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Preliminary remarks

1g history of yriac Christians teach relevant insights for contemporary encounter and
dialogue of Christians and Muslims? 'Ihis article 1S inclined elieve that displaying the
OILlC hand historical attitudes about Muslim rule before 1300 1n 00 of Christian-Syriac
authors and pointing the instance of COINIMMNON scholarly anguage ase: Aristotle In
the oth century the other hand.! Ihe author 15 fully of the fact that all the historical
material orıginates from times passed AaWdAY and 15 not apt be copied 0)8 applied modern
politic INOTE less pluralistic socletlies in simple WAdY. Ihe historical details uniolde: ere
aTe mostly unknown in the West, but deserve be taken into regard in order avoid S$1M-
plifications. (.urrent public ebates integration In Germany SsCEIN be onfined
contradictory statements whether Islam »belongs« present Germany a(0)18 Ihe respective
AL1SWeETI correlate with attitudes unıting people from all politic partıes who intend

defend privileges. Cultural and politic interactiıon between siam an Christianity In
Europe throughout the centuries 15 not paid attention {O in adequate WAdY. But this ubject
would deserve be ea with ın another article. Ihe IHEGIE debate underlines the relevance
of INOTE profoun owledge about Christian Muslim relations.

Some facts about Christians under Muslim rule ın the ()rient should be kept in mind
before hand

®  S Ihe proportional share of Christians In the total population In the Near ast varied
regionally around 1200 Christianity had faded AWdY In the Arabic reg10ns Dy force
before S00 because of Islam aASs national religion of the Ta lhis 15 deplorable from

modern perspective. Christianity remained be the religion of the maJjorı1ty 1n former
eek-, respectively yrlac speaking reg1ons until 900 In northern Mesopotamaia.

S&  S Arabic became the vernacular language AF the Samlle time around 900 AD.*
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Christiani remained be important religion until 1300 ıIn INalıy reg10ns,
a  oug. Christians WEeIC underprivileged, anı remarkable share of Christians chose
become Muslims because of soclal advantages.

&. Persecution an harassment Occurred occasionally an: locally.“

Michael the Great

Most information about Oriental, especially Syriac and Arabic Christians iın Mesopotamıla
from 632 through 1200 1s provide Dy Michael, Patriarch ofAntioch In yrla from 1166-1199
A OC of the Syriac historians. Ihe exact date of his 1r' 15 nNnOot known. But he
had been of the famous of Bar Sawma SINCE 1156 iıt 15 reasonable, that
he Wäas born around 1130 Ihe m  Na; Was situated between Samosata As capital of
ommagene an Melitene, today Malatya, capital of appadokia, hill close Nem-
ru: Dag In Southern Turkey. Michael the Syrian he 15 used the aSs

patriarchal residence beside the residence In Amid, oday Diyarbakir. Ihe Was

situated NOT far dWdAY from the border of the former Coun of Edessa, erected Dy Christian
crusaders around 1098 Michael 1ve'! 1n the times of the crusades, when estern an
Eastern cultures both enenNnte from each other by introducing Arabic numbers ın
the West but also lashed ultimately with connotations ST1L effective oday.

Christian crusaders had conquered Jerusalem an arge territories ın the Near ast ın
1099 Al this appene with cruel rutality. Reading both Pope Urban 1{ SCII1L11O1 anı
the reports about the siege of Jerusalem ONe Call NOot prevent the 1mpress1o0n, that War had
got religious connotatıon including annihilation of non-Christian religions. IheLyof
Edessa Wäas abandone bDy mMır engl In the days, when Michael SICW the first crusader
STate {O disappear ın 1144 or of Bar Sawma Turkish tribes, called Rum-Seldshuks,
had been ruling SINCE 10/1 They had embraced Sunnite-Islam. OU of Bar Sawma
emnan of the old Abbasid caliphate of Baghdad regained W One INay conclude:
Michael had ead the yrlan TtANOdCdOX Church under mostly Muslim governments of
diftferent nations ın 1mes of civil WAaärl. Ihe Muslim SOVCINOLS WEeIC nNnOot able establish
law an order.

TIhe of Michael had be constructed ASs fortress In these days. Situated
the Ssummıt of hill, four watchtowers wWerTe erected between 1069-11853 mainly not
fight the government, but keep off criminal of obbers mostly made Dy the
CWCOINNNCT.: In the region the ur When the monastery burned down the zoth of
July 1183 Michael Was able reconstruct it In LLOTC excellent shape than before *

Ihe reg1ons iın focus had been ftfected Dy WAarTs an! 1mes of absence ofWar (which does
NOT I1CAaN eace!) SInNCe the 10  th CeNTUrY, when the Christian CINDCIOT of Constantinople
had regained control for SOINE time In fact the absence of government-authority Was the
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Christian Muslim Relations 245

real effect and this resulted ıIn fourishing criminality both from Christian and Muslim sides.
This mMeant ecay also within the Church, low education standards IN the priesthood,
low moral standards IMthem anı the Christian laity. Intrigues Dy Christians tryıng
gain advantages for themselves WTG eagerly used. It did not play role, whether ONMNlEC mig
betray Christian bDy Muslim Vice versa.?”

It 15 astonishing, that Christian theologians ike Michael COUuU uUuse these deplorable
political cıIrcumstances inaugurate ebirth of Christian yrlac culture 16 WOULU
last for approximately 20  C Ihere Was upport from the urcnhnes iın Byzantiıum,
In the atın crusader-states OT In the Armenian kingdom of Kilikia. Muslim rulers North

OoUu of Bar Sawma didn’t hinder this development. CHhristian culture 1ın the Near ast
ould flourish unto that time In history, when Mongolian rulers ike Timur Lenk, Tamer-
lan, Timur the Lame, 1369-1405 discovered siam political deology for their empiıre
around 1400 AD.®

It InNaYy be concluded that yrlac Christians did nNnOoTt have the Sd1I1L1C privileges like Muslims
SINCE the beginning of the caliphate, having paYy »head-tax». It’s clear, but nNnot Just from
the perspective of Ooday, that Arabic Christians because of their nationality anı Janguage
had been forced accept sSiam Dy early Umayyad Caliphs, 661-750 Lt’s clear that
embracing Islam only Was Nlowed In ONEC-WaYy direction. But Christians 1ve generally
with OEa and religious auto  Yy under Muslim SOVCEITNOIS In spiıte of continuous political
lashes for quıte long tiıme, 1LLOTE than OO

()ne has {O keep ın mind, that 1t WeIC Christians from the West who nvaded the Holy
Land in 1099 by military forces an! that they did NOot intend leave agaln, but COINl-

YJUCI an turn the Near ast into olonial empire. Aspects of militant siam ave be
SCECI1 ıIn this CONTtTexTt Holy-War-Concepts WCIC developed both sides.

