguage
an the characters iın which it 15 wrıtten It 15 written iın mathematical Janguage« also
shows that mathematics an astronomY WEeIC perceived in relation heology, not 1n
Oopposıiıtion ıt

Ricci an his fellow Jesults considered their religious INCSSasCc an European sclence
integrated whole, precisely called ‚heavenly studies«, where sclence an heology

supported each other an both werTe presented ıIn rational erms For the Jesults an
Chinese CONVerts this Was self-evident, 1le number of Chinese literati opte for
separatıon: they showed interes 1n kuropean SCIENCES an their practical applica-
tıon, 1le remalnıng indifferent CVECN objecting the >superstit1ious talk« about the
Lord of Heaven.

similar meanıng had Riccis well-known actıvıty ofmapp1ıng. He called the INAD »the
hest and mMoOSst useful work that COU. have been one at this time LO enable INa g1ive
credit LO the things of OUT Holy Faith«* Ricci produce S1X editions of his famous Map
This experlence Wd> cultural, scientific an religious. Drawıng INaDS of the Earth Was

NOt only tool of M1SS1ONArY Strategy, but involved religious worldview. For the Jesuilt
cartographer, INaDS WCIC not only visual representation of geography, but they werTe
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WaYy know and understand the work of creation. Understanding the unıverse with
scientific meant owing God and creation. Knowing the Earth an drawing it

INaD mMeant partiıcıpatıng 1n the work of creation
In his Map, Rıccı did a(011 put ına at the center of the WOTI1d, NOT did he repr esent it

larger than other countrIıies. The central meridian falls In eastern apan, leaving Europe,
Africa and Asıa ıIn the west (i the left of the observer) an: North an! ou America
in the east i the rig. of the observer).

It 15 ell known that Rıccı introduced Varlous uropean scientific notions into ına
from disciplines such mathematics, astronNOMY, calendrical calculation, geography,
cartography, medicine, physics, architecture, linguistics, phonetics, philosophy, morals,
fine arts, MUSIC, and, of COUTSC, theology. Ricc1 15 SCECIN Dy INalıy ASs of cultural anı
scientific exchange only. However, he WAas, of COUISC, much INOTIEC than that Some studies

Rıiccı aIiIc contaminated, qa  oug. this 15 NOT always plainly stated, with underlying
somewhat odd ideology: Riccı Was INan of sclence an culture nNOot because he Was

M1SS1ONArYy but iın spıte of being M1SS10NaTY.

Missionartıies without Christ?

After nearly LwenTty ıIn ina, Rıccı adopted policy of public display of the crucifix.
One incident Was particularly important in shaping his attitude iın this respect. It Ooccurred
in Linging (near janjin when the eunuch Ma JTang y inspected Riccis uggage
rOoOute Be1i]ing In 1600 mong the gifts for the Emperor there Was CrÜCINSX, an Ma Tang
misunderstood it A magıc tool harming the Emperor. C1X month-long
detention followed this worrisome incident, an Riccı became convinced that the crucifix
chould nNOot be displayed without explaining its true meanıng.

Most Franciscan and Dominican friars, actıve In 1na S1InNCe 1632, adopted street preach-
Ing,1Was COTININOIN In New pain (NOW Mexico), QU! mer1ica an the Philippines.
The street preaching consisted of the OPCNH and direct proclamation of Jesus the Savlıor
of humanity Dy preacher holding crucifix iın his hand and standing ın public
such SQUaLTC, crossroads OT market. Such preaching style Was replica ofEuropean
yinternal M1SSIONS<.

However, Rıccı did NOT the event of the crucifixion In his preaching. As
mentioned above, his book Christian Doctrine and his direct« preaching catechumens
and christians included the narratıon of the Passıon of the Lord Only that, following the
practice of the Christians of the early centurIies, when crucifixes WeIC NOTt fashioned OT dis-
played, Rıccı Was rudent in displaying the crucifix ıIn order nNOot provoke the
an the confusion of those who WOUL nOot understand it without adequate explanation
of ıts meanıng for salvation.

