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Introduction

INONS the INalıy missionarles who worked in the New (0)8 few aIe INOTE lauded OT

derided than Bartolome de Las Casas (1484-1566) an Junipero Serra OFM
(1743-84): oug nNOot contemporarıI1es, these [WO M1issS1ONarıes represent both

ends of the Spanish colonial M1SS1ONary enterprise iın the Americas. Las ( asas worked
during the initial sixteenth-century military CONqUEeStT, civil colonisation, and religious
evangelisation of the Indies in the circum-Caribbean especi  Yy the slands of ispa-
nola anı Cuba, the peninsula of Cumana, an then iın the reg1ons of Guatemala, Qaxaca,
and Chiapa.“ Serra aDoure: during the eighteenth century ın central New pain well
In Baja and Alta California during the final phase of this olonial M1sSsS10Nary religious
endeavour, 16 by that period had extended California’s northern region.”

However, the differences in their partıcıpatiıon In the M1SS1ONaAarY enterprise WeIC not imited
the periods and terriıtories ın which they toiled Their diffierent approaches in this evangelis-

ing endeavour WEeEeIC also erived from the distinctive intellectual formation they received from
the particular mendicant er 1C they elonged: Las Casas; Dominican, Was

member of the er of Friars Preachers:; Serra, Franciscan, Was member of theer
ofFrlars 1NOT. While 4A5 mendicant riars, these HICH had much in COIMNMON, their respective
Orders iftered In their missiology, theology of mission.* While missiology studies the
COINIMMNON foundation of M1SS10N, 1C 15 the divine mandate proclaim the Gospel
natıons, all religious institutes including the mendicant Orders have distinctive founda-
tion OT charism, 1C| how that particular religious institute wıtnesses the divine
mandate ° According Christian elief, charisms dIC special callings and aptitudes gıven Dy the
Spirit of God to the Church in order that the Gospel INay be proclaimed 1n WdYy>S appropriate
for and In the changing needs of different historical periods.® In addition the
study f these COININON and distinctive foundations of mission, missiology also studies MmMI1iss1ıon
YAXIS, IC 15 hOow the particular religious institute Carrles out the enterprise of evangelisa-
t1on. As will be SCCH; the missiologies of the Dominicans and Franciscans differed both iın
their particular foundational charisms ell in their M1SS10N PraxIıs

FOr TIe” SUuMMarYy OT Las Ca- The modern-day locales OT Serra’'s An example OT charism d5
sas’s Critics, 5E Fray artolome DE labours include the state f Queretaro >PONSE tO the needs Of the tiıme Wds>$s
LAS AS, Brevisima relacion de Ia In EXICO and of California In the the establishment of enewede
destruicion de las Indias, ed ISaCIO United States terıes OT monks In thirteenth-century
Perez Fernandez, Madrıd 1999, In Christlianity, the word »mMiIsSsSION Lurope TIhe need for internal Church (@e-
917-38. Scholars who praise |as (a- IS eriıved from the alın mMmitto (MNeall- form and for alternatiıves LO the antı-
5a45 include the Tollowing: Manuel INg » | send, ( and refers tO the ending clerical and antı-ıinstitutional aldensIı-

movemen d well d tO the dualisticGimenez Fernandez, LEeWwWISs anke, f SOTTIEOTIE TO preach the Gospel tO
Manue|l Martinez, Vicente Car- those WhoO have nOoTt yel earı t. In heresies )i Albigensian Manıchaeanism
1O, Marce| Batalllon, re alnt-Lu, the New Testament, »mMıIssION also generated enewal OT monasticism
elen Rand Parish, ISaCIO Perez reflects the ree| word, apostello. An d Of individual salvation.
Fernandez, Gustavo Gutierrez, IM »apostle« Was thus ‚OrNeOTIE WNnoO Was ONKS, such A the Cisterclans and the
others.Current scholarship about the »SENT« DY eSsSUuSs ıthn the MESSaAYE OT Benedictines siInce the fifth ‚entury),
California missionary enterprise OT salvation. FOr four meanIıngs In O- 'OllOoWe: OT ally |ıTe centered
the Frranciscans 1aNges from the Fd- ITe OT the concept of »MISSION, ( Drayer, communıIty ııTe and manual
ward Castillo’s negative assessment See DEEThe work withın the confines OT the [11071-
TO Francıs Guest’s [TNOTe Dositive Man who founded California: the life as)  TYy and ItS roperty, d well d
nterpretation. See James SANDOS, of lessed Junipero erra, San FrancIis- IVINg the three Vangelica VOWS5
Converting California, New Haven, 2000, 42-3, (hereinafter CItel on also professed VO'!  S OT stabili-

2004, IC Man who founded). Ly hat S, they Vowed tO |ive OUT elr
ese latter regions WOuld later Hans-Jungen FINDEIS, MissIology, |Ives In the monastery they entered.

Correspond tO the modern regions OT n Karl ULLER/Theo UNDERMEIER / Theirs Was call tO iImitate the |ife OT
northern Venezuela, Central America, Stephen BEVANS/Richar: BLIESE the contemplative Christ rather than
and MexIico. (Hg.) Dictionary of mission: theolo- to actıve apostolic ıTe AaS IS the call

Yy, history, Derspectives, aryknoll, for mendica nt Orders and other dDOS-
999, 299-303 tolic rellgious institutes.
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Mendicant Orders transmitted their distinctive missiology their candidates through
initial period of intellectual formation ın the NOVITLLaTe and the studium. During the rst

yYCal the noviıtlate, study of the particular history of each er ould ave encultur-
ated the candidates In the Order's MmMi1ission DraxXıs and In the ministerial eXpress1ons of ıts
particular mendicant charism. During the second anı following OT the studium, study
of certaın philosophic-theological hought ould ave ScChoOole: the candidates ıIn their
respectiıve Order’''s epistemology of M1IsSsS1ON and, particularly, In the kind of scholasticism
that theer espoused. (Given these considerations, the formation that Las (asas received
from the Dominicans anı: that Serra received from the Franciscans differed

10 understand these differences, this study rst the nds of intellectual
formation that Las ( asas an Nerra received 1n their re:cnhtrance exXxperlenNces, as ell

those of the noviıtlate and studium. Ihen this study addresses [WO distinctive ıNer-
In their intellectual formation friars. Ihe rst pertaiıns ministerial CXADICS-

S10NS of the mendicant charism that WeICcC generated by the historical traditions of their
respective Orders Ihe second derives fromtheir scholastic raınıng from the iffering
Ihomist an Scotist perspectives the relationship between intellect and will; these
perspectives WeICcC discernible In each friars’ approac. tOo the PIOCCSS of CONVersıiıon
Ihis study dAargucs that these differences significantly shaped the friars’ partıcıpatıon ın
the M1SS1O0Nary enterprise they responde the »SIgNS of the t1imes« iın the different
1as in which they lived

re-entrance Experlences
Ihe intellectual formations of Las Casas an NSerra priı1or entering their respective T11Ee1-

dicant Orders WerICre, ın part, nction of both geographic anı SOC10-eCONOMIC location.
As such, their pre-entrance experlences reflected differences ın opportunıities, which, 1n
Lurn, influenced their choices both of mendicant er an of the kind of priesthood
they sought.

Bartolome de Las (Casas Was born In 1454 into the ml  e-Class merchant amily of
Pedro (Penalosa) de Las (asas and Isabel de SOsa In the southern Spanish Andalusian CIty
of Seville / I1wo hundred and twen  -nıne later In 1/13, Miguel Jose NSerra Wäas born
into the working-class peasant-farmer family of Anton1io ada Serra an Margarita OSa
Ferrer in the municipality of Petra, ocated the island of Majorca the argest of the
Balearic slands off the Mediterranean COoOas of Spain.“

Yet INOTE than time an geography differentiated these [*WO well-known M1ss10ONar-
1es lheir linguistic opportunities an geographic mobility also varied. Since pain Was

highly regionalised realm comprised of such Castile, Catalonia, Galicia, an

Manuel GIMENEZ FERNANDEZ, Martın MORGADO, Junipero Serra’s J GIMENEZ FERNANDEZ, »Blographi-
Fray Bartolome de las asas: BIO- 1egaCy, acific rOoVve, 1987, ohn ca|l etch«, 08-9; DE MUR-
graphical Sketch, In Juan Friede and LOTH, Catholicısm the march: Man WnhoO founded, B Don
Benjamıin Keen artolome de the California MISSIONS, New York DENEVI and Noe|l Francıs OHOLY, Ju-
Ias Aasas n history: toward under- 1961, 19, (hereinafter ciıted d5 Catholı- nipero Serra the Illustrate| story of
standiıng of the Man and hIs work, CISM); FrancIsco PALOU, Relacion hIs- the Franciscan founder of Caliıfornia's
DeKalb, IL 19 /1, 67-9 (hereinafter toriıca de Ia vIida apostolicas tareas MISSIONS, San Francisco, 985 13,
CItel d5 »Biographical Sketch«):; ISaCIOo del venerable Te Fray Junipero (hereinafter cited Illustrate: story);
DEREZ FERNANDEZ, Inventarıo OCU- era, prefacio introduccion DOT Maynard GEIGER, The life and
entado de I0s escrItos de Fray Bar- Miqguel Leon-Portilla, MexIico 19 /0, 13, times of Fray Junipero erra, OFM Or
tolome de las Casas, revisado DOT (hereinatter cited d Relacion histori- the Man who turned back
Helen Rand Parish, Madrıd 1981, 2r /7. Ca) FrnNest NGOLD, The house In (1713-1784), IcChmon' 959 284,
(hereinafter CItel d Inventorio). 'allorca, San FrancIsco, 1950, (hereinatter Cıtel Life and times);
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Navarre, varlıety of Janguages characterised this berian dominion. Accordingly, Las
Casas’s mother tongue Was castellano;: Serra’s Was mallorquin, dialect of catalan. In time,
Las ( asas earned atın: did Serra; in addition, the Mallorcan also mastered castellano.
Later in life, NSerra earned the ames indigenous Janguage anı possibly French: Las (asas
tudied the rudiments of indigenous hile 1n Guatemala. During his youth,
Las (‚asas also crossed regional borders study ın another urban centre (Salamanca),
hile In Serra remained island of peasant illages, farmlands, an OIlCc

urban centre (Palma).?
Ihe early academic raınıng of both Las (Casas and Serra further reflected the effects of

geographic an class differences opportunity. During the five (1493-1498) that
Las Casas’s well-connected an broadly-travelled father Was ın the Indies working
ProVIS1ONS merchant, Bartolome tudied » Latın anı letters« INn his ome CIty of EeV] at
the cathedral school of San Miguel, 16 Was ounded Dy the famous Latinist anı Sram-
marıan Antonı1o de Nebrija. ”” Serra, whose parents could neither read I9(0)8 write an who
esired better education for their small-of-stature SOIlL, Was educated at the friary school
of the Franciscans of San Bernardino In the town of Petra Ihere NSerra earned read
and wriıte, well tudied Latin and mathematics. Ihe igue. also mastered the
catechism and MUSIC especially Gregorian chant, 1C) Was used at Mass an ıIn singing
the Divine Ofhce !