Michael’s VIews Christianity an: siam

Michael 15 known of ‚yrlac culture, reformer of the yriac liturgy. In this context
he 15 focussed as historian. His history of the Church 1s arge, contained iın volumes In
the modern Syriac-French edition by Chabot./ Friedhelm Winkelmann® summarızes
1chaels VIEeW his times In his recent history of the crusades: » Ihe yriac Monophysites
had regarde the orthodox Byzantines enemıles VCT SINCEe the 6th cCentury. TIhe ımage
of Byzantium taken from these VIeWSsS Was also effective with regard the crusades. One
emphasized that the Byzantines had been trustworthy. The crusaders were only
blamed for ON thing, that they had intended CONJUCI Constantinople from the very
beginning. Ihe following quotation from the work of Michael the yrian CADICSSCS this
attitude cClearly: MNMhe Franks, that 15 the Romans, who conquered Antioch an Jerusalem,
had bishops In their states Bishops of OUT Church WECEIC rig them without eing
persecuted harassed. Although agreeing with the Greeks 1n the doctrine of the [WO
natures (of Christ), the Franks distinguished themselves from them In INan y aSPEeCIS of
doctrine dY, they did In INanYy customs Ihey caused troubles ın doctrinal
1SsSues for us) NOTt Ven ın order achieve COININON creed for all natıons an Janguages
of Christians, but regarde everybody Christian, who venerated the without
inquisition investigation. Iheur themselves, who had Occupied MOSstT of the countrIies,
inhabited by Christians, had knowledge of the holy mYyster1es anı regarde Christianity

heresy, they did usually neither ec the creeds, 110OT persecute anybody account of
his creed, the Greeks did, evil anı heretical natıon.>»
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Byzantıne rTthodoxy 15 regarde ASs mperial deology, estern atın Christianity 15
NOT perceived ın that WaY by Michael With closer ook at the West he WOU. have SCCH that
Christiani 15 imperial ideology there also When the crusaders took Constantinople
In 1204 their attitude agalinst the Oriental Christians changed dramatically. But this
appene after ichael ea Michael recalls only OILlC attack Dy Franks his
monasterYy. Count Joscelin 11 of Edessa attacked Bar-Sawma together with Armenian sol-
diers In 1148 In order rob ıts pOSSeSS1ONS. But Michael states, that NOt the Franks
cooperated. This Was actıon Dy warlord, eprive of his u  > motivated Dy wealth,
not by religion.”

In spite of this basic V1IECW Michael triıes tO be fair agalinst Byzantıne politic actıon.
When the Byzantıne CINDCIOIL 15 eieate: Dy the Sultan ilig Arslan I1 close tO

Myrokephalaion in 1176 Michael states:!© » Ihis Wäas the deplorable end of the raid of the
Tee CINDCIOFL. Who WOU. NOT confess, that nothing earth happens without COoONnsent
from above according inexplicable plans?« He reflects the basic cConvıction of Oriental
Christians and probably Muslims also who In the guidance ofGod, the almighty creator
anı Lord ofhistory whether iıt favours hinders them for the mMOoment Naturally
actıon 15 in charge of Muslim actıon, tO00

Ihe Sunnite Turks Seldshuks dIiC nothing but politicalo nOot interested iın reli-
10US Oppression 1n spite of their different religion. Michael knows their history an their
customs He identifes them with Gog and agog In the Apocalypse of John, the last book

€: Sayıng, that the Muslim natıions play their part In Gods eschatologica. history.””
When MIır engi se17es Edessa In 1144 Michael bursts Out into lamentations: »Oh,

what sad report! Ihe CIty ofgar, the friend of Christ,; rodden under their feet because
of OUT S1INS, the priest murdered, the deacons slaughtered, the sub-deacons annihilated, the
emples robbed, the altars destroyed! Woe, what deplorable event!« But Michael knows:
Al this appene for O1 S1NS. We Christians started aggress1ion, NO W ave stand cruel
react1ons, IC do NOT make alıy difference between Oriental Christians an others.!*

()ne INAYy conclude: Michael regards Christian Byzantium trustworthy In iıts
political actlions. His Church had tO endure LOO much persecution Dy these Christian roth-
IS making orthodoxy the ideology of their empire. TIhe Christian Franks weIe invaders
ike others, long they werTe tolerant. TIhe Samne VIEeW 15 applied the Muslim Sunnite
Turks! The 1SSuUe 15 1a(011 religion In the first FÜ buto

But all history 15 onfined 1ın God, whose oughts aTe higher than human ONes Michael
regards setbacks aAs divine punishment of SINS. One mig ask, why Michael refers Muslim
empires In this mainly posıtıve way Michael 15 honoured Dy Sultan Qilig-Arslan iın 11851
and 1182 Ä Sultan aladin remaıns neutral during the schism when Iheodore bar Wah-

U Ibd., o9 (Chronique L: 22 AT Kirchenvater, ed DYy Wassilios GEN (Kirchengeschichte n Einzel-
vol 3, 283-266 391-393, 40-342). Stuttgart 2004, 228-239, darstellungen 1/6), ‚EIPZIG 994, 122

bd., 113 (Chronique 1 20}5 mostl!y ignored Tact, IC| Was (Chronique 11785 vol 412).
Vvol W $ 3 72, 352) proved Dy Rudolf Abramowski Irom ritish useum 861 Addimentum
11 AA (Chronique 14155 vol $ Comparisons Itn Bar Hebrew n N93, fol TSAZSSN,; ed DYy FrancolIls
149-157). Dionysius Vorn Tellmahre 'akobiti- NAU, Un colloque du Datriarche Jean

Ibd., 56 (Chronique Zn vol 3, scher Patriarch VOor': 5168-5645 Zur dVEeC mır des Apareens eT Taits di-
15 Geschichte der Kiırche unter dem VelS des annees /12 761, n Journale

Chronique, vol 3, 404, D. WEL- sS!am (AKM XXV,2), LeIPZIG 1940 MI- asiıatique, er. 11, Vol 1915 2257-27/9,
Die »Beschreibung der Zeıten«< chael| DIESETVES the Church history OT Johannes Einleitung, SyrIi-

VOl) Mor Michael dem Großen Dionysilus for the history hefore 843 sche exte, Übersetzung und voll-
(1126-1199) CSCO 594 SUDs. 110), HAGE, Christentum (see noTte 6) standiges Worterverzeichnis, ed DYy
Louvaln 2003, 125. 49 (Chronique, vol Z 412 OUu (Göttinger

Chronique, vol 3, 359, etier 17 Friedhelm VWINKELMANN, DIie Orientforschungen el Syriaca),
AGEL, Michael T 1199, n ‚yrische östlichen Kırchen INn der Epoche der Wiesbaden 991,45S5.

christologischen Auseinandersetzun-
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bun (d 1193 AD) SIasSpS after the patriarcha. dignity. Michael ollows tradition in yrlac
historiography, but freely extends historical statements his OW] 1mes In spite of the fact
that he did NOT experlience one by Muslim rulers. When Jerusalem 1S reconquered
1n 11857 Dy aladin, Oriental Christians ave stand VENSCANCEC. Michael 1s also free

» 101extent Muslims WEIC mocking äl the persecuted Christian people, pitted
them an WeIcC unJust, iın amasCus, eppoO,; Harran, Edessa, Amid, erdin, Mossoul

anı in the rest of their eMpire, word 15 able CADICSS that.» He had been arrested Dy
the emı1ır ofossoul Sayf ed-Din (»Sword of faith») twıce after 11/4 because of intrıgues,
initiated Dy the schismatic bishop Denha-Iwannis of Qallinige. His apology In front ofSayf
ed-Din TOVCS both politic loyalty and distinction of al an! politicalo Ihree
religious bodies ex1st side by side, ase their holy Scriptures, the Jews with the oran,
the Christians with the Gospel and the Muslims with the Koran.!* Michael Wäas able write
history authentically representing both sides. No tendency of flattering authorities 15 likely.