18 Savıo HON TAIFAI, On ar and
Reason from e Amıiıcitia OT atteo
RicCI, n The 1st International Jen
Academia Catholica Conference:
Interdisciplinary Jalogue atholıc
tudies Talpel ujen University May
I 2009), Conference Papers: UZ
(1.e. Irs day, second talk, DPD. 1-31).
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lhe Door of Friendship
If ONEC word COUuU SsSumMmmMarıze Riccis approac ina, that word WOU. be friendship,
humanistic value that Ricci reatly appreciated an cherished with wide circle of friends,
both uropean and Chinese He Ways kept in contact with them, ASs 15 manitested Dy
his extensive correspondence. According tOo the CoONtemporary Jesuit sinologist, Edward
Malatesta, Riccıi Was VenNn martyr of friendship. Hıis earlyea May 1 9 1610 AT the dApC
of 5 / Was due {O overwork 1ın rece1ving riends and Qguests an recıprocating their visıts. In
those days INanıy literati (a term Riccıi coined for the scholar-official class) from all OVer the
COUNTLY WOULU SO Beijing for the imperial examınatıons Many of them desired visıt
the earned INa  e from the West, famous for his writings.

On Friendship, VE Jia0you [un, Was, with the EXCEPMON of the WOT. INaD, the first
book that Ricci wWwTOTe In Chinese Published towards the en of 1595, the first version COIN-
tained 76 mMax1ıms friendship by estern authors. In the edition published Dy / E ı
Feng YıngJing In 1601 the number of MaxX1ıms Was increased 100 In his preface, Rıccı
describes the genesI1s of the book. {t Wäas written al the request of Z Z Jn Zhu Duojle,
H Prince of Jian’an, who esided iın anchang. Riccıi admitted that the request Was

>pretence« anı served iterary PUurpOSe. A Ricci’s surprise, the book Was VC. ell In
Dy contemporary literati,; including the celebrated anti-traditionalist hinker 11 Z.hi,; who
copied an sent it riends all OVeTL the country.

Riccıi collected the quotations from Christian an non-Christian authors and phi-
losophers, both ancıent an! contemporary. He stated that he MOdile SOTLIC sentences

adap them the an understanding of Chinese readers (we will return later
fo the question of >accommodation«<). The MmMax1ıms do nNOot SCCI1 have pecific order:
they Ca  ; be used individually an: independently, AT ocused friendship an contaın
soul-searching wisdom. The WaY Ricci chose put them together be inspired
Dy Seneca Ven by Confucius himself. Riccis Chinese riends an: acquaintances obvi-
ously cherished his love ofJearning, desire for truth, an! esteem of friendship, values be
oun also ın their OW) anclent culture. Friendship 15 0)]81° five cardinal relationships
ın Confucian social thought, relationship ase voluntary partıcıpation, an not
COINMMON status, chared profession, amily membership. Friendship nabled CISON
{O enrich his web of relationships, go1ng beyond CONTLACTS In late Ming ina,
friendship Was reappraised social vırtue, an! the hinker H] L PE He Alnyın
(1517-79) had advocated friendship help foster of unıty an responsibility
of the individual toward the natıon an antidote to declining social strength an
cohesion.

Having received humanist Renaissance education, Ricci oun himself VC much al
home In this spirıt of re-Visıting the classics an mMust ave felt at home 1ın world dis-
tant an: yeL apparently close him Riccı an his Chinese riends Sa  s In friendship
preclous COIMNIMNON meeting poin between worlds that chared humanistic approach

ife Common elements of this un1ique encounter WeiIicC pre-eminence of cultural culti-
vatıon, love for philosophy an: science, preference for moral an! practical discussions
OVer 0gma, partıcıpatıon In social relationships ase': COMMON intellectual interests
and friendship, an prominent role exercised by cultural institutions such as schools,
academies anı aSSOclatlions. 1 wo the MOST celebrated civilizations of all time, the
Chinese Ming ynasan the kuropean Renaissance, met hrough the bond of friendship.

On Friendship Can therefore be considered manifesto ofRicci's rojJect: tO ına
nNnOot by violence, few ecclesiastics In Manila anı aCcao had actually suggested, but
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hrough the peaceful door of friendship. The successful booklet compile iın anchang
allowed Rıccı OPCNH that OOr

According the reports Jesuılts Riccı last words before his death ecalled the image
of the door: y [ leave tO yOou OOr OPCNH merits, but also grea deal of danger
and hard work.«*” Friendship Was the door opened by RICCIH but his SUCCESSOIS werTe not

WaYys successful 1ın keeping that door OPCN.
Rıccı had INalıy Chinese friends, INwhom certainly WeIC eon H Zhizao an Paul