Their formal studies In preparatıon for the priesthood also differed. Las (Casas Was

fourteen of dASC when he old his father in 1498 that he wanted become secular
(or diocesan) priest.Havıng returned pain as part of the second VOYapC of Columbuss,
and aving garnered newfound WE In the New OL. Las Casas’s father sent Barto-
lome study theacademic discipline of law ın preparatıon for the priesthood al
Salamanca the best un1ıversity ın pain at the time  12

Serra Was almost Sixteen old when, 1n 1/29, he old his parents of his desire
become » regular« »religious« priest. To ring their SOn s desire fruition, his finan-
cially-struggling parents arranged barter agreement with 1NON clerıc stationed at
the cathedral INn Palma, the capital of the island In return for payment ofOOI an Oar
at the priest's house, the cleric supervised Serra’s moral an! religious actıvıties daSs well
tutored him iın the recıtatiıon of Divine fhce ıIn choir. During this YCar at the cathedral,;
Serra also tudied philosophy AT the Convent of San Francisco ın Palma 'Ihis Franciscan
school prepare their candidates for the religious priesthood, an also those studying for
the diocesan priesthood anı for secular professions. In 1/30O, aving completed the PTEr -
ulsiıte preliminary studies for regular clergy, Serra requested admission into the Franciscan
mendicant er. He Was seventeen old.?

Las Casas did nNOot request admission into the Dominıcan mendicant er until
I5Z2Z Instead, ın 1501,;, at the aApC of seventeen, Las (asas received mıinor Orders well

Ratael Heliodoro »Fray Junipe- 11 Fven though Deasant Tarmers, DE Man WnhO-
S5erra and NIS apostolate In Mexico,« NIS Darents WeTe ‚e|| hought OT founded, Loth, Catholicısm, 19

The Americas 1950 279 DY the clergy that those stationed
Manuel GIMENEZ FERNANDEZ, the Church OT Petra accepted theır

»Bartolome de las Casas e| 5Son\n, Miqguel, Tor gratultous instruction
Centenerario de uerte, C n rDOr n Latın, MUSIC, and the techniques
IXV (1966), 269-329, 273; ISaCIO PEREZ- of »the holy profession. « DE
FERNANDEZ, Fray artolome de as Man who founded, 13;
( asas: Brevisima relacion de vida, Loth, Catholicism, 19.
diseno de personalidad, sintesis de Bartolome de | AS ASAS, The

doctrina, BUurgos 1984, only WGY, ad Helen Rand Parish, rans.
Francıs atrick ullıvan, New York
1992, 13.
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the ONsure In Seville, and then left pain iın early 1502 work INn Hispanola for five
AS provisioner, farmer, anı catechist.'* However, In 1506, he returned pain where, iın
the following YCal, al the dSC of twenty-three, he Was ordained iın ome thus achieving
his goal of becoming secular priest. urıng this tiıme, he also furthered his intellectual
formation by resuming studies In [0)8! law autodidactically. In this and other branches of
learning throughout his life, Las (asas Was discipline: 1n hought and action, As Was Serra. }

In 150 /; Las ( asas returned the New (0)8 aAs gentleman-cleric, and also became
» good« encomendero intent eing »x I1a of In the face of any violence.«1® lhis
desire became power.  Yy ocused after his alleged prophetic CONVersion experlence In 1514,
and his subsequent renunclatiıon of his encomienda. As CONSCYUCNCE from 1516 1520,
Las Casas obbied vigorously for INOTE equitable and Just treatment indigenous peoples
Dy of memorials, projects, and proposals presented tothe Spanish In addition,
his intellectual pursults during these iın pain nNnCcIude: earnıng Bachillerato and
Licenciado in law well tudying under, and consulting with, royal canonıist preach-
C and Dominican scholastics. In 1522,; after attempting unsuccessfully employ rational and
peaceful evangelise the indigenous COMMUNILES surrounding Cumana, Las (asas
requested admission the Dominican mendicant Order.!’ He Was thirty-eight old.

Ihese pre-entrance experiences of Las Casas an Serra differed 1n both content and
duration. Las Casas’s pre-entrance intellectual formation consisted of r1gOrous 'Orm.: an
persistent autodidactic study iın his pursult of the priesthood and of expertise 1ın
law bothof which werTe facilitated by his well-honed cki  ar Latinist.!® Serra’s re-entrance
intellectual formation Was less formal an specialised. However, his early studies 1n atın,
mathematics, anı philosophy did constitute initial Step toward his future scholarship
aASs Francıscan friar an un1ıversity professor. ””

Ihe MOst significant difference 1ın their pre-entrance experl1ences Was the kind of
priesthood that each sought. Las Casas achieved his goal of the diocesan priesthood,
and functioned secular cleric 1n the Indies an pain for eighteen CaIs; only after
this, 1n 1522, did he decide become Dominican friar and, such, WOU. embrace
the ife of regular cleric In the religious priesthood. Initially, 4S secular cleric, Las
(Casas Was under the direct jurisdiction of the OCa bishop, whom he made promiıse
of obedience an of adherence the discipline of celibacy, but he Was not bound Dy
VOWS either simple solemn) the observance of the Rule of religious institute In
contrast, Serra aspired become regular cleric religious priest. Accordingly, the
teenaged Serra entered the Franciscan mendicant rder; where he rst professed the

GIMENEZ FERNANDEZ CITEl | 3as LASAThe only WäyY, I5 474715 bibliografia critica CUETDO
Casas’s OW! aCcCcount stating that he Borges, who ;:tudied ITiTeren CONCEP- de materiales DaTa o] estudio de
recelived the Oonsure In 1501 shortly tions OT the secular priesthood n the vida, escritos, actuacion polemicas
Hefore golmmn LO the Indies’Gimenez sixteentNh CentUury, maıntaıned that Las QUE suscitaron durante CuaTtro SIgIOS,
Fernandez ellevVel that | as asas asas simply chose the ecclesiastical de ıjle 954, 1, Manuel
received the Oonsure at that time De- state Velr purely secular sTtate In GIMENEZ FERNANDEZ, Bartolome

of NIS Knowledge OT atın See soclety. ro BORGES, Quien era de las Aasas capellan de Carlos
NIS »Biographical eich« Both artolome de las ASAaS, Madrıd l poblador de Cumana (1517-1523),
Helen Rand Parish (IntervieWw, eDru- 990 407-4. Madrid 1984 LE (hereinaftfter CItel
d 2001) and Gimenez Fernandez FOTr details concernIng Las Casacie l as Aasas capellan); Henry K AUP
contended that Las asas recelved pre-Dominican life and labours, see WAGNER and Helen RAND PARISH,
minor Orders (sacristan, lector, OX | AS TIhe only WäayY, 15 A The life and writings of artolome
CIst, and Church custodian) DriOr LO Manuel GIMENEZ FERNANDEZ, Bar- de Las aSas, Albuquerque,
nIs INS trip TO the Indies. Pere7 Fer- tolome de las Aasas elegado de 1967, 4-69 ISaCIO DEREZ FERNANDEZ,
nandez contended that it Wads$s later. Cisneros DUTU Ia reformacion de Las Cronologia documentada de I05s
DEREZ FERNANDEZ, InventorIio, 83-8 Indıas 151716-1517, Madrıd 1984; EWIS viajes, estancıas actuaciones de
15 DENEVI and OHOLY, lustrate: and Manuel GIMENEZ FER- Fray Bartolome de las Aasas, Madrid

NANDEZ, artolome de las AaSasstory, 33 1984, 183-313.
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three evangelical VOWS5 ofmaterial poverty, consecrated celibacy, and holy obedience, A4Ss

ell As 1ve: this vowed ife iın Franciscan communıity, before he Was ordained religious
priest AaSs mendicant friar in 1738 /39. He Was twenty-five OT twenty-Ssıx of 20  age

Formation ın the Novitilate an tudium

Mendicant Orders, ike religious institutes, socialised their candidates in religious ife
and in the particular charism of their institute through period of of seclusion an:
concentrated study. uring the novıtılate, which 15 also known the »canonical YCaI, « the
candidates’ daily routine consisted of regular PraycCl, spiritual meditation, COIMMNMMON liturgy,
spiritual reading, sacred study, instruction from the Novice Master, aACts of mortification,
manual labour, anı cloistered silence. 1ıle the ‚pecific details of Las Casas’s novıtlate
AaIc still unknown, ıts substance Can be inferred from the Dominican ratıo the standard
for friars’ formation that has changed little SINCE the Order’s foundation.“! Serra’'s nNOovIıtı-
ate raınıng Franciscan 15 known anı recorded. Reportedly, he embraced the r1gOrous
ascetic discipline of the canonical YCar with diligence, and nurtured his spiritual
advancement with 00 about mYysticısm anı asceticism.** For both mendicant friars, the
novıtlate also consisted of inıtiation into the mendicant WaY of following Christ Dy 1ving

ife of poverty.
Ihe novices’ intellectual formation ncluded the study of Latin, patristics,and martyrol-

Ö the lives of the saints) ell ecclesial anı secular history.“” 1ıle Serra’s novıtlate
nNnCIlude: these basic studies, Las Casas’s PTOSTAMINE of studies Wäas eIy accelerated, given
his PIOVCN linguistic ability In Latin: his significant understanding of law, and his
considerable owledge of the Church Fathers an the saınts, ell of the history of
Church and society.““* In addition, would-be mendicants tudied scripture. For all friars,
including Las Casas an Serra, this fundamental study of the egan iın the novıtlate
and continued throughout the period of the studium an: beyond.