1ewWws about early siam around SO0

ichael attitude towards Muslim government 15 NOT single phenomenon iın Oriental
Church History before 1300 Michael represent the COINIMNON VIEW ofhis Church
Muslim rulers. He quotes 1n his book from the Church History of 0)81° of his predecessors,
patriarch Dionysius of Tellmahre, the chair of Antioch from 815 hrough 845 DIO-
nysius book en! in 343 an COVECIS5 the history from the rıise of siam
after 632 Dionysius the S\d_ILl1lE VIEeWS Michael did 300 later !° Dionysius
acted patriarch when the Abbasid iphate Was al 1ts height. est known 1S Harun d1-

Raschid, who ruled from 786-809 d Abbasid 1p. In Baghdad. TIhe classical collection
of storles »lajla walajla» C >> 1001 nights« ın German, became WOr. literature, although MOST
of the storles actually WeIC taken from other oriental traditions.

Dionysius wriıtes about the arrıval Arabic forces after 632 » Ihe Lord of RKevenge,
who alone has AA ın all affairs an makes human empiıres decline, he Wan(ts, P AAA ban
made the SOIMNS of shmael,;, 15 the rabs), COIMNEC from the Country In the ou iın order
tOo set free from the an of the Byzantines. In spiıte of that that had LO suffer also at
SOTNIEC degree gained quite lot, because werTe delivered from Byzantine cruelty,
their evilness, their fury anı their cruel CaAaSCINCSS agalnst We WEIC In then.»

Muslim LrOOPS d1IiC regarde those, who liberate Christians from their Christian
brothers, and all that Aa clear revelation of ods ll In history. S  at yriac Christians
uffered from the Arabic LrOoOpS also, does not diminish the role of the ra liberators
iın Dionysius VIEW.

Dionysius pPuts things that WdY, that Syriac bishops prayed for the advancement ofATra-
bic eXpanslıon before the Hegira: »Lord, observing the evilness of the Byzantines, looting
cruelly OUr Churches an: monasterı1es, where ET they rule, let the SOIN1S of shmael COLNE
from the (0188 to deliver from the an of the Byzantines!»

The statement of Dionysius 15 strong after D}  O ofuslim superiority. Dionysiushimselfmust ave had SOUTCES from that time al his disposal There 1s at least ONe episode
ın early Syriac Church History16 INaYy shed 1g Dionysius SOUTITCES John Ta
served Patriarch of Antioch from 630-648 A  9 when Arabic forces seized Damascus In
635, Jerusalem ın 637 an Antioch 1n 638 138 manuscr1pt, dated S74 and representingcollection of legal Oocuments, reports meeting between John an emıiır Umayr ib Sa’d

of May 644 TIhe mIır Nnvıtes the patriarch. One day 15 with the question
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whether there 15 0)8{  C law for all denominations of the Christians In the Gospel IC
INAaY be proved from the Pentateuch NOt. oUg. the IMIr requiıres the demonstra-
tıon of the Christian laws in the Gospel 0)8 COnversion the Muslim law, the meeting 15
closed without final decision. It’s obviously this reportTWds known LO Dionysius
too  19 Dionysius INaYy ad! that the mMIr had decreed that CTOSSES should be removed from
the Wa of the Churches an longer be visible 1n the public. Dionysius emphasizes
that Melkite Christians confessing the ormula ofonregarde the Monophysite
patriarch ASs their representative. Another detail, reported Dy Dionysius, 1S interesting,
because [WO Arabic speaking tribes WeIcCc present, the anu Agulaj an: Tuaj 'Ihe emi1ır
asS John translate the Gospels from Syriac into Arabic without mentionıing Christ’s
divinity, baptism the cross. *0 John replies that he WOU. not please God Dy changing
the least dot OT letter »Jod« in the Gospel. ohn does not pPaYyY anı y attention the
of the armed forces of the IT Dionysius PTIESCIVECS obviously report about VE early
but single attempt DYy Muslim mIır annıihilate the Christian al HI1s WdY adap

Muslim concept of Law the Gospel and demonstrate the exclusive priority of Islam
ın terms of TECAaSON had fail because of different theological presupposıitions. Lt’s hard

imagıne that this STOrYy Jacking an y contemporary analogy should ave been made
later *1 It strengthens the credibility ofDionysius an his SOUTCES Ihe StOrYy matches with
all what know about Patriarch John Sedra’s wide actıvıtles for Christological an 1er-
archical reorganisation ofhis West Syrian Church, although the » letter ofMar Yohannan
(John) the Patriarch« MaYy ave served ASs apology an redefinition of the Monophysite
dentity in the 8th an th CEeNTUrY. It's 1C3a. for the earliest SOUTCES the rab invasıon
that ndured ardship 15 exposed One INay refer Patriarch Sophronios ofJerusalem (d
around 639 AD) anı his ‚p1phanYy SETINON from the mid 6305: »Why 15 the mocked?
Why 15 Christ, who 15 the dispenser of all g00d things an the provider of this Joyousness
of OUTI'S, blasphemed Dy alien mouths »Ihe fact that Occasional ndured ardship 15
mentioned underlines the astonishing aspect of the PIO rab option of Syrlac Christians

There 15 LLLOIC evidence how yr1ac Christians before Dionysius perceived the rab
CONJUCIOIS. One would ave differentiate between primarily historical works, reports

dialogues an philosophical theological treatises. *® It's not useful {O CXPDOSC the whole
Ng of evidence, but reduce it {O SOTILLC examples.