AÄu Guanggql, the pillars and the fathers of the Chinese Church But from Riccis wrıitiıngs,
SCC that he Was perhaps VE LLOTC emotionally attached other people, including Ignatıus
Qu Taisu I In old an riend« Qu Was character greater than life, an Was

aptize only after dozen of waiting. He Was VC close tOo Riccı In INalıy1G
WaYS, anı 1t Wäas he who dvised Rıcc1 WCAal Jlothes similar that of literati. Another
CrSsoN for whom Ricci felt strong eelings of friendship an solidarity Was Feng ingjing
/ E, ımportan collaborator of RICELr who sullere the injJustice of pr1ıson. He died
without baptism, an Ricci had mMOVINg words of hope for Fengs salvation. ese words
describe Ricci's confidence ın the eternal destiny of righteous PCTISONS, agalnst the prevailing
pessim1ısm of MOST ofuropean heology »May God count AS baptism anı gran him the
salvation of his soul for the g0o0od he did us, the grea desire he cshowed partıcıpate In
the propagatıon of OUTr Holy Faith, an tOo actually OW it «49

The fact that Matteo Ricci an his Superior Alessandro ignano were bound by
strong friendship had extraordinary posıtiıve impact In the successful commenc1ıng
of ına 1SS10N, which WOU. be;, after the ex of ignano an Rıccı tOrn apa: an
eventually destroyed Dy anımosities anı controverslies Rıccı Was enough pomint

his friend, Visitor ignano, the first author of this m1ss1o0n« 144| the first ounder
of the enterprise iın China« 145  n an then agaln, father of this mission<«(46]. Valignano’s
ex iın Macao 1n January 1606 Was emotional blow Rı1ıcc1 In letter tO the Superior
General Claudio ACquaviva, Ricci wrote the ollowing MOVINg words: » T’his YCal, besides
other trials, which AdIiIC lacking, had this huge ONE of the ea of Fr ignano,
the father of the MI1IsSSION. Hıs loss leaves orphans, and don’t know OW, Holy Father,
yOou Cal CT replace him.«“1

The collaboration between the [WO mM1ss1ONaAarles Was successful that 1t 15 almost
impossible tOo distinguish the choices made by Rıccı from the instructions gıven Dy
ignano. Such unıty of Visıon and actıon 1S rarely be oun other M1sSsS1ONaAar-
1es The reciprocal esteem,; friendship anı solidarity, together with the dentity of VIlIews
an proJects, make the human, religious an intellectual venture of Ricc1 anı ignano
something nNOot al all COMMMON ın the modern M1SS1ONaArYy history of 1na an beyond,
an 1t still commands OUTr respect.

20 Fonti Rıcclane (note 1) I, 16.
21 ICCI TO ACquavıva, eilng,
15 August 1606, In / ettere
(note 1); 423.
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Zusammenfassung
Zwischen dem Chinamissionar Matteo Ricci und dem Völkerapostel Paulus lassen sich viele
Parallelen ziehen, nicht NUL, dass el klare jele VOT ugen hatten Rom un Peking)
Auf dem Weg in die kaiserliche Hauptstadt des Reiches der Mitte bediente sich Riccıi der

genannten kkomodationsmethode (Kleidung, theologischesal USW.) 1ese
Herangehensweise hat Wurzeln In Scholastik (Thomas VON Aquin) un: Humanismus
(Erasmus). Besonderes Augenmerk wurde Von Ricci auf das Apostolat des Buches gelegt;
dasjenige Upus miıt Aphorismen über die Freundschaft gilt als eın Höhepunkt selines
Schaffens un: zudem auch als menschliches Vermächtnis, das unlls auch heute och hohen
Respekt abringt.

Abstract
Many parallels Ca  a be drawn between Matteo RiceL the M1SS1ONarYy ına, and Paul, the
Apostle the Gentiles, IM others that they both had clear goals in Sig. ome an
Peking). On his WaY the mperial capital of the Middle Kingdom Rıccı avaijled himself
of the sSO-Calle: method of ccommodation (clothing, theologica. vocabulary, etc.) This
sStrategy has OTS in scholasticism Thomas Aquinas anı humanism (Erasmus) Ricci paid
particular attention the apostolate of the book: his ODPUS with aphorisms friendship
15 regarde the high point ofhis creative work anı furthermore human Jegacy that
elicits grea respect from Ven this day.