Ihe future friars also tudied the history and tradition of their respective religious inst1i-
es; IC nNnCIude: continued study of their mendicant charism and iniıtiation into Its
ministerial works. Records sShow that Serra read the history of the Franciscans ell the
Order’s chronicles particularly those from the Spanish provinces and from the Franciscan
MI1ssSioOns In foreign lands.*> Las Casas Was surely acquainted with much of Dominican his-
LOrYy and tradition because of his extensive experlence with Dominicans both sides of

LAas Casas’s clerical education estern schism (1378-1417) ndeed, GIMENEZ FERNANDEZ, Las
Was ONe OT the Dest at the time. ree al OTI1e tıme during those tumultuous Aasas capellan, P da $

for clergy education WerTe [T1all could Hecome cleric DE Man who
establishe: at the end f the ıTteerr T he cCOould read and write, well AaS5 founded, I572U
CenTUury,; these WeTe In 1) monastıc DOossessed ible and catechism. DEN EV] and OHOLY, Illustrate:
schools, 2) episcopal schools, and 3) Additionally, until rent, »Cleric« STOTY, 3, GEIGER, Life and times,
universities. Las (asas seemingly could eCelve eneTlICe eVOl)] T he 18-20) Manuel Marla MARTINEZ,
participate. In the OT both WeTe under the ayge OT Fray artolome de las Casas »Padre
episcopal schools and universities. de America, « Madrid 1958, 2RLOTH, Catholicism, 19.
ese for clerical education erra Was NnOT Ordaınel n 736 Ramon Jesus ORENO,
remained the nNorm until the Council ith the rest of NIS cClass, WhO WeTe pensamıento fosofico-politico de
T Trent 1545-63). Prior to the late studying for the priesthood, Hecause artolome de las aSas, Sevilla 1976

clerical education had een 389-403.he nad not eached the aye OT LWenty-adversely Tfected DYy the contfusion four A stipulated n GIMENEZ FERNANDEZ, Las
during the Avignon PaPaCYy (C1308- IawW requirement that Wads$s n effect DYy Aasas capellan, Pa
: DY the demographic collapse the seventeentnh century. See LOTH, 25 DE Man Wwho
because OT the lac!| ea 1348 Catholicism, 2 GEIGER, Life and founded, 21; LOU, Relacion AIS-
and Dy the problems attendant O the times, «Jı tOrica, 13-16.
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the Atlantic; accordingly, he mig NOtT have engaged extensively in such studies during his
formal formation In alnıy Cadscl, these nds of studies of basic subjects, sacred
and the historical traditions of their respective Orders constituted importan dimensions of
the intellectual formation ofcandidates for religious life, whether Dominıiıcan ( Francıscan.

Upon completion of NOVI1ILLATE studies, the candidates became members f their respective
mendicant Orders Dy profession of the VOWS of verty, chastity, and obedience. In 1/31,
Serra professed the three VOWS Francıscan friar, an received the religious Name of
» Fray Junipero.«“® Ihe date of Las Casas’s profession of the evangelical VOWS 15 unknown,
however following CUStOM of the rder, he probably professed VOWS ıIn the YCar after
en 1523 HI1s Naimne Was nOot changed.

After this rst VYCar of inıtlatıon into the religious an mendicant life, both friars entered
the studium period of their respective Orders, during which they concentrated the study
of philosophy anı heology. Ihis period of intellectual formation ul upon the of
studies initiated in the novıtıate, and continued the study an iving of religious WaY of life

Ihe length15 academic study could and did Vd! In 15 76 four VCAaIs after he entered, Las
( asas finished his Dominican studium.“” From 1531 1534, and In accord with the Franciscan
studium, Serra first took three-year COUTISC in philosophy and then tudied theology for three
INOTE After this studium and his ordination the priesthood, Serra continued additional
studies in theology and, In 1/42, earned doctorate in theology al the ApC of twenty-nine.““

Ihis general profile friars’ studies In the NOVILLaATE and studium Contaıns 1mMpor-
tant SUOUICCS of varlation in the character of their intellectual formation. Ihe rst derives
from the similar an yeL dissimilar histories and traditions of the Dominicans anı the
Franciscans, IC UNCOVeEeT both commonalities an! differences in the ministerial CXPICS-
S10NS of the mendicant charism. Ihe second pertains the philosophic-theological studies
taught ın the studia of the Dominicans an of the Franciscans, 1C differed significantly
In the branch of scholasticism that each mendicant er espoused.

Ministerial Expressions of the Mendicant Charism

Ihe ministerial eXpress1ons of the Ominicans’ and Franciscans’ foundational charisms WeIiIC

FESPONSCS the S1IgNS of their times. Both mendicant Orders originated In the thirteenth
century during time ofpolitic and religious CY1S1IS of values AdS well AS ofhigh medieval PDall-
societal corruption. 191  s emerging strata of Furopean urban soclety »middlie class« of
merchants Was embarking ostruggle with the nobility dismantle the old eul
system In which nobles exercised significant In ocal affairs. Ihe WEe. of the institutional
Church hierarchy 4A5 well aAs the immoral and scandalous practices of INalıy of ıts clergy eroded
the Church’s long-he Christian Partially In the civil and ecclesiastical

LOTH, Catholicism, 9. While taking 1W lıfe erra requested GIMENEZ FERNANDEZ, Las
ften it Was COMmMmMoOoOonNn nractise In reil- and recelved the rellglOous Marne of Aasas capellan, OE
gIous institutes whether monastic, Junipero n honor of lay cCompanion Serra’s superlors recognised
mendicant, OT other apostolic groups) f Francıs OT Assısı named Junipero. his keen intellect and capacıty tO

See enneth KING, sSsIoNTor their candidates take rellgious learn during his novitlate, and ingled
Marne, this Was apparently not the rule paradise: the StOry of Junipero erra hım OUut e Drofessor In the
tor the er OT the Friars Mınor f and the MISSIONS of Calıfornia, ICa- er. DENEVI and OHOLY,
Regular Observance. HOoweVver, the YO, IL 19 7/3, 0-7. AS all Franciscan Ob- Illustrate: STOTY, Z 33
Franciscans the sland f Majorca ‚erra enewed HIS VOWS each 29 BEDOUELLE, an Dominic,
had the privilege, presumabıly Dapal year the anniversary Of the date £8 45 HINNEBUSCH, reve
f taking MEewW Marne UDOTI mMmaking that Innocen orally approve Fran- historia, 5
religious profession. Thıis change OT CIS primitive Rule GEIGER, Life and
theır nominal dentity symbolised elr meSs, 21



LAas (/aASsas and Serra dASs Representative Figures
disorder and corruption, heretical developed in southern France and northern Italy, and
laity challenged Church doctrine and authority. Genuine reform Was needed ın the Church
IMclergy and Jaity. In this need, Dominic GGuzman (1170 -1221), cleric and the
SOIl ofCastilian nobility, founded the Dominıiıcan er 1217 45 the »Order ofFrlars Preach-
SIS;« and Francıls of Assisıi (1182-1226), ayman and the S()  - of Italian merchant, ounded
the Franciıscan er in 1209 d the »Order of the Frlars inor.«“? Ihe history f these Orders
shows that initially OMI1NI1C pursued Jerical reform and Francis addressed lay reform.

Prior ounding the er ın 1196, Dominic Guzman joined the austere Canons
€  ar al the cathedral of (Isma in Castile anı Was ordained diocesan priest. After travel-
ling Denmark diplomatic M1SS10NS ın 1203 an 1205 with diocesan Bishop lego de
Azevedo, erDominic and the bishop preache for fourdl In southern France against
the ascet1ic Albigensian an! Waldensian heretics. Iheir experlences al this time convinced
both the cleric and the bishop that these heretical MoOovements COU. only be corrected Dy

revival ofapostolic ife in the form ofqualified travelling preachers proclaim orthodox
Christiani and 1n the form of the mendicant example that 1S, »barefoot an begging«
did the early Apostles As Dominic’s minıstry quickly expande iın kurope an as Cister-
Cc]lan monks and orthodox lay people joined In the preaching effort, the eed for earned
preachers became increasingly evident an generated Dominic’s emphasis study.”“
Subsequently, In 1215, Dominic gained permission from Innocent 111 consolidate the
travelling preachers into religious Dominic also requested and ecured papal
privilege for these austere and earned iıtinerant friars preach an tOo ear confessions
anywhere without authorisation from ocal episcop authorities. In late 1216, the NC  s pontiff,
Honorius L approve the preachers AaSs ecclesial organısatıon that ollowed the Rule
of Saint Augustine; In early 121/, the pontiff confirmed their establishment the er
of Frlars Preachers the second NECEW mendicant rder, the first eing the Franciscans.“!