Chronique, vol 4315 Answering (see note 23 nOTte 2) D 2 4’25 KMEININK, The
rucCe METZGER, Der ext des 2 Itn reference Hoyland; Gerrit beginnings (see nOote 22), 168 1/

euen Testaments Eine Einführung REININK, Ihe beginnings OT Syriac Jan VAN GINKEL, TIhe VETICEU-
n die neutestamentliche Textkritik, Apologetic IIterature n tO tion and presentation of the Arab
Stuttgart/Berlin /Koln  alnz 1966 Islam, In 77 1993) 165-187, 182, IS In Syriac istorlography:

110e OUu about early dISsCUSsSIONS HOow did the changing sOocCia|l positionOxtTord 964), 85 Metzger accepts
translation OT the atter the NSE motivated DYy primarily religious ISSUES. OT the Syrian OdCdOX community IN-

OT Islam More reluctant diIe Kurt and See the instructive SUrvVeYy n Iuence the aCCount OT their nistori0g-
Barbara Jand, conceding nothing Sidney wIith raphers?, n The encounter of FaS-
but old Arabic translation OT Muslilıms n YAd Christian EXTS tern Christianity Ith early s/am
Ephrem the Syrian’s Diatessaron: Hrom Patriarch ohn (d 048) tO Bar The nistory of Christian-Muslim rela-
Der ext des euen Testaments. Ein- Hebraeus (d 286 In | The be- 10NS 5), Leiden /Boston 2006, 18  O
Tührung n die wissenschafttlichen ginniIngs of Christian e20Il0GYy Ta 28 HAGE, Kirche (see nOoTte 1) 06Ss.
usgaben SOWIE In heorile und PraxIıs Arabic (see nNOTte 2) 29 Theologicai

ntion BAUMSTARK, Geschichteder modernen Textkritik, Stuttgart FEncounters of rientai Christians
1982, 19  W der syrischen Iıteratur mit Ausschlufs ith 's/am during arly Abbasıd Rule,
21 Agalnst GRAF, Geschichte der christlich-palästinensischen exte, Äbo 1993,
der christlich arabischen Literatur, Bonn 1922, 2105. 30 BAUMSTARK, Geschichte der
Vol 15 de| Vatiıcano 944, 35. S5eeE REININK, The beginnings (see syrischen l ıteratur (see nOoTte 24), 269,
also Arthur VOOBUS, Reorganisierung note 22), 167. ith reference LO Chronique, Vol
der Westsyrischen Kirche In Persien, Michael ORONY, History and 480, 4905, 4495
n Orıens Christianus 1967 Identity n the Syrian urches, n 31 MELLER, Mose bar epha (see
1006-111, 10  O Redefining Christian identity (see nNOTte 3).
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1ıle Dionysius represents the onophysite Jacobite side, ONeE has refer
John of Penkaye for the Nestorjan side. He wrote » Book of the central 1SSUEeS Öf. the
history of the WOr anı time« 1n 15 00 ending 1n 686 Meditating the meanıng
of history theologically the COUTISE of WOTrF. history 15 described.** John could identify
uhamma as the »guide« an the »iInstructor« of the TraDs, »IO worship the One
God, 1n accordance with the Customs of the ancıent law». Ihe Nestorlan Patriarch
Timothy Was talking 1ın similar WaYy OI century later But John of Penkaye 15 not
flattering uhnhamma »the Barbarian kingdom of the Ta WAas, iın his Op1ınıon, called
Dy (30d atool of divine wrath» .?> Ihe 1DI1Ca model, interpreting etback

divine punishment for SIN in order provoke repentance an future correctlion, 15
exposed al very early stage the SaJImnle line Dionysius an Michael do it later
Lt’s likely that John ecalls the peacefu period under MuawJ)a 661-680 AD) 1n the
ILNOIC Oppressive times of Abd al-Malik erecting the » Dome of the Rock« ın Jerusalem
In 691 It's also likely that John mMay ave ope in apocalyptic that the
Second rab 1V1 War WOU put en: the Muslim rab empire, ON mig

from the pocalypse of Pseudo-Methodios. But Bar Hebrewll CXPICSS the SAad_Iille

P1ıeLy 1n the 13  th century when ongol forces put en the Abbasid caliphate. All
these historical elements do nNOoTt alter the fact that there 1S continulty In Syriac VIeWSs

uslim authority through centuriIies.
Apparently Syrlac Christians 1ve: with relative Yyin» although PETISECU-

10NS, harassment and COU. Jocally and temporarily. There 15 consent about
that iın spıte ofdifferences iın the historical judgement.“® Patriarchs used government iplo-
INnas and police force ın order rebuke schismatic opponents! Recent research has pointed
Out that Muslim authorities wWeIe accepted Jegitimate governments because oftheiro
anı trength This appene the foundation ofBiblical models Caliph Umar 11; LEF FZO

15 said to ave edited the called constitutions ofUmar  27 They stated, that Christians
had to WCalLr special lothes an werTe prohibited CaILYy IINS during festivals, uSC

public during Muslim praycr times, sell wI1ne iın the cıtles, cshow C10S556€6S iın the
public an arTange public pProcess1ons, where Wäas carried around, that ecently
erected ebuilt Churches had be destroyed. But it 15 quite cClear, that these prohibi-
t10ons have NOoTt been applied eXcept ocally at certaın times.“S® May be the famous Orthodox
theologian John the Damascene had leave the Umayyad Court iın Damascus because of
these constitutions an did NOoTt decide retiurn later, althoug this mig ave been DOS-sible.“* According Dionysius Patriarch Elijah, 641-723 Was the first who Was able
reside In Antioch after Severus of Antioch. Caliph alı had received him In Damascus
In Z an: opened the Way.

Aspects of Syriac Christianity an Islam in the oth century

Dionysius himself SOTINEC storlies from his OW: time bishop of Tagrit, called Basilius,
tried In 820 tO ollect head-tax nNOot only from the Christian laity, but also from the
Muslim cıitizens. The latter ONECS appealed tOo the caliph. Bishop Basilius had {O flee Military
actıon Was taken, ın order {O regaın control In Tagrit. Many examples show, that military
actıon Was reactiıon agalinst ocal rebellions.*! Ihe Sa]mne bishop Basilius ofTagrit opposedthe patriarch Dionysius of Tellmahre in the SaJmne YCAarL. Ihe patriarch as the caliph for
assıstance an got help It that the Christians IM themselves wWerTe ometimes
less able {Oo peaceful relations between the different Christian parties than the
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Muslim 1p. Many examples show, how Christians as. the C  1p. for intermediation
in internal Christian debates!

Patriarch Dionysius accompanied several caliphs Journeys tOo Ekgypt. Lt’s a(011 unlikely
that he tried establish SOINC kind of »imperial« Church in the Muslim empiıre of the
asıds Ihe Coptic patriarch of Alexandria ave had similar intentions!>* And

know also another high cleric of the Nestorlan Church, who had really g0o0d
with SOTLIC of the caliphs in Bagdad, Catholicos Timothy I’ 780-823 report

about religious jalogue with caliph al-Mahdi 1S preserved.” Al-Mahdi had enacted the
constitutions ofUmar ocally, but imothy I Was able rebuild SOTLIC destroyed urches
an send mM1sSsS1O0Narıes emen, India, anı China.** Timothy COUu. expand the
Nestorian Church Timothy had close relations ID Harun ar-Rashid, 7856-509

Caliph al-Mamun, 813-833 ONeE of the SUCCESSOTS5 of Harun ar-Rashid, attended
Palm-Sunday 111455 1ın the ın Mossoul,; centre of Nestorian Liturgy. He
Was deeply impressed.”” It’s not ely that alıy patriarch Catholicos would ave had the
idea establish »imperial« Church, if the relations the Muslim CIMNPCIOT had been
asically and generally difhcult

Some details from the history of the oth century mMay be There 15 evidence,?® that
the Islamic law Was a(011 applied when girl from Muslim amily married into

