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ZusammenfTfassung strac Sumarıo
In diesem Autsatz leg der n this articie, the author 1:3 autora presenta SsTe artı-
Uus auf der pentekostalen describes the development OT Culo Q desarrollo de| protestan-
Kirche In KOorea. DIie pentekos- the Korean Protestant Church, ISMO Corea. TOCO STa
tale re ird OTt Tur eın SyNOo- OCUSING the Pentecostal E Iglesia nentecostal. a dOocC-
yTTI für die Prosperitätstheolo- Church Pentecostal OCT{rıne IS trına pentecostal conside-
gie In KOorea gehalten. Im en considered He >yNOÖ- rada (orea COMNO SINO-

NYI Tor prosperity eOl0gy n IMO de E eologıla de EAllgemeinen ird Prosperita
als ıne Bedingung Tür ErTOolg KOrea. Generally, prosperity IS orosperidad. Generalmente, Ia
definiert Uund als materilelles defined regulrement Tor prosperidad elimIda COTTIO

SUCCESS and IS characterizedWohlergehen und wirtschaft- UNa condicion ValTa al AyXItO
Iıchen ErTOIg charakterisiert materla| well-being and ECO- caracterizada VOT O] bienestar
Doch die pentekostale Kirche nOoMIC SUCCESsSS Ihe Pentecosta|l materia ] EXITO eCoNOMICO.

Church, however, 0eSs notnat kein Monopo|l auf die TOS- ero E Iglesia pentecostal
peritätstheologie. Diese findet ave MONOPOIY prosperity tiene o} monopollo de la teolo-
sich uch In der reformierten e0Ology. Prosperity e0O10gy gla de 1a prosperidad, UE tam-

Cl} Iso he 'oUun n the Re- brıen encuentra Ia radı-Tradition, sotfern SIEe als Prospe-
rıta tur die Gemeinschaft Vel- tTormed tradıtion, Drovide: IT IS cIon reformada, SI entiende
tanden ırd Fine Prosperitats- defined prosperity tor the OT prosperida Ia de Ia COTNU-

theologlie, die Ine arginalisierte communiıty. Prosperity e0Ol0gy nı Una eologlia de Ia 01195
Gruppe VOIT) Menschen duUu$S- that excludes marginalized Deridad UUE excluye '

schlıel beispielsweise einen YroUuPD>S of people, for instance de ONaA>S, VOT ejemplo vn UTld
rolstel der Bevölkerung autf mMmuch of the Dopulation In the grar) de 1a Doblacion de
der südlichen Erdhalbkugel, southern hnemisphere, WOUul I0S Dalses de]| SUT, a|]
ur kein geelgnetes Mitte!l NnOT He — VrODET application. medio adecuado. Pa eologia de
sem. Prosperitätstheologie dart Prosperity eOl0gy mMust nOoTt 1a prosperidad puede SerT Uut!-
NIC| azZu MISSDraUC| werden, He misused In such WaYy Izada ala despertar falsas
'alsche ökonomische Hoffnun- ralse Talse eCONOMIC opes ÖT expectativas economıIcCcas DrO-
YEeN wecken der ohysische Dromise ohysical nealing and meter salud TIsIıCa Hlenes-
Heilung der ndividuelles individual materlal wealth IT tar materlal Individual SINO UE
materielles Wohlergehen should nclude genera| well- deberla incluir ] blenestar
verheißen, SIEe sollte das geNeE- eing Tor communIıtIes In all genera|l de 1as comunIidades
reille Wohl TUr Gemeilnden n OT the world Through ‘ tOodo ] mMmundo. traves de
aller Welt einschließsen UurcC!| deeper acknowledgment OT the reconocImMIento mas profundo
INne Jjefere Anerkennung des Holy Spirıt and through the WIS- de]l Espiritu ‚anto de sahı-
eiligen Gelstes und UrCc die dom IC| the Spirıt mparts, durla tenemos QUE UE 1EeCUPE-
eISsNEeIT, die der eIs mittel 'ar fundamentalmente nNUuUeSTrOMuUST ully estiore OUTr under-
mussen Wir Verständnis standing OT the Irıune GOod del DIOS trinitarıio.
des Drelieinen Gottes gründlich Acknowledgment of the Holy Reconocımilento de| Espiritu
wiederherstellen. Anerkennung Spirit ISO accepting flu- ‚anto significa ambien aceptar
des eiligen Gelstes el uch dity, diversity, and prosperity 1a fluidez, E diversidad Q
Flulditäat, 1e Wohlstand and correcting androcentric Ide- blenestar ası COTTIO corregir
akzeptieren und jede androzen- Ology n general. toda ideologia androcentrica.
rische Ideologie Korriglieren. KeYy words Conceptos claves
Schlüsselbegriffe Pentecostalism In OU Pentecostalismo (Corea

Pentekostalismus In udcdkorea KOorea del Sur
Wohlstandstheologie prosperIity eology eologia de E prosperidad
Gemeinwohl und Wohlstand COMmMON good and prosperIity Jjen cComuUun prosperida
Presbyterlanismus Presbyterianism presbiterlanısmo
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Introduction

he extent IC preaching Öf prosperity 15 elated Korean Pentecostalism 15
the ubject ofthis article. A  itionally, WOU like tO clarify whether the preaching
of prosperıity 15 exclusive tOo Pentecostalism anı consider what kind of connection

Reformed tradition (Presbyterianism)” mig ave this atter. From there, explore the
possibility that these traditions mig learn from each other, reinforce each other, an
C  enge each other for self-correction an transformation. 10 this end, the article 15
composed of four parts general Overvlew of the development of Korean Protestantism,
the development of Korean Pentecostalism, pecific characteristics of Pentecostalism, an

constructive challenge for preaching prosperity.