Before founding this first mendicant TGET. Francıs of SS1S1 egedly underwent
CONVversion experiences.”“ As result, In 1206, he Was hermit and lay oblate at San amıano
under the jurisdiction of the ocal bishop. His second Conversion experlence took place In 1208,
while listening at Mass tOo the Gospel reading about esus Christ sending Out the apostles
preachers and with virtually pPOSSESSIONS. Francıis subsequently changed his lifestyle from
that of hermit-penitent tOo that of mendicant-apostolic-preacher. er rich and DOOI
laymen SOON joined the poverello (the DOOI one) Francıs Was called. Accordingly, from the
nucleus ofFrancis’ dwelling ın the abandoned chapel ofPorziuncola, the Gospel-based INeN-

dicant INthe laity Wäas born intent renewal of the apostolic ife through
preaching and strict As the Gospel mandated, friars travelled in paırs preach the
Gospel, and took »nothing for e| journey.«Indeed, these followers of Francıis amne fOo be
known the » Friars Minor« indicate that these mendicants 1Ve! 4S true ylittle« brothers
and that, irue »MINOreES, « they 1vVve. according the MO!| of Christ and the apostles. In

GUuYy BEDOUELLE, Sarlnt Dominic: NIS tather, Pietro de Bernadone, and Inal website at http://www.op.0rg /inter-
the of the WOrd, Mary Thomas national/English/History/order.htm. ODEN conftlict ıth him, Francıis started
oble (trans.), San FrancIsco ASs Man, Francıs led the work. ASs he begged for STONES
1982, 49-88 turbulent life, 1IC| INCIUCE! Dartici- and alms for the renovatlion, he egan
31 Wılliam Hinnebusch, reve pation In the Civil WaT agalnst the Assı- tO identity ıth Dbeggars and OUtTt-
historia de la rden de Predicadores, castes.S| obility, dreams OT knighthood, and
Salamanca 2000, 16-8, (hereinafter - DOISterous nightlife. An alleged
Itel d5 Breve historia); ICA| RE subsequent COoNnversion experlence, n
Saint Dominic and his times, athlieen 1C| the Crucifix In San Damlano
POond trans.), reen Bay, 1964, Church »Sspoke« tO Francıis elling him
293 FOr SuCCINCT >SummMary Of the tO repalilr the old semi-abandoned
development of the er of Friars Church, marked (v turning DOoIn n nIs
Preachers, 5eEe the Order’s internation- \ife. Contrary the expectations of
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1209, preliminary Rule, wriıtten Dy Francıs, received oral approval from Nnnocen HE ASs

well 4S the pontiff s confirmation ofthe establishment of theerofFriars Minor. After the
original Rule Was lost, Francıs and canonıst friars rewrote the Rule 4S the Regula ullata,
1C Was approve by the Franciscan friars In 1221; and atified by Honorius 111 in 1223

Ihe Dominican and Franciscan mendicant Orders WCIC similar 1n INan In time,
both Orders sought revive the apostolic ife and focus their ministries ın urban
the Franciscans ın rampart materialism an corruption 1ın the Church, and the
Dominicans in reaction heretical MoOovements and scandalous behaviours. Both Orders
werTe established with the particular charism of preaching, teaching, and witnessing the
Gospel Dy embracing DOVerTY; for both, this that friar possessed property and,
initially, neither mendicanter held communal property ofan y kind.** Both Orders had
branches of women religious.”” Both Orders also became pontific religious instıtutes, an
thus WeTe not subject ocal bishops and other diocesan Church functionaries. Both Orders
gradually expande their preaching, teaching, and wıtness the Gospel foreign an

TIhe Dominican and Franciscan ministerial eXpressi1ons of their mendicant charism also
differe:  hat Was particularly different about the DominicanerWas Dominic’s Insıstence

study essential componen of preaching. Although the Dominicans became
predominantly clericaler clerics and earned aymen WCCIC attracted the rder, MoOst

clergy In the thirteenth century werTe uneducated and thus lacked the formal education
adequately defend Church teaching, for example, agalnst heresies. OMINIC insisted that,
without study, the friars ould not be able inıtlate and ustain dialogue with heretical STOUDS,
L1OT ould they be able preach what they did nNOTt could nNOT understand. For Dominic,
intellectual preparation Was absolute necess! not only teach orthodox Christianity and

refute heresies, but also search for truth and fOo disseminate it in anı y possible situation.®
To achieve this, OMminic required study AaSs essential part of the formation of preacher
well for preaching. Indeed, this innovative requırement ofCONtINUOUS study Was the 1EASON

why the friars quickly concentrated developing priorles and centres of theological studies
NeaTr the HE  s medieval maJjor unıversities initially, ın Parıis an Bologna; in tiıme, at xfor.
and Salamanca, INothers. Overtime, such centres also generated illustrious Dominican

FOr Chronology OT the nistory USTO The STOTY of friars condemned the Dulldings, and
OT the er OT Friars Inor, 5E Christianity, New York 1984 205, Darticularly the residence Tor the Triars,
» Francıscan experlence: Iving BEDOUELLE, ‚AIn Dominic, 138-54. d nconsistent ıtn Francıs’ rule and
the Gospe!l hrough the centuries, C TIhe Franciscans' Irs' university ıdea|l of DOovertYy.
‚ online Avallable at nttp: //wwWw. professor Was Alexander OT Hales, BEDOUELLE, Sarlnt Dominic,
Christusrex.org /www1/otTm /fra / secular aster at the University OT Parı 8-54.
FRAMmaıln.html. After he entered the Franciscans n 1236, 41 The Dominiıcans’ YOVEINaTNICE and

Charles CHO- NIS student, Bonaventure, d well d organısation benefited Irom the CX-
QUETITE, and tafford other students also Joined the rder. pertise OT Friar Reginald, who Was

Christianity 8 the Americas: Omer Englebert contended that the teacher OT 1aW at the University
492-1776, New York 992, Za Dominicans and Franciscans became OT Parıs, d well d trom the expert
Robert RICARD, _a ConNquista espiri- theological rivals during the Mıdadle ‚eadership of Jordan OT 5>aXony, wWwho

Hbecame the second aster General OTtual de Mexico EeNS>ayOo sobre e]| aDOS- Ages mer ENGLEBERT, The 'ast
tolado I0S metodos misioneros de of the cConquistadores: Junipero erra the Order While the Francıscans did
1as ordenes E Nueva Espana (1713-1784), Katherine '00ds, have the expertise OT LeO and Bonizo
de LTE 15/2, Ciudad de 1956, 3) SEE@ also Bernard {WO canontist friars from Bologna,
Mexico 9806 83-7. REI LEY; The medieval Spains, &; [11- the QOVEINaNCE and STIrUCTIUre OT the
35 |WO notable I bridge 1993 Francıscan er tended {IO develop In
others, WeTe the Dominican Catherine TIhe dissension Was seemingly Dre- Increments AS5 isputes Ver DOVerTYy
of Siena and the Franciscan Clare OT cipitated when In 1228 Gregory | ul WelTe addressed, whereas the Domuni
SIS! basilıca In SIS! LO honor Francıs ( Al} form OT YOVETINaNCE remalined
36 BEDOUELLE, Sarnt Domuinıic, who had Just hbeen canonIised. Adja- relatively unitorm and stable hrough-
5-6; cent the Dasılıca, the VODE also ull OUuTt the centuries.

CONventT tor the Trlars. The Observant
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scholars, such As er the Gireat (C.1200-1280) and Ihomas Aquinas (1225-1274) whose
teachings WeIC influential both intellectual and ecclesial circles.?”

Ihe Francı1ıscans, however, became predominantly lay er AS both rich and
DOOI laymen werTe attracted the er an 16s mendicant charism that initially
an explicitly engendered the 1SS10N of preaching and of modelling Gospel-based
spirituality for the Jaity, 1C NCcIude living ife of pOoverty. In tiıme, their miniıstry

the urban DOOI also extended students and secular mMmMasters in newly established
universitles. Indeed, the followers of Francis of Assisi those of Dominıc de
Guzman) tudied al (and 1ve: in friaries near) unıversities such Oxford and Paris,

ell A sei learning centres I11lCcCal unıversiıtles such A Bologna and Salamanca.*®
Francıscan friars also USC grea tature theologians 1n major unıversıitles, did
John Duns Scotus € 1266 -1308) and William ofam (c 1287-1347). However, the
Franciscans did nNOtTt legislate study essential componen of preaching an teach-
ing did the OM1INICcCaANSsS

What Was particularly different about the Franciscan er Wäds ıts emphasis strict
anı: their subsequent centuries-long struggle about the approprIiate eve of poverty.

Francıs taught that absolute signifle both the credibility friars’ in
providence aAs well Aas WaY of reedom that facilitated their going unencumbered anywhere

preach the Gospel. However, shortly after the ex of Francıs, internal divisions elated
poverty emerged IN the EFranciscans.” Many friars wanted maılintaın Francis’

strict in aspects of their lives and restirıc the friars’ wellings hermitages:
they simply wanted live exactly As the saintlypoverello did, they resisted an y modifica-
t1on including from the ofFrancis’ example and his Rule; these Francliscans WeIC

known from 1368 onwards Aas the Frlars ofRegular Observance. Others wanted adap their
witness pOovertLy according the needs of the time and, like the Dominican friars who
1ve: In priorles and houses, these Francıscan friars wanted CONUuNUuE build Conventus
and live together. By the mid-1400s, these friars ould be known Conventuals rom
the Latin word CONVvVentTLus, 1C refers the collective dwelling 1n which INalıy friars lived).
Ihe changes propose: (and SOIIC already ma Dy the Conventuals mplied OWI1-

ership of property by the er well aASs the handling of Dy the friars. Ihe Frilars of
e  ar Observance charged that Francıis ould ave forbidden such modifications.

In the Dominican mendicant Yrder, where moderate poverty Wäas embraced, such
dissensions about poverty WECIC less COMMNON Ihis Was In part because the regulation
about personal an communal POSSESSIONS Was modified for certaın Dominican houses
In the early fifteenth century and, 1n 144 J; Sixtus ranted permi1ss1ıon the entire
er {O hold In common.“*® Perhaps the Dominicans’ relative ack of discord
about povertLy AS compared with the Francliscans Was due differences in their LESPEC-
tive ules the Dominicans dhered the Rule of Saint Augustine which, unlike the
Franciscan Regula ullata, did not stipulate the hermitical ife A the(WaYy of living
the Gospel. Moreover, OMInIiC repeatedly insisted that observance of »the Rule« must

take precedence OVeT »the preaching M1SS10N.« Perhaps the division about DOV-
erty within the Franciscan er Was also the result of the »cult of St Franci1s,« IC
surrounded the ounder before an after his er ASs ell after his almost immedi-
ate Canonisation. In cult developed rapidly around OMIinIC, a.  oug he
tOO Was canonised. Perhaps the internal struggle about poverty Was also because of the
Franciscans’ organisational structure. Ihe Franciscans’ tOp leadership consisted solely of
their Minister General, whereas the SOVEINANCE structure of the Dominicans rom the
beginning) nNnCIlude: four definitors who assisted Dominiıic ın his role aASs Master (GJeneral4l
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Nevertheless, the 1Sssue of within the Franciscan Order remained unresolved
for almost three centuries.4% In 1415, partial resolution of the problem Was

achieved. Ihe Observants an the Conventuals WeIiC recognised ASs branches within the
Franciscan er under the Sallle Minister General of the erwho, according their
Constitutions, Was usually chosen from the Conventuals. ven 5 the 1SSUeEe continued
surface uelled Dy fragmented reform MOvements 1n Varlous places and countries.® Finally,
1n 151 /;, Leo (1513-1521) mandated that the er of Frlars Minor Conventual become
fully independent branch of the Franciscans, and that the disparate reform MOvements be
unified form another completely independent anı LNOTE austere branch of Franciscans:
the er of Frlars 1NO0r of Regular Observance.“** Junipero NSerra joined this STIrıcter
branch In the eighteenth centurYy.