Christian family. Bishop Moshe bar epha (d 903 AD) al least interprets (SOT. / 1. ın
this regard: Non-believers aTe sanctified by their One INAaYy SUPPOSC that there 15
mixed population the an of the Tigris an increasıng number ofmixed marrlages
between Christians an Non-Christians, Muslims also. Christians mMust nNOot fear this,
but L prevent Christian from etting married non-believing husbands. Ihe
maın intention 15 CONVvert non-believers Christianity. (‚onversion Christiani 15
obviously possible around 900 ın Northern-Mesopotamia. Moshe refers tO canonical
decrees of the athers Nothing hints AT Muslim persecution ofChristians because ofdebates

true religion conflicts orıginatıng from different Customs in eating
This 15 true In spite of the fact that Caliph al-Mutawakkil, 847-861 INay ave been the

first OIMEC who tried discriminate Christians INOTEC systematically Dy special clothes, ats and
building INOSYUCS within Christian cathedrals, 16 had been used simultaneously

before It's probable that he tried LTLEINOVEC Christian festivals from the public afrca TIhe
constitutions of Umar 11 werTe already mentioned. Moshe bar epha the STOrYy of the
Armenılan Patrıclian Bagarat Bagratoony who tried establish independent rTmen1ı1an
empire because of weakness ın the Abbasid Caliphate ın ö51 Moshe 15 SUTEC Bagarat
cshould ave known from Astronomy that he did NOot aCcTt according {O the ll of (30d who
WOULU let the Arabic forces win.?” But 1t took obviously SOINC centurIies, before Bar Hebrew

32 ASs Abramowski argued, Dassım. Umayyads, Dut also ınk ith the The Controversial eology of
33 BAUMSTARK, Geschichte der Christian contemporary theologians, 2000r7e Abu Qurrah (C /5! 820
syrischen I ıteratur (see note 24), PF USING Aristotle themselves. D;) unpubl. DISS the atholıc
ad DY Alphonse MINGANA, DISCUS- KAWERAU, Ostkirchengeschichte University OT Amerıca 1978 and other
SION ith Caliph al-Mahdi, In '90d- (see noTte 4) 12 /. contributions.
roKe tudies, Vol Cambridge 928 36 KELLER, Mose bar epha (see 41 arly Muslım 0gma, Malta 981
ISTheologica. FEncoun- note 3) ST Le probleme des attrıbuts divins

ters (see nOTtTe 29), D 30SS., empha- bd., IT Wds 'a- ans Ia doctrine 'al-Ash’ari el de sSes5
SI7eS that the asıds tavoured the .ooNn' WNnO managed tO make premiers grands alscıples, Beyrout!
INOTe rationalistic concepts OT Arısto- Armenia independent In 887 19065.
tie dS Dasıs tor Islamıc e0109y. 3383 Geschichte der Philosophie IM 43 The Metaphysics of Created
Philosophy should unıte the multi- s'am, 1901 eINng according TO Abu ’Hudhayıl
Told empıre. This mean change Development of Muslım £20109y, a Philosophical udYy OT
compared TO the 1NOoTe traditionalistic Jurisprudence and Constitutional arlıes Kalam, Leiden 1966.

eory, Lahore 903.
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could regard the constitutions of Umar IB AS COINIMNON within the Muslim empiıres ın the
13th century. But how WOU Christian regulations special lothes for Jews In the West
during the medieval ABCS ave be commented?

TIhe 1se ofAristotelian Philosophy

Closely linked with traditional history of the t| century 15 the history of philosophy. Lt's
quıite obvious that the philosophy of Aristotle ILLOTIEC an LLLOTC dominates As basic System
of thought. Christian eology In ree an: Syriac has adopted Aristotelian categorlies
quıte EXteNT Muslim eology ll do the Samne within the COUTISC of the th century
Byzantine eologyll do in the 11  th CeNtury atın estern eology ın the 13 CenNtury.

scientific eology developed beside traditional monastıc eology. It mig be the ase
that LLOW arısıng Muslim systematıc eology AaSeE. philosophy challenge the formation
of Sunnite eology reaction ase revelation. Ihe systematıc Theologians WOT.

the basis ofAristotle wWwerIe at least referred {O »Mur’tazilites« by their P10Us opponents,
the deviators, who leave the (right) WdY, because they en! Dy conclusions ike

that ON that the Quran Was created.
Ihe crucial point with Christian-Muslim interactions 1n eology during the early reign

of the Aasıds in research be the question ofdirect dependence and chronology.
On the ONEC hand scholars ike de Boer,*® Duncan Macdonald*>? and(Grifhith*%
argued for IMNOTEe less polemic Christian orıgın of Islamic eology, the other hand
Michael GCook ® Michel Allard** Richard Frank®, Montgomery Watt“* anı Joseph
Vall Ess*> argued for INOTE independent anı self reliant evolution of Islamic eology. In
between these positions cppO Rissanen an: ara Stroumsa *® pointed Out that eology
also had something do with COININON backgrounds ıIn ree Philosophy an! its
pecific procedure method of thinking.”

No final CONSECENSUS be at hand. But SOINE questions dIiIe really exiting
Was there chance that Christian and Muslim eology could discuss 1SsSues ofal the
basis of COINMON philosophical rounds in INOTE OT less scientific way® Had Christians
adopted Aristotelian categorIies within the COUTSE of the conflicts Christology“*® 1ıle
Aristotelian ideas seemed be uiding principles the Nestorian side early In the
sth century  ?49 Did Aristotle promote the ViIs1on of settling conflicts ın Theology by Teason
ara kalam) with prospects of striking an unresistable universal religious and mperial
unity? 1E expected benefit made Aristotelian empirical realism promisıng PUrpOSse
elated development”® dominant In the ast in the oth century  ?51 Ihe hope beneft In

The Formative Period of sSlamıc 47 SSANEN, Theologica. FNCOUN- Bibelexegese und Mu’etazilitische
Thought, Edinburgh 973 ters (see noTte 29), 1/ » Even though Theologie. Der Fall des O0Ses Har
45 The beginnings OT Islamic e0l- there prevalls n research ( certaın epha gest. 903T n Orıens
OQY, n The Uultural Context of agreement OT the eExiIstence OT Daral- 1994 294-313 3005.
edIeVa: Learning Boston tudies n lelism In Christian and Islamic ink- ol VON HARNACK, enrDuc)
the Philosophy OT Science D} INg In this Deriod, the role f cruclal|l der Dogmengeschichte, Bd
ed DYy JE  URDOCH/E.D.SYLLA, elements IS nterpreted In Way>S reiburg 1888, 3257333, 3835 » [
Dordrecht 19 /5. 1C| radically er from each other. the Antiochene Theologians, charac-