An Introduction Protestantism in orea

Korea’s \AS first Protestant church Was ounded by Korean who had »received the
Gospel« iın ina, fact of which Korean Christians AL prou However, the eiIiorme
Presbyterian Church Was first gıven ıts structure through American M1SS1ONATrYy ventures. “*
Ihe country s first Presbyterian M1sSS10Nary Was OraceonAllen (1858-1932) who Wäas

sent Korea medical M1SS1ONATY ıIn 1554 With the support King and Queen, he
established wanghyewon (House ofxtende: Grace) ın 15855 On April S\AadIllE YCal,
the British-born Horace Girant NderwoOo| (1859-1916) AIillc Pres  erian M1SS10Nary
together with his friend, Methodist M1SS1ONATY Henry Gerhard Appenzeller (1858-1902),

American of SWISS heritage.
uring the socio-politically uncertaın period of modernization, Christiani OUnN:

CasSYy ACCESS5 to Korea’'s population. Reading Christian Sscriptures contributed much the
population s literacy levels, especially an! other marginalized SIOUDS. Ihe
proclamation of the gospel offered DNECW hope anı liberation from the subjugation of old
social and cultural conventions. clear transformation In the ife and practice of Christians
Was VC. noticeable. Ihe Varlous church m1ssl1ons accelerated modernization iın Korea.
Ihe establishment of churches, schools, an: ospitals an the advancement of women’s
MOvements represent SOTILIC posıitıve results that emerged result of M1SS10Nary actıvıty.
Although WE 0Ug NOTt over-idealize the impact ofsuch actıvıtlies, W Can certainly Sd y that
Christian M1SS1ONarYy work has contributed positively these developments.

There had been conflict ON$ religions throughout Korean history. Ihe introduction
of Christianity did not change that fact; religions continued CO-exI1ıist with tolerance for
ONe another. While the drastic secularization that characterized the late nineteenth- an
early twentieth-century West rolled O people 1ın Korea WeIt beginning rapple with

USEe » Reformed tradition« inter- FOr example, the Korean atnolıc GroUuDS ıth respect LO national mMmat-
changeably ıtn such A » Pres- Church Was indeDbtel tO 15 ters, such AS the independent INOVE-
Dyterianism « In this article. monks Tor hiding Christians during the ment agalnst Japanese colonialism

In 1893, missionarlies Irom the Unit- atholıc martyrdom under the Chosen arcı 1 1919, when assembliy
ed States created the IrS) church government. At the time, Buddahists OT thirty-three religious and protfes-
council n orea They agreed ten showed tolerance toward Christiant sional eaders DUut Or } Declaration
regulations for the Korean mission, the rather than competition. C(COMMIS- OT Independence. 10 this day, major
Irs OT IC| Wds$s that the qgoal OT SION OF CHONJINAM (ed The rellgious representatives Darticıipate In
evangelism n orea would e TO tar- Pilgrim of Chonjinam, 00|p Jon Dublic ceremontes, and major
get the working classes rather than wwwWw.chonj]inam.org intro.asp. hospitals Tfer ınNeren rellglous COUN-
the high-upper classes. (Accessed August 16, 2015 Besides seling SErVICES. ere S, noweVver,

his episode, Cal 5eEe Occasional|l much (1107e work that could LO IM-
cooperation M ıTTeren rellgious rellgious Cooperation.
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the gospel for the first time Christianity’s arrival In Korea Was marked by loss of interest
In established Korean religions.

In oreans WeItCc VC. interested In estern culture In general and IN the newlyintroduced Christianity In particular. Because of the political anı social uncertaıminties of
that period, Christianity Wäas relatively CasS Y for people adop During period char-
acterized bDy seemingly hopeless sıtuation, people discovered in the gospel something
LICW the hope of the kingdom of God, the Vlslion of TE Was NOt altogether foreignfrom traditional religious constructs Ihe hasaauthority IN Christians, and
its StOTY, especi  y the Exodus StOTY, Wädas read and ear agalnst the aC.  rop of the StOryof liberation from the Japanese. SO understood, Christianity Was almost uary that
offered securıty anı comfort. In difhcult tiımes, people earnestly sought upport from God
an! had deep onging for (30d Ihe focus study STOUDS, zeal for reading,an:! praycer both In the early morning hours an In SMa praycr communıitıes wWerTe and
continue be ıimportant features ofKorean churches. Since Korea Was colonized Dy apan,non-Christian COUNITTrY, the attitude toward colonialism CISUS MmM1SsS10nNs differs from that
of INanYy countries colonized by sSO-Calle. Christian countries » Mission« an »church«

did CarrYy the Samne negatıve connotations »colonialism.«
Young churches, including MOST Korean churches, have the tendency Stay alive,

because In as the er churches ın Europe or America they dIe less
structured established Ihe opportunity for ONeE {O freely choose congregation belong
LO, and for that congregatiıon {O then be able ireely choose their pastor unbridled Dyparochi system has mean that people aIe INOTE motivated actively contribute building
COomMMunItY. An Organıic transformation that Carrles In itself 15 still possible. However,
the question 15 how Can the Church be sustained and developed In 1g ofthe twın realities
of agıng soclety and the INanYy attractıons outside church that VIe for the attention
yOUNSCI generatlons. Additionally, churches must ask themselves how Christianity impacts

soclety that 15 under Manı10o of global grand-discourse ike neo-liberalism, and
PTICSSUTLECS such As g10 warming and unemployment. It 15 important tOo study an: appIythe posıitive aspects of the prosperıity theology ın