Ihe charism of preaching an teaching AS ell ASs the [WO different emphases of these
mendicant Orders for the OMINICaAaNs study an for the Franciscans adical
poverty impacted the 1SS10N praxes of Friar Bartolome and of Friar Junipero they
participated 1n the M1SS1ONAary enterprise of the CIa 1in 1C they 1ve Ihat 1S; their
eXpressi1ons of the mendicant charism differed,; and did faithfully albeit 1n distinct
temporal an geographic aTrTeNas 1n accord with the emphases of their respective
Orders

Ihroughout his ife as Dominican friar both In New Or locations and iın the
of pailn, Las ( asas expressed the preaching an! teaching dimensions of his Order’s
mendicant charism hrough his denunciatory SCII110OI115 an COP10US writings AS ell AS his
politic proposals anı intellectual jalogues. Moreover, in keeping with the Dominican
emphasis study, his abours also constituted life-long study an application ofancılent,
medieval,; an Contemporaneous scholarly works and ofcanonistic-philosophic-theologic
principles his preaching and teaching friar and prior) in Hispanola (1522-1534), In
Mexi1co ell Aas ıIn Central America (1535-1540), aASs bishop of Chiapa (1544-1550), an AS

valued member of Philip II’'s  + DI1IVYy council iın pain (1547:1566) .7°

42 The ISSUE Wa also compounded 43 FOr example, n 495 n paln, FOTr the details OT Las Casas’s life
DYy the ndiscriminate recrultment OT ıth the permission OT the inıster and abours atter entering the Domint
EW members atter the Jac| Death General, Juan de Guadalupe estab- Carls, 5ee PEREZ FERNANDEZ, Inventa-
of 1348, IC| had decimated MOST Ished the Custody JI the Angels rIO, 200-/93, Helen RAND PARISH and
rellg10us Orders. TIhe Tea Schism also of Observant friars dedicated Harold Las AaSdas
created d contfused OT affairs for TO iving the Franciscan life ıth eVel MexXIico: hıstoria Dra desconocidas,
the mendicants because, a pontifical stricter Overty than the other Ser- Culdad de Mexico 1992, RKAND
religious institutes, they WerTrTe then vants Thıs Hecame model PARISH, Las AaSas DISNOp: Ne)  S
under the Irel Jurisdiction of [WO and SOUTCe OT hope for IMaNy Ser- Interpretation Aase!l hıs holograph

Vants such d5 ardınal IsnNneros nand at times eVer ree In petition In the Hans Faus collection
ITion IO such Ccompounding events, NIS reform OT rellgl0ous Orders during of Hispanic American manuscripts,
papal interpretations and re-Interpre- NIS 1egEeTCY, d well d5 the Spanish Washington, 1980; GUSTAVO
tatiıons of mendicant Ny for the Franciscans Observants of whom GUTIERREZ, l as Aasas n search of

twelve became known d LOS Doce InFranciscans WerTe pDersistently request- the DOOT of Jesus Christ, aryknoll,
ed and repeatedliy given throughout the New 'orlı 1995, Las ‚asas, The only WdY,
the eNSUINg EsEe changes WerTe In I2 from wiıthin the SEer- 28-54.
mel Dy the Observant Triars’ continu- S: nother EVel) stricter independ- Maynard GEIGER, » scho-
INg protests and, at times, disregard ent Was ' ounded the »Order lastıc CadieelT and preaching apostolate
OT papal authority, d$5 well d WerTe OT Friars Minor Capuchins.« The OT Fray Junipero erra, OFM, SSTID
Occasioned DY the Conventuals’ pleas inTormation about the Franciscans (1730-1749), d The MerICas IV (1947).
Tor, and exemplification OT, moderate nresented In this section drew en- 05-82, (hereinaftter CITEl d »Scholas-
DOoVvertYy. sively TIrom » Franciıscan experI- tic career«).

ENIICE X weDsite http: //www.christusrex 47 After Junipero earned NIS doctor-
ate In eOl0gy, he lIonger taught alorg/www1/ofm /fra /FRAmain.htm!
ST Francıs rlary. Rather, he Was dr
bointed d professor of the alr OT
Scotist e0l0gy at the »Pontifical, Im-
nerlal, ‚oyal and Iterary University of
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During his ife Franciscan friar both the isolated island of Majorca and In remote
m1sS1ONary work In the Newor Junipero Serra also expressed the teaching an preach-
ing dimensions of his Order’s mendicant charism. Indeed, he Wäas famous during the first
part of his ife ASs regular cleric the Balearic island aAs ell 4S un1ıversity professor
and pulpit orator.*® In his teaching minıstry iın academia (1739 -1749), he progressed from
lecturer of philosophy at the riary professor In the alr of Scotist Theology at Lullian
University. (In central New pain before ıng Baja an Alta California, he also taught
the semıinarıans at the apostolic College of San Fernando for MCn years.) In his preach-
ing throughout the island of MaJjorca, he Wäas also famous for his eloquent sSETINONS to the
earned and the unlettered, A ell AS lay SrOUDS, religious, an clerics.?*” While
Junipero seemed equate study with »academic studies, « Wwhıch, in his OW) udgment, he
»had completed« when attalnıng his doctorate, he also applied his learning in the M1SSIONAFY
phase ofhis ife (1749 A784) For example, he and his Francıscan colleagues al the College
of San Fernando devised anı applied LICW eory an sStrategy for the evangelisation of
nomadic indigenous peoples whom he ministered with his confreres In Nerra OF
(1749- 1758); the rationale Was that the nomads WOU. become sedentary by erecting M1SS1ON
compounds In 1C congregate them  49 Later, Serra also utilised this method he
established chain of mM1SS10NS In Ita California (1769 -1784), where, A In Serra Orda,
the maın recıplents of his teaching and preaching WeTITe the indigenous peoples, both the
unbelievers and the neophyte Christians.”

However, above all, whether iın Majorca, central New Spain, r Alta California, Serra
faithfully 1vel iın conformity with the Franciscan Regular Observants’ radical expression
of the charism of strict poverty. In contrast, Las (asas 1ve': ife of INOTeEe moderate POV-

ONEC characterised, he stated in his expetition Pope 1US V) Dy bishops
and clergy »living simply.«” Frilar Junipero embraced IHOTE r1gOorous ife of poverty even
1ın his building of several arge and profitable enterprises In the mM1ss1ıon compounds, he
personally owned nothing of them NOT did his Order.°®

Majorca « Or the » Lullian University « The royal order expelling the » |aWs OT the market VerSuSs the
d5 T Was called. TIhe uniıversity also had Jesult missionaries Wa executed n |laws OT GOod scholastic doctrine and
three other chairs In e0O10gy, namely, Mexico 25 June 767. Consequentliy, the early California SCONOMIY, « History
the Chairs of homist ominican), Dominicans and Observant Francıs- of Political Economy XXXVI: (2005)
5uarezian esul and Lullian Franclis- Cal friars egan ministering In the 43-/70, (hereinaftter Cıtel » LaWSs

tformer Jesutlt er erra, the Jı the market«):; Herbert BOLTON,can) eOl109y. See GEIGER, Life and
times, 24-35; GEIGER, »Scholastic Ca- Franciscans extendel the mMissionary » mission d O frontier institution
[cEeTl, C  C 74. That Serra’s Ee{I11NONS »spoke enterprise Into Alta California In In the Spanish-American colonies, «

tO the heart and moved people tO 769 FrancIsco Xavıer CLAVIJERO, The American Historical Review XXIN
tears, « sSee UVE DE E,Man Hıstoria de Ia antıqua Bajya Califor- 1917). 42-01. In time, the mission
Who founded, 45 NIG, ed Miqguel Leon-Portilla, MexIico compounds WelTe IO be owned DYy the

In the Manuscript OT his DMI- 19 70, 23  D Indigenous eoples, and /or the land
Osophy COUTSES, there IS evidence 51 Bartolome de L AS ASAS, Was LO e ivided uUp between them
of Serra dialoguingwith contemporary » Peticion antıda' PIO 1566 C  € and the Spaniards. HOoweVver, ManYy
philosophy even though the Enlight- ras completas, ll OT the natıves did nOT have title O
enment questioned the Vvalue Oof radı- morlales, ed Paulino Castaneda, the lands, and did NOT eCeIlve the
tion In science and religion, well|l Madrid 1995, 3/' avı BE Barbaros:
d$5 contended that VUTE (eason Was the 52 FOTr the Observants, absolute DOV- Spaniards and their SaVage>S n the
only Criterion for the political actıvity erty require! them depend the AGE of enlightenment, New aven,
of monarchs, Doliticians, and social 2005, 108, 9-20, (hereinaTtter CItelgenerosiıty OT others. such, the
reformers. VE DE ILLE, mMISSIONS supported the friars In eIr d arbaros); Kent LIGHTFOOT,
Man who founded, 26. Also during ailly necessities ‚e|| d In elr MNe‘  S Indians, MiIssIiONArIeEeSs and merchants:
Serra’s In academia, his earlier mMissionary endeavors In the region. the legacy of coloninal encounters

FOTr discussion OT the Franciscan Ruledesires for missionary |ıTe simply lald the Caliıfornia frontiers, erkeley,Oormant. PALOU, Relacion historica, OTyand the Near monopoly 2005, 08, (hereinaftter CITEl d
ENGLEBERT, The ast of the CON- OT land that the friars yheld« tor the Indians

quistadores, 353-4; GEIGER, Life and indigenous Dpopulations In Alta Califor-
times, 2 36 -7. nia, 5eEee arıe Christine DUGGAN,
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Scholastic Training
Ihe friars’ intellectual formation also stemmed from the kind of scholasticism which
each er subscribed, anı In IC philosophic-theological tradition the friars WCIC

schooled. As Dominican, Las (Casas Was trained in Ihomism:; Franciscan, Serra
Was educated In Scotism. These [WO parallel branches of scholasticism resulted from the
works of prominent thirteenth-century theologians: Ihomas Aquinas, also known ASs

octor Angelicus (the Angelic Doctor), for the Dominican Ihomistic branch; John Duns
Scotus, surnamed Doctor UDLLLUS the Doctor), for the Franciscan Scotist branch
Ihomism would ave greatly shaped Las Casas’s philosophy and theology, and, In turn, the
character of his partıcıpatıon ın the M1ssS1O0Nary enterprise; In ike INAMNNCI, Scotism WOU.
ave influenced significantly Serra’s hought and actıon. An example of this influence Cal

be oun in the iffering perspectives of Aquinas anı SCcotus with respect tOo the relationship
of intellect an will.° 1ıle both held that human rationality Was composed of intellect
an will, Aquinas and Scotus differed in the primacy each allocated these faculties.