The Dbeginning OT the Mur’tazila,
In Jerusalem tudies In Arabic and

eOrYy 1C| coul explaln NOW terized DY methodical studies n the
the intellectual and politica|l ISSUEeS scriptures, sober inking Tollowing's/'am 13 (1990 265-294. Ttected the theological VDTOCESS n Aristotle
Christianity and Islam during the SEC- BAUMSTARK, Geschichte der
ond Century Altter] egira MIg syrischen Literatur (see nOoTtTe 24), 102
help US understand the nossibilities OT See the entry »Aristoteles« In the

index.these religions Tor lalogue tOday. «
Vgl Ulrich RUDOLPH, Christliche
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medicine, development an! technology? Where did the mpulse sSTar from? Was it the
Abbasid CINDCIOL;, who ounded supported the house of wisdom, In the Samne line AaSs the
Byzantine CINPDCIOF In the 11th century“ Popes In the West In the 13th cCentury favoured
Aristotelianism?> Was it the decline of the asıde empire after 900 that put end

the reception of Aristotle an promoted Sunnism?®
No OU: ex1sts with regard {O the fact that it WECEIC yriac Christians of Nestorian PTOV-

C1I1alNCcCce who provide owledge from Aristotle in Arabic for Muslims. Clerics from the
Nestorilan Church usually also had medical profession doctors. Many of them served

private physicians of the caliphs In Baghdad. famous Nestorian Christian unayn ibn
a 509-873 Ä worked al the un1versity of Baghdad, the »house of wisdom« a) ul
aHe helped ike INan y other Christians with him further Arabic philosophy and
medicine Dy translations into Arabic Accurately searching for the best text he produce:

Arabic edition of the famous writings of the ancılent physician alen from both Tree
an yriac manuscr1pts. TIhe Samne appene: with works of Aristotle an Plato.°*

We know Christian Theologians and their Muslim »rationalistic« ara mu takallimun)
cCounterpartis: Theodore Abu Qurra an the Mutazilite al-Murdar (@ 841° AD)7 Ammar al-
Basrı un: Abu -Hudail (d 841° AD), Job of Edessa an Nazzam (d 547 AD) Ihe problem
15 that eXTts from these early Muslim Theologians exıist alıy longer, 1le the Christian
ONES ave been transmitted tO OUT times.”° >  at there Was Vivid discourse eology
ın of ICason between Christians an Muslims around 800 15 beyond ou
Lorenz Schlimme an: Ulrich Rudolph noticed that OS bar epha, Commentary
the Hexaemeron, Book I) unfolds typical ideas about divine unity the basis of Aristo-
telian philosophy ın quite the SdadIlle WaY slamic treatıses WOU deal with unıty ara
tauhid). Rudolph”® 1S inclined tO elieve that the monophysite yrlac Theologian Moshe bar
epha simply rendered Mul’tazilite Muslim ın Arabic In Syriac an NCcCIlude: it ın
his Commentary. This 15 completely possible, but nNnot VC likely: Moshe bar epha usually
formulates introductory problem commentarıes in his exegetical an dogmatical works.
While quoting silently an widely In the body ofhis works these introductory cCoOomMentar-
les SCEeCTN be his O W: compilations from Theological school discussions,” neither un1ıque
iın thought 1107 wording but representing his learning Outcome ın somehow systematıc
WaY. What 15 MOst heavy weighing 15 the fact that Muslim dogmatic rea 15 available
before Moshe bar epha (d 903 AD) Moshe’s book the Hexaemeron 15 be dated
after S60 AD 58 Ihe ıIn Ial y regards striking parallel 15 by Abu Mansur al-Maturidi (d 944
AD) respectively [WO Jewish authors Saadya (s302N 9042 AD) an: awud ib Marwan
al-Muqgammis (d around 900 AD) It 15 CasS y {O show that elements sed later INn the stand-
rdized form of the»WT relevant 1ın er SyStems of Christian eology, In
the »Source of Knowledge« Dy the Aristotelian John ofDamascus. Anthropomorphism
15 top1c there t00 In TC) regard mig it be adequate assıgn locally defined place
50 urt FRIEDLEIN, Geschichte der cupation ith occlesia| 1aW and geschichte n Einzeldarstellungen 1/11
Philosophie. Lenr- und ehrbuc| the 1aW executed DY Church autho- LEeIPZIG 993, /45>5.
Berlin 1992, 15th [EV. ed., 52S5. rıties f multiple nterest In Aristote- HAGE, Christentum
51 BAUMSTARK Geschichte der an ohilosophy ].« (see note O) 48
syrischen Literatur (see nOoTte 24), 216
» turn Irom the 8th LO the gth (see nOoTte 5) 28ss the conftlict ITn

VWINKELMANN, KreuZZUuge RUDOLPH, Christliche ibel-
CACYCSEC (see nOTte 47), 302.

Century marks the Oment Of the Michael sellos (*1018) and Oannes RUDOLPH, Christliche IDelexe-
largest extension OT Nestorian Christi- talos *1025). JYeseE (see nOTe 47), 305 ıth refer-
Ity LO the Fast nOoTt 1eSss n S Volker LEPPIN, Theologie IM Mlıt- eNCe LorenzSDer Hexa-
inner spirıtual ıTe and It'S expression elalter (Kirchengeschichte In Einzel- emeronkommentar des OSEeSs bar
n iterature remarkable summıt and darstellungen 1/11), LEIPZIG 2007, epha Einleitung, UÜbersetzung und
turningpoint neriod OT highly 96Ss; Karl-Hermann KANDLER, Christ- Untersuchungen (Göttinger Orient-
flourishing literary production Ge= liches Denken IM ıttelalter Kirchen- Torschungen, el Syriaca 14),
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God (L 13: Moshe bar epha B al-Maturidi TE As already stated it does nNOotTt
sSCeECIN profitable claim the authorship for this of Theological ea divine unıty
for OIIC of the monotheistic religions involved but for the Theological milieu ın 5yrla in
the t century16 obviously created atmosphere for discussion philosophical
basis dominated Dy Aristotle. Ihe discussion WOU not ave started if slamic monothe-
1Sm had NOoTt challenged Christian an Jewish Theologians - for their creed. Al
religions contributed this discussion, formulated consent an dissent. eas divine
unity COUu. be perceived a universal for udaism, Christianity an Islam an develop
SOTINE kind ofstandardized formulations at least {O SOINEC extent religions ouldul
contradicting each other this foundation, OS ends with the Irinitarian CSSCIICE
ofGod an typically monıistıc Christology. No Murtazilite Theologian mig follow him
ın that conclusion®! an did not meet the standards ofSunnite orthodoxy This 1s
really that, what 15 amazıng about the spiritual atmosphere 1ın Syrla an Irag In these days
It reflects unbroken Christian an Jewish identities and prou uslim identity shaping
itself In interaction anı dialogue.

Scholarly debates

Scholarly research paid iIntensive attention early Christian-Muslim relations iın Syria
during the last three decades 'Ihe ddness of these early yrlac sStatements challenge
examıne the authenticity an historical context oorhnea!| opened the discussion ın
1950 with The Monophysite Response LO the Arab Invasion, ollowed by Sebastian Peter
Brock iın The eventh GCentury In the West-Syrian Chronicles (1993) anı Robert Hoyland
In deeing Islam Others S|'[ı W it (1997).° A whole research-project Was inaugurated at the
University of Groningen ıIn 1995 Van Ginkel, Murre-van den Berg an
Vall inft edited arge volume Redefining Christian identity. ULLUTA. Interaction In the
Middle-East SINCE the 1sSe of Islam.° Emmanouela TypeOu, ark Swanson an aVl
Ihomas edited The encounter of Eastern Christianity Ith ArLYy Islam at the University of
Erfurt. CcCNolars WEIC INOTE doubtful with regard tO the historicity of those earliest exXts
about the Arab lInvasıon presented above. One tried integrate them under the headline of
» Christian Apologetics». Van Ginkel summarızes the opınıon In representative way » Ihe

16 portray the Tra In posıtıve WdY, fit vVerYyY well with Christian attemptsof the eighth/ninth century y>reinvent:« the history of the seventh century to assert
the antıquı of the special sStatus of the Varlous Christian communities. It 15 in this periodthat the O-called >Covenant of Wmate with ıts rules an regulations for non-Muslims ın
soclety, {O have become INOre prominent iın Christian-Arab relations. C< Reinvention
for apologetic historical authenticity OTr INay be something ın between these

Wiesbaden 1977, 305., Ints al at- MELLER, Mose bar epha and Triniıty T Was Dossible find
abari’s (d 923 AD) Commentary (see note 3) 8OSS.
the Quran 59 HARNACK, eNrDUuc| (see nOoTte

Concepits that WelTe acceptable Tor

Jobst RELLER, wannıs VOT) Dara,
Doth Dartiıes. «

48), 4115 62 VAN GINKEL, The perceptionMose bar epha und Bar Hebräus RUDOLPH, Christliche Ibel- (see note 27), 172-184, 1/25.Über die Seele, traditionsgeschicht- CACYESE (see noTte 47), 308S. 63 OLAZ Leuven/Paris/Dudleylich untersucht, In After Bardaisan. G1 NEN, Theologicai Fn- A2005.‚tudies Continulty and Change cCounters (see note 29) 238 » Ihe VAN GINKEL, The perceptionn Syriac Christianity n HONnOUr OT intellectual closeness between (see nOoTte 27), 180.
Professor Han Drijvers, ed DYy Tiımothy and the Mu ’tazila assısted

REININK/A LUGKIST, Leuven n the interrellgious laloqgue. Fven
1999, 254-2068, 26.  09 In the MOST ITTICU® ISSUE about the

relationship between GOod’s oNneness
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pos1it1ons there 15 varlety of options. Ihe scholarly debate 1s still OPCN. 1ie erman
scholars felt IMNOTE inclined admit the historicity, scholars from the Netherlands, Brıtain
an the States WeIC INOTE (0101 1ın that regard.

Recent research has ointed Out, that Michael revised his OUICcCEesS in ONEC regard.
Quoting from John ofEphesus he emphasized the evilness halcedonian Byzantines.®
Tendencies ike these INaYy ave had certaın apologetic function in the 9th century because
they COUu underline the utmost enmi1ty against the Byzantınes and OY: with the Jegiti-
MmMate Abbasid government. But they had certainly LLOTIIC ın the time of Michael when the
Byzantıne CINDCIOL Was weak. ithout stressing the historical question LOO much ONe INnay
refer OIlC fact. Ihe crucial point of judgement 15 the question, whether the an  us
chronicle of 1234, which 15 yOUNSCI, but parallel Michael In INalnıy CX al least ın
par represents the work of Dionysius. On that assumption OTIIC INAaY Van Ginkel
does, that D1Iionys1ius had tendency make the Ta nobler than what they actually weitc

Ihe chronicle of 1234 1S the only ONeE include the human instructions for the rab
LCOOPS CoNquering the Roman Empire. Michael oeSs nNOot qu' this tradition. To decide
whether he knew 1t and omitted it consciously NOtT 15 speculation. What cshould have
prevented him from incorporating that StOrYy C would fit in the of his 00
What about pro-Arab tendency ın the AaNONYINOUS chronicle originating from Dionysius
if it also includes the STOTY about the slaughter of anti-Chalcedonian ascetics anı monks

the mountaın NEeaAaTr Merdin Dy Arabic forces, Michael anı other Syriac chronicles
do?®® Pro-Arab and anti-Arab aTrTe present in available preserved CX Conclusions

tendencies remaın hypothetical iın INalıYy cNolars ike bramowski focussed
the critical synthesis of yriac historiography by the earned Bar Hebrew (d 1286), ONEC

century after Michael Bar Hebrew usually follows Michael an: Dionysius.
May be future research will be able nclude Muslim OUTCECS {00 and ched 11CW 1g.

probable tendencies In yr1ac istoriography. There 15 evidence from Muslim discussions
the ownership of conquered and from the beginning of the oth century. Al-Walid ibn

Muslim (d around 810 AD from Damaskus reminds his Muslim fellows of the fact that
the Muslim CONYUCTIOIS of the 7th century did neither deprive Christian subjects from their
an 11OT buy their land, because collecting taxes from Non-Muslim subjects Was IMNOTE

favourable than OWN1Ing and cultivating the and themselves. Christians becoming Muslims
would ave leave their and in order keep the amount of collected from Christians

the Salllc level! Christian subjects had opte for this solution early in the times of
CONques by pointing their loyalty with the Arab forces and gained the sStatus of dhimmi
because of this loyalty: Christians had 4S for In advance, resigned from supporting
the Byzantınes and fighting and cshowed hospitality the CONUCIOIS. In the first F}  — the
text clearly TOVCS the pro-Arab and Anti-Byzantıne tendency of the yrlac Christians from

65 Ibd., 1/4, 178, Dlames Michael Tor ERVERS/R.J. BIKHAZI eds.) schichte der syrischen ! ıteratur
Conversion and Continulty. ndige- (see nOTtTe 24), Z mentlions Abra-this alteration. Why should Michael
110U5S Christian Communities In Islamıc ham OT Bet Hale around 660 AD)nNave done that 700 atfter ohn

OT Ephesos, T Dionysius and other an! Ig tO Eighteentn Centuries Itn NIS »Book agalnst the Arabs«
centuries Heifore hım didn’t do t? Papers n Medieval ‚;tudies 9) TO- AS the IrS) Christian polemist.