Aquinas’ perspective Was intellectualist: for him, the intellect had primacy OVeTLr the will
sing the categorIies of and goals, quinas sequenced the exercIise of intellect and ın
the following order ofactıon: first, the intellect apprehends the goals, 16 aIic subsequently
desired Dy the will; then, the intellect the attaın these goals, and the will
decides 1C will be ursued. In this PTOCCSS of eliciting actiıon, the will must choose
the goals of necessi if the intellect apprehends these goals g00d, because the cannot
reject what 15 presented it ASs unqualified g00d, and must cleave the final goal that of
happiness (or beatitude). Because the does nNOoTt qualify the g00d, the does NOLT function
dS5 rational 19}  9 rather, the will functions ASs intellectual appetite inclined toward the
g00d. Ihat IS:; the necessarily tends the universal g00d Dy virtue of superl10r inclination
of the soul that SUrDasSsCh natural inclination:; similarly, the will 15 necessarily inclined
those particular g00ds connected with this universal g00d and that belong people Dy their
VC. nature, such life, owledge, sociability, procreation, and amily. Although the 15
thus not free reject the final g0al and the particular goals connected with this universal
g0al), the will 15 free with respect {[O the particular achieve the goal Ihat 1S, the will 15
free only 1ın making choices about the achieve the g0al However, SINCE all the choices
the will makes dIC g00d and tully intelligible only when they aIc aimed al the ultimate g0al of
happiness, the will remaılns at best intellectual appetite subordinate the intellect and the
intellect’s apprehension of the x0als and of the attaın these goals.”*

In Scotus’s perspective Was voluntarist; for him, the will has primacy OVeTr the
intellect. Scotus does nNOt deny the pursuit of happiness, the role of the intellect In O-
hending the g00d; he simply does not confine the understanding of the will this pursult
and 1ts sole function d intellectual appetite. For 1m, the will 15 inclined both hap-

This presentation OT the relation- SE IHOMAS AQUINAS, umma d:39; . 1/, Q.UunNn., &. 2
shIp of intellect and 1l IS restricted Theologıiae, New York 1947/, d-2 un.; 4,d.49, 97-10., See also Alan
the fundamental distinctions made QE8 1 d-2d' Q9 art. 1d-2d' WOLTER, »Introduction, « In William
DYy Thomas and SCotus, and does noOT Q13, art. d-72d! Q15, 1d-2d! ed.) uns Scotus the
constitute comprehensive analysıs Q17, art. 1ı Q79 artl. 1, Q80, ll and morality, Washington,
OT elr perspectives. FOr succinct art. 1, 1 Q82, art. 1E1a,  8 199 /,;Thomas »
comparison of their hought thıs art.3, Also 556e IHOMAS AQUINAS, IIbertarian foundations of Scotus’s

»Heaven d5 the home OT the free: the
relationship, ee John MEDAILLE, UMMAa Theologiae: ConNcIsSe TANS- moral philosophy, The Thomist XII

lation, ed Timothy MCD M OTT, (199 193-215, online available
rmMaCYy f the ll n Uuns SCOTUS, « Westminster, 1989, 26-9, 107-91 from ttp://www.thomist.org /journal/
online] avallable at nttp://www. Oannıs UNS SCOTUS, 1998/982awill.htm; Mary Beth ING-
medaille.com/primacy %200f2othe OMNIA, 1-IV ordinatio, ectura, HA »Letting SCOTUS spea Tor
%20 willl.pdt. d Balıc, Vatıcan City 1950, d imselrt, C edieva Philosophy and
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pıness and Justice: the will 15 motivated toward ONne’s advantage (affectio commodi) ASs well
as toward willing SOTINEC g00d nNOt oriented toward neself (affectio justitiae). Scotus COIICUIS

with Aquınas that, In the will’s affection for one'’s OW) happiness (affectio commodi), the will 15
only free 1n choosing the However, because the will 15 also free aCT COontrary one’s
OW! advantage one’s natural inclination happiness Dy preferring and choosing

AGT behalf of others because of those humans’ intrınsıc worth (affectio justitiae), the
will,; for Scotus, has theWof free self-determination. That 1S, the ll Can choose what 15

right and Just rather than what makes ONe apPpY. In this ILLAaNılieTr (and in contradistinction
Aquinas), Scotus’s perspective frees the will from its dependence subordination LO, the
intellect. In Scotist thought, the human will 15 much INOIC than passıve appetitiveW| and
instrument f human rationality, ASs ın Ihomistic hought, wherein the intellect has absolute
superlor1ıty OVeTr the will Rather, for Scotus, the will itself 15 rationalW| that 1S capable of
reflexive actıon indeed, of spontaneity) with respect the options that intellect and 1CAaSON

present. Ihis independent exercCc1ıise of the will extends happiness as well, because the will
15 WaYys capable ofchoosing NOT tO will particular happiness, CVECI happiness in general.
Moreover, if the will chooses not will apprehended goal Cans, the will Call direct
the intellect other possible objects of actı1on. Therefore, S1INCE the will Call determine tself,
the intellect 15 longer priımary. Ihe will 15 primary.””

Ihe influence f these differing scholastic perspectives about the relationship of intellect
and will f knowing and actıng aTre discernible 1n the friars’ approaches the PTFOCCSS of
Convers1on. Las Casas’s method reflected Ihomas Aquinas’ intellectualism, whereas Serra’s
approac reflected John Duns Scotus’s voluntarism.

Las Casas propose an sed rational and peaceful method of evangelisation, 1C|
Was ase the premise that clear knowledge ofChristiani would AULAGE the indigenous
peoples {O theal anı! thus they WOU. choose become Christians. Las ( asas believed
that the ultimate happiness of the indigenous peoples Wäas their salvation.”® Accordingly,
the natıve eoples rst needed know about the Christian God and, in order »know«
this God, the Christian INCSSaSC needed be taught Dy word an example. Utilizing their
cognıtive OWCTIS intellect, rCasOlN, and intelligence apprehend the options avauılable
them, the indigenous people WOU. be inclined tO choose the Christianaa the
{O the ultimate goal of salvation. Ihat 1S, because of this owledge about the Christian
God that »WINS the mind with L1CASOINS, « the wills indigenous peoples would be geNUY
persuaded respond; they ould choose become Christians.?”

Serra focused and employe volitional method of»schooling« the In the MI1ISSIONS
that he established in Alta California. In his approach to the PFOCCSS of CONVers10n, owledge
through practice and INsStruction ould be product of the discipline ife the M1SS10N
compounds.”® Accordingly, ONCE the indigenous inhabitants became catechumens OT neophyte
Christians, Serra and his Francıscan confreres structured the natives’ lives from N-U)

Theology x 2001 173-216; Hannes conversion f the IndigenOus nhabıt- » Educational methods OT the Francıs-
ants OT the New grl See for EXalll-E: »SCotus’s eOrYy OT natural Cans In Spanish Calitornia, The

IaW, « In Thomas LIAMS ed.) ple his » Memorial de remedios DalTa Americas VI (1950): 335-5  andos
The Cambridge Companion O uns EN Indias (1516), d ras completas ointed OUut the difficulty OT adequate
Scotus, Cambridge 2003, 323-8; CR  N XII 40, and NIS » Tratado de doce instruction Hecause of the OT
MARRIS,Duns Scotus, the philoso- as 1564 < ras completas natıve lanqguages Aa 'el| A$S the time
phical doctrines ofDuns Scotus, New » Doce dudas, « ed ‚asseque, needed Mmaster al ıy One of the
York 1959, 81-99 Madrıd 1992, dialects. Therefore, the length OT the

Hom 516 unt!ı| the end of NIS |iTfe, LAS AS, The only WdY, instruction (whic! consisted OT rote
LAS ASAS contended that the DrINCI- The 'outine f lıte the mission recitation OT prayers heifore Dbaptiısm
Dal end OT the papal donation Was cCompounds Was geared »IO sustaln could He AS5 short d elg days ÖT d

ONg d thirty days. SAN DOS, ( OnNver-the proclamation OT the Gospel, the and Keep the natıves| ‚earning
spread OT the Christian arl and the the doctrine. « Danıiel MCGARRY, Ng California, 1
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sundown with discipline outine In which they ehaved and lived Aa Christians indeed, AS5

»Civilised, agriculturalised, industrialised Hispanics.«” From and within this behavioural
outine and formation, owledge of the Faith ould be mparted and gleaned. Most 1MpoOr-
antly, In this schooling, the indigenous peoples ould learn, and ave O  ortunıty, exercIse
their treedom of each time they acted contrary their natural inclinations tO seek their
( W advantage for example, whether work 0)8 not, eat OT abstain, tOo have multiple
SPOUSCS ONC, fornicate be chaste, and or Ihe daily outines, and ven the
punishment for infractions, wWwerTe part of this »schooling« of the will.©© 1U0N-
ally, Serra and his Franciscan confreres »schooled« the natıves fo transcend alıy penchant for
self-advantage (affectio commodi) Dy making choices for the g00d ofothers (affectio Jjustitiae).
Ihey promoted and wWeTie vigilant with respect the collective welfare of the mission nhabit-
ants, and strictly prohibited alıy profiteering the part of individuals; In this motivatıon for
Justice, they built the indigenous peoples’ OW| about communal property.

In their distinctive missiological approaches and from [WO emporal anı geographic
of the New OT. Spanish M1sSS1ONarYy enterprIise, both friars pursued the S\d”d1IL1lEC

goal ring the indigenous inhabitants Christianity. Ihe difference Was in the
this goal Las (asas contended that the M1SS1O0NAary must educate the natives’ 1CAaSOI

an form their CONSCIENCES In order that they Inay »freely will« in making their decisions.
Serra contended that the M1SS1ONArY mMust seTi environment that »compels« the 11
of the neophyte indigenous Christians tO ACT differently and, 1n that »schooling« iın the
Christian life, [0)]881° tO know Christian teachings INOTE fully.

Responses the 1gns of their Times

Las (asas an Serra 1ve during the early modern period (1500-1800) time of dynamic
forces an dramatic changes. Geo-politically, the Spanish empire ascended an eclined,
1le the Crown engaged in profitable exploration, CONquest, an colonisation of American

terrıtorlies 4S ell pursued costly European conflicts anı Wals. Religio-politically,
the iffering Spanish monarchical dynasties influenced Crown-Churc relationships.
During Las Casas’s lifetime, the decentralised an: council-oriented (Germanıiıc apsburg
monarchs fostered close cooperation with the Church Accordingly, Las (asas appealed
unencumbered royal an civil authorities, ASs well 4S addressed wide of religio-
cultural and politico-economic epistemologic quest1ons that confronted the Old OFr
when pain encountered the so-called Newor In oing, he drew from the contem-

POTAaNCOUS flourishing of Second Scholasticism an! from his owledge of ancıent and
medieval writings contribute trans- Atlantic juridical-philosophic-theological debates

asten Dunne’s chronicle of the 05; George KE Missionary G{ Iıhbero-American Frontier Miıssion In
Jesutlt Missions showed NOW the quest: the Gospel and Native Ame- Natıve Ameriıcan History, The New
»Black Obes« also aiımed Christian- rICan culturai genocide, Minneapolis, Latın American ISSION History, eds

1993, 6-7. TIC| Langer, Robert Howard acksonISEe and Civilise the indigenous DEO-
oles (Peter asten N Pıoneer 6 Neophyte Christians WhO desert- (University of ebraska ress, 995),
'AC|es the west COAST, erke- ed the mission Compounds WeTe also ohn ”HELAN, The Millennial
ey, 940 Unfortunately, this Hunished. Significantly, erra recCord- Kingdom of the Francıscans INn the
method f CIVIlNZING also dissociated d three Instances OT such desertions New 'or| UudYy of the TI
them from elr ancestral lands, d$S In NIS diary concernIing the mMissions of Geronimo de endieta (1525-1604)
LightToot olinted OUuT, and precipitat- between San 1egO and (Berkeley: Uniıv. of Califtornia reSss,
d sOCIo-Cultural-religious genocide, arles PIETTE MAXIMIN, EvVoca- 956 In the sixteenth Century, unlike
d TIınker noted LIGHTFOOT, Indians, tion de Junipero erra fondateur de the Spanish Spiritualist Franciscans,

Ia Caliıfornie, Washington, 1946,
323, 331, 334. Davı »
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about the level of humani an: the religious cCapacıty of indigenous peoples well about
their enslavement and Spain s alleged dominium OVeTI them

In Con(tra: during Serra’s life-span, the centralised an: absolutist Francofled Bourbon
administration pursued policies designed ring the Church INOTE under Crown control,;
and EVENn sought recrult religious personnel appene: when Charles RE expelled the
Jesults from the mer1ıcas in 1767. However, CVECN with the demise of Scholastic methods
and the spread of Enlightenmen rationalism, Nerra anı his Franciscan confreres CcONtin-
ued respond tO such changes Dy adherence tO their traditions of pOoverTty and of Scotist
Scholasticism. Consequently, Serra ndured repeated anti-clerical stances and ACI1MON10US
relationships with civil oflicials, especially with SOVCINOIS ıIn Ita California whose egisla-
t1ons mirrored regalist policies. For example, he opposed Felipe de Neve whose
Enlightenment-nurtured legislation (1781) ranted indigenous catechumens, the » liberty «

return visıt their natıve homes often AasSs they desired. For the Franciscans, this
legislation would ave subverted both the religious anı the ecCcOoNOMIC goals of the friars;,
which NCIUudeEe: the eventual ownership Dy the indigenous Christians of their respective
mM1ss1iıonN compounds. Indeed, throughout his eendl in Alta California, Serra stridently
opposed the Bourbon efforts secularise the M1SS10NS and restIrıc the mendicants’
actıvıtlies spiritual an pastoral concerns.®!

In addition these forces and changes, Las (asas and Serra also responded differently
because of the Varı0us geographic an temporal AadICcMNas of their abours Ihe Dominican’’s
advocacy behalfof the indigenous peoples extended the ole of the Indies: from the
Caribbean slands lorida hrough Mex1Cco and Central America, ell into South
America. Serra aDoure: al time an: ın place 1  e Dy generalised Spanish colonisation
ofNew OFr ands, AaSs well by widespread subjection of the indigenous inhabitants Dy
previous Wals of Ihe Franciscan’s actıyısm behalf nomadic indigenous
populations Was imited predominantly Serra orda, and 08 the remote coastal region of
Baja and Ita California erritory that Was neraDble the encroachment of usslan
expeditions an: exploratory landings by France, England, anı Prussı1a. Accordingly, al
the order of Charles HE the Franciscans entered Alta California accompanied Dy Spanish
military who, with the friars, egan OCCUDY the reg1on. However, during the eighteenth-
century Spanish colonial period, the region Was NOT fully colonised 1OT evangelised

Although situated In geographically an temporally distinctive areNnNas, the [WO friars’
partıcıpation In the mM1sS1ONary enterprise had profoun COILLINOIN religious incentives. Both
friars WeTITeE motivated Dy »God’s Slory« an »the salvation of the indigenous peoples«; both
believed that the primary 1CasOI for the of the Spaniards 1n the Americas Was

the evangelisation of the ndians Both friars sought protect the indigenous PCISONS in
body an: soul.®* For example, Las C asas: who in 1516 Was appointed » Universal Protector

the >Spanish refrormed Dominicans did CISCaNs aptise Amerindians de Ias Aasas Opusculos, Cartas,
NOT, Tor the MOST Dart, subscribe tO while the Dominicans WeTe memoriales, d Juan Perez de Tudela
the Imminence OT the Second Coming (1NOTe Cautious, preferring tO catechise UueSO, Madrid 1958) V: DD 20d, A4d,
OT Christ. HOoWweVver, Doth mendicant careTully tırst and then baptise when 470) 02a, 63D; 134-35D, 76b-77a
Orders regarde their mMissionary work there seemed e sufficient under- See cıtations concerning Serra’s mot!-
d5 reiurn the age of the Apostles, standing of the Christian ar vatıon In ENGLEBERT, The 'ast of
and sought LO exemplil the MOdO de 61 Barbaros, 106-9, 120 -6. the conquistadores, 3537

62 FOr LAS CASAS'S motivation, sSeEeser OT elr apostolic torebearers DYy DE Man who founded, 26
the Overty and simplicity OT their indı- » Memorial de remedios DaTa 1as Indias GEIGER, Life and ImesS, 28, 36-7.
vidual and communal |Ives. In addı- 1516  « »Carta al Consejo de 1as Indlas
tion, echoing the ension Hetween the 1531 C »Carta Dersonaje de E
Dominican intellectualist and Francıis- Oorte (1535 »Brevisima relacion de

Ia destrulcion de 1as Indlas (1552),«Can Vvoluntarist missiological approach-
S In the Sixteenth Century, the Fran- aSs escogidas de Fray artolome
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of all of the Indigenous Peoples of the Indies,« envisioned anı! promoted colonisation Dy
Spanish armers under the jurisdiction of friars an bishops without the interference
of conquistadores, encomenderos, an! slave-raiders. Indeed, his O W lierra de Vera Paz
(Guatemala experiment later In 1536 -1537 prohibited eNTrYy all Spaniards eXcept clergy.
In his missiological TeaMse entitled The only WAY, Las (Casas articulated the duty of all Span-
jards proclaim the Gospel ın rational anı peaceful annel; In his Very Brief Account,
he persistently condemned the evil ee: and scandalous example of INalıy SO-Calle:
Christians. Las (Casas Was also pivotal In formulating the New AawWSs of 1542, which calledfor the abolition of the encomienda, slavery, and all CONqUEestTs.

Serra, ASs the ounder and rst Francıscan president of the Ita California M1SS10NS, COIMN-

centrated establishing chain of M1SS10NS provide completely for the spiritual anı
temporal needs of the indigenous inhabitants. Like Las Casas’s experiments, Serra sought
both segregate the indigenous inhabitants from non-Christian anı Spanish peoples
ell AaSs congregate them In their OW. indigenous M1iss1iOonN socleties Toward this end, he
an his confreres from San Fernando manual detailing the structure an nction
ofsuch M1SS10N compounds.From 1769 his ea In 1784, he established ın Alta California
the rst nıne of the Crown-proposed (wenty-one M1SS10NS for the reg1on. ecause of the
importance that Serra placed exemplary Christian living, he LOO restricted
the m1iss1ıon compounds religious and indigenous neophytes. He barred non-Christian
indigenous people, Spanish settlers, and military personnel from iving these compounds,
and decried their often drunken and otherwise »undesirable« behaviour. He also had

tO 1DI1Ca law an {O the 1774 eyes de las Indias {O nıght for the rights of natıve
peoples, such their rig ownership of their lands.®

Conclusion

While both Las (asas anı NSerra WeTiTeC deeply committed {O evangelisation, their approaches
the proclaiming the Christian Gospel differed Serra’s missiology, 1C Was discernible

In his DraXIs, Was effectively op-down approac. of acculturating the indigenous PCO-
ples {O Christiani ASs well Spanish WdYS anı cCustoms Las Casas’s missiology, 1C
Wäas evident In his DraXIs, Wäas fundamentally bottom-up approac) of inculturating the
Gospel hrough understanding of indigenous WaY5S, CUStOMS, anı realities. As such, Las
Casas’s missiology tended {O be inductive, an Serra’s deductive.