Ibd., 180 referring tO Chronique, 990O. 1 EsEe VIEWS die hecked and
vol. 4, 414 /vol 419 and Brooks, 69 KMELLER, Mose bar epha (see documented In Andreas
Chronica IL, 48/114. nOoTte 3) Die Mutter der Kirchen«< IM >Haus

Tılmann Oohamme: Disputatio Christiani eTl Saracenl, des Islam« Gegenseltige Wahrneh-
en und Legende, München 2008, ed DYy Kotter In Patristische exte UuNngen VOoO'N/N arabischen rısten und
5205 Ibn Tahaıh AXl, 55850139 und tudıen FE 47714 See also Theo- Muslimen Im eSst- und Ostjordan-

dor Abu urra *around 750 AD) land (MissionswissenschaftlicheNr. 254) age! mentlons examples Tor
Anti-Byzantine Christian upport Irom ( ontra 5draCcer105$s theopaschitas, Forschungen k 6). rlangen 998
Arabic ‚OUTCES f ex 411, 480. 9 7/, BAUMSTARK, Ge-
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the 7th century, secondly the text indicate that ownership structures changed In
Christian countryside reg10ns in yrla around 800 But earned Muslims warned their
fellow Muslims not surrender {O that temptatıion. In cConservatıve perspective Christian
landownership mplied both relative and the affordable duty pPaYy taxes On the
other hand the ole sıtuation WOU change ifCONVersion siam ould imply and 11C1-

ship and liberty from obligations. Pressure the dhimmis ould lIncrease and CONVersionN
become 1gattractive.®® Both Muslims and Christians recC: the OYi of the latter ones!

Conclusions

Someone who deals with Christian-Muslim relations should z the period from 632-
1300 ın Syria into regard: According the VIEeWwS of yrlac historians this 15 history
of about 600 of comparatively tolerance shown by Muslim SOVEINOIS agalnst
their Christian subjects. Christians ın general 1ve: with religious an ocal under
Muslim rulers. TIhey did nNOot only live, but also cooperate ın politics, clence an! medicine.
Ihe tcentury be highly flourishing time of cultural interaction. LLLOTE less
close alliance Was often true in spıte of the ack of privileges compared Muslim citizens, ın
spıte of Oppress1ons an: persecutlions, Occurring from time tıme, ıIn spıte of compulsory
CONVersion of all Arabic ometimes former Christian tribes before &00

One mig question, how an WhYy this pecific VIECW could COIMMNEC into eing. Did 1t
an y special somehow apologetic PUIrDOSC with regard tOo the rulers? Did Christian

theologians SOME kind of »fishing for compliments« 1ın order paci Muslim rulers with
regard {O their Christian subjects? (One mig Su that competen th century bishops
ike Dionysius of Tellmahre OTr Timothy WOU ave been able ewrite their history
iın order influence the Abbasid caliphs. But there 15 little evidence for that Ihe earliest
SOUTITCECS Syriac Church History deal with both posıtıve an negatıve incidents. yriac
Christians wanted perce1ive their history, it WAas, history, nOot create histori-
cal fiction iın modern WaY. Ihey wanted understand the fact that Christian
had lostoIn favour of 110  a Christian ONECsS Ihey WeIiC of the difference between
intercessions for Christian I9(0)  . Christian kings In their liturgies.®oug they COU
hand OVCI traditions about peaceful anı tolerant Muslim rulers theological differences
wWerTe known quite ell at times from the VC beginning. John the Damascene's dispute
between Christians an Saracens whether real fictive 15 ollowed Dy others.”® But
they WCIC able use the Samne philosophical Janguage and distinguish between dogmatic,
moral an: politic 1SSUES, between political actors, aCTs anı religious al least
SOINE extent an in certaın periods (One mig PTESUMCEC that this ability could contribute
tO INOTE peaceful conditions.

The ‚yriac VIEW tolerant Muslim rulers Wäas kept In spite of continuous military lashes
between Muslim anı Christian forces, either Byzantine Western-Europeans during the
time ofthe crusades, the called » Franks». This V1CW passed AaWaY when Muslim SOVCINOS
discovered Islam politic ideology the Mongols did for their empiıre around 1400

But confusion of religion an politics Was also that what the Byzantine Empire the
Latin crusaders WOU. have be blamed for. It must not be forgotten that the crusades
shaped LICW understanding ofChristiani In Muslim CONSCIOUSNESS, 1C 15 ot‘  — effective
in INan y egards but does nNOot represent the ole COININON history.”” Ihe further COUTSE of
history blocked of understanding. But why should this part of history be allowed
hide other periods IC WETIE INOoTe OPCNH for ijalogue?
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Abstract
Ihe article has three maın goals 1) provide information about the historical ideas
formed Dy yriac Christian authors with regard slamic anı Muslim rule between 632
an 1300 E 9 5)) highlight the intellectual atmosphere of the early Abbasid period
In the n Century during 1C there Was attempt tO develop COININON philosophical
prolegomena for both Muslim an Christian heology; 3} stimulate current discussions
about Muslim-Christian encounter Dy removing prevalent, but historically dubious cliches.
ialogue PFr  S atera agreement use history honestly. Viewed In ıts historical
CONTEXT: Syriac Christians, usıng apocalyptic pattern of thought, frequently considered
Muslim rule {Oo be initiated Dy God AaSs the Lord of history. Ihey referred Muslim rule
eing tolerant arge extent and preferred 1t Byzantıne rule

Zusammenfassung
Der Artikel verfolgt drei Hauptziele: 1) Information den historischen Ideen iefern,
welche VO christlich-syrischen Autoren ın ezug auf islamische Herrschaft zwischen 632
un: 1300 Chr eformt wurden;: 2) die intellektuelle Atmosphäre ın der frühen Abbasi-
dischen Periode 1mM Jahrhundert herauszustellen, In welcher eın Versuch lanciert wurde,
gemeinsame philosophische Grundsätze für muslimische un: cArıstliıche eologie ent-
wickeln:;: 3) die nunmehr angestoßenen Diskussionen In ezug auf muslimisch-christliche
Begegnung ANZUICSCI, indem vorherrschende, aber historisch fragwürdige Klischees aus

dem Weg geraumt werden. Dialog hat ıne reziproke Übereinkunft ZUT Vorbedingung, die
Geschichte hrlich bedienen. Im historischen Kontext esehen en syrische Christen,
indem sS1e apokalyptisches Denken heranzogen, sehr oft die muslimische Herrschaft als
VOoO  . Gott als dem Herrn der Geschichte herbeigeführt betrachtet. S1e bezogen sich auf
muslimische Gesetzgebung als ıne ın großen ügen tolerante un: diese der byzanti-
nischen Gesetzgebung VOL.

Sumarıo
articulo persigue tres nes principales: 1) Informar sobre las ideas histöricas qJUC autO-

1CS cristi1ano-Ss1Iir10s han dado sobre la dominacion islämica entre 632 1300); 2) resaltar la
atmösfera intelectual e] primer periodo basida de]l siglo 1 e] UJUC intento desa-
rollar princ1ıp10s filosöficos COINUNECS Para la teologia musulmana eristlana  *  > 3) fomentar
las discusiones abiertas recientemente sobre e] encuentro islamo-cristiano, quitando de
medio algunos preJu1c1os presentes, PCIO JUC SO  — histöricamente cuestionables. El dialogo
tiene OINO premi1sa e] reC1proco acuerdo de SCT honestos CO  e la historia. En
histOörico, los crist1anos S1r10S, sirviendose del pensamıento apocalıptico, han interpretado
frecuentemente la dominaciön musulmana COINO algo irigido POT DIOos COMO SeNnor de
la historia. Interpretaron la legislacion musulmana COINO una legislaciön STa medida
tolerante la prefirieron la Jegislacion bizantina.