Both Las (asas anı Serra SaVC themselves tOo the tasks at hand, they understood
them an In accord with their Orders’ distinctive ministerial Ihe Dominicans
favoured juridic route ocused remedies In Justice; the Franciscans preferred
paternal roufte ocused guardianship In charity. Accordingly, for Las Casas, ın his role

Caln Jawyer« for the indigenous peoples, the task Was SCCUTE »total remedy«
for the inadequate evangelisation and the unjust sıtuatiıon 1n the Indies. For Serra, the
»g00d father« of the natıves under his guardianship, the task Was {O establish paternalistic
communal socletlies of indigenous people Schoole': ın and professing the Christian Faith.®*

However, the distinctive character of the [WO friars’ ICSDONSCS the »S1IgNS of the
t1mes« derives from admixture of their Orders’ particular emphasis In their mınıste-
rial expression of the mendicant charism and in their scholastic understanding of the
relationship of intellect an will Las (Casas portraye: the Dominican tradition of study,
with 1ts accompanyıng search for truth, ell AsSs the tradition of Ihomist intellectual-
1SmM, with ıts focus »wıinnıng the mind with LCAaSON \and|106  David Thomas Orique O.P.  of all of the Indigenous Peoples of the Indies,« envisioned and promoted colonisation by  Spanish farmers under the jurisdiction of friars and bishops - without the interference  of conquistadores, encomenderos, and slave-raiders. Indeed, his own Tierra de Vera Paz  (Guatemala) experiment later in 1536-1537 prohibited entry to all Spaniards except clergy.  In his missiological treatise entitled 7he only way, Las Casas articulated the duty of all Span-  iards to proclaim the Gospel in a rational and peaceful manner; in his Very Brief Account,  he persistently condemned the evil deeds and scandalous example of many so-called  Christians. Las Casas was also pivotal in formulating the New Laws of 1542, which called  for the abolition of the encomienda, slavery, and all conquests.  Serra, as the founder and first Franciscan president of the Alta California missions, con-  centrated on establishing a chain of missions to provide completely for the spiritual and  temporal needs of the indigenous inhabitants. Like Las Casas’s experiments, Serra sought  both to segregate the indigenous inhabitants from non-Christian and Spanish peoples as  well as to congregate them in their own indigenous mission societies. Toward this end, he  and his confreres from San Fernando wrote a manual detailing the structure and function  of such mission compounds.From 1769 to his death in1784, he established in Alta California  the first nine of the Crown-proposed twenty-one missions for the region. Because of the  importance that Serra placed on exemplary Christian living, he too restricted presence on  the mission compounds to religious and indigenous neophytes. He barred non-Christian  indigenous people, Spanish settlers, and military personnel from living on these compounds,  and decried their often drunken and otherwise »undesirable« behaviour. He also had  recourse to biblical law and to the 1774 Leyes de las Indias to fight for the rights of native  peoples, such as their right to ownership of their lands.®  Conclusion  While both Las Casas and Serra were deeply committed to evangelisation, their approaches  to the proclaiming the Christian Gospel differed. Serra’s missiology, which was discernible  in his praxis, was effectively a top-down approach - of acculturating the indigenous peo-  ples to Christianity as well as to Spanish ways and customs. Las Casas’s missiology, which  was evident in his praxis, was fundamentally a bottom-up approach - of inculturating the  Gospel through an understanding of indigenous ways, customs, and realities. As such, Las  Casas’s missiology tended to be inductive, and Serra’s deductive.  Both Las Casas and Serra gave themselves to the tasks at hand, as they understood  them and in accord with their Orders’ distinctive ministerial postures. The Dominicans  favoured a juridical route focused on remedies in justice; the Franciscans preferred a  paternal route focused on guardianship in charity. Accordingly, for Las Casas, in his role  as a »canon lawyer« for all the indigenous peoples, the task was to secure a »total remedy«  for the inadequate evangelisation and the unjust situation in the Indies. For Serra, as the  »good father« of the natives under his guardianship, the task was to establish paternalistic  communal societies of indigenous people schooled in and professing the Christian Faith.“*  However, the distinctive character of the two friars’ responses to the »signs of the  times« derives from an admixture of their Orders’ particular emphasis in their ministe-  rial expression of the mendicant charism and in their scholastic understanding of the  relationship of intellect and will. Las Casas portrayed the Dominican tradition of study,  with its accompanying search for truth, as well as the tradition of Thomist intellectual-  ism, with its focus on »winning the mind with reason [and] ... the will with gentleness.«the will with gentleness. «
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Frilar Bartolome studiously blended his canonistic-philosophic-theological owledge
with on-the-ground experlence anı observation ceaselessly »inquiıre OW), according

God an natural reasOIl, divine and human Justice, WC relate tO the indigenous
peoples].«® His prodigious body of writings behalf of their rights consisted of TMAOTE

than three hundred Cartas, petit10ns, tratados, proposals, memoriales, an obras MAYOTES.
His OW.: words CONVCY the ep an breadth of his search for truth iın ıts myriad forms:
» FOTr forty-eight YCaLS, have worked inquire, study, an tO make of the law;
I believe, if nOot deceived, that ave delved deep into the waflers of these matters
that have reached their source.«®

Serra represented the Francıscan tradition poverello an:! Scotist scholastic, an:
exemplified the Observant emphasis adical poverty an the tradition of Scotist
voluntarism. He facilitated the schooling of the In his Francıscan confreres and, 1ın

particular, in the indigenous inhabitants during his abours In the California M1SS10NS
In this remote reg1on, he spawned the rESUTSCILCC of absolute M the Ita
California Francıiıscans such that they, ASs true poverellos, both relied the generosity of
others for their daily needs, and worked CONSTILUGE!E what they envisioned INOTE perfect
soclety indeed, would-be utopla of Christian indigenous peoples practicıng evangeli-
cal poverty under their tutelage, ell iving In the MmM1iss1ıonN compounds an:! an
that they collectively owned. Serra’s personal commıtment living radical DOVerTYy and
disciplinin: his OW will, manifested by his r1gOorous practices of self-mortification, his
SITreNUOUS manual labour working like peon), and his willpower, demonstrated
how he sSschoole': his OW] ll He readily sacrificed personal advantage for the sake of what
he perceived AaSs advantageous 1in Justice for the indigenous peoples.®” few lines iın letter

his nephew, Francıscan In MaJjorca, which werec written Aa Nerra »with erVOoOUr« Was

»tilling the |Lord’s| Vineyard« ın the fringe of the empire, encapsulated the ageing friar’s
Franciscan ea of wedding poverty with disciplined will » Do the best yOUu CanLas Casas and Serra as Representative Figures  107  Friar Bartolome studiously blended his canonistic-philosophic-theological knowledge  with on-the-ground experience and observation to ceaselessly »inquire how, according  to God and natural reason, divine and human justice, we should relate to [the indigenous  peoples].«® His prodigious body of writings on behalf of their rights consisted of more  than three hundred cartas, petitions, ftratados, proposals, memoriales, and obras mayores.  His own words convey the depth and breadth of his search for truth in its myriad forms:  »For forty-eight years, I have worked to inquire, to study, and to make sense of the law;  I believe, if I am not deceived, that I have delved so deep into the waters of these matters  that I have reached their source.«°°  Serra represented the Franciscan tradition as a poverello and a Scotist scholastic, and  exemplified the Observant emphasis on radical poverty and on the tradition of Scotist  voluntarism. He facilitated the schooling of the will in his Franciscan confreres and, in  particular, in the indigenous inhabitants during his labours in the California missions.  In this remote region, he spawned the resurgence of absolute poverty among the Alta  California Franciscans such that they, as true poverellos, both relied on the generosity of  others for their daily needs, and worked to construct what they envisioned as a more perfect  society - indeed, a would-be utopia - of Christian indigenous peoples practicing evangeli-  cal poverty under their tutelage, as well as living in the mission compounds and on lands  that they collectively owned. Serra’s personal commitment to living radical poverty and to  disciplining his own will, as manifested by his rigorous practices of self-mortification, his  strenuous manual labour (working like a peon), and his enormous willpower, demonstrated  how he schooled his own will. He readily sacrificed personal advantage for the sake of what  he perceived as advantageous in justice for the indigenous peoples.® A few lines in a letter  to his nephew, a Franciscan in Majorca, which were written as Serra »with fervour« was  »tilling the [Lord’s] Vineyard« in the fringe of the empire, encapsulated the ageing friar’s  Franciscan ideal of wedding poverty with disciplined will: »Do the best you can ... to  68  become a true and perfect Friars Minor.«  Elucidating these differences of mission praxes and epistemologies as well as their  commonalities, which characterised Las Casas and Serra, contributes to the history  of missiology. The differences and similarities uncovered draw attention to the role of  intellectual formation in shaping the participation of the missionaries in the enterprise  of evangelisation; they demonstrate how the charisms of different religious institutes  were expressed over time and crucially contoured their members’ labours; they show  how different philosophic-theological epistemologies affected these labours, and how  they responded to the signs of their times. By offering a clearer grasp of the activities  and missiologies of Las Casas and Serra, this study may also help temper tendencies to  project twentieth-century values on the alternately lauded and derided labours of these  two colonial mendicant missionaries who represented the beginning and the end of the  Spanish colonial missionary enterprise.  +  66 Bartolome de LAS CASAS, »Carta  63 Steven W. HACKEL, »The compet-  harodunlap.htm; McGarry, »Educa-  ing legacies of Junipero Serra: pioneer,  tional methods, « 335-58.  a los Dominicos de Chiapa y Guatema-  saint, villain, « [online], available from  65 See the dedication to Phillip II  la (1564), « Obras completas XIll: 354.  http://www.historycooperative.org /  that was written in 1563 by LAS  67 M.V. WOODGATE, Junipero  Serra: apostle of California  journals/cp/vol-05 /no-02/; DUGGAN,  CASAS and is found in the unpub-  »Laws of the market, « 348.  lished Providence version of his  (1713-1784), Westminster, MD 1966,  64 Maria Paz HARO, »Religious  »Tratado de doce dudas (1564), « fos  56-75, 159, 161; LightFoot, /ndians, 68;  Orders, the Indian, and the conquest:  135v-36. Manuscript in John Carter  WEBER, Bärbaros, 108.  fifty years of dispute and contra-  Brown Library, Providence Rl.  68 MORGADO, Junipero Serra’s lega-  cy, 188.  diction, « [online], available at http: /  Wwww-.shc.edu/theolibrary /resources/become irue and perfect Frlars Minor.«
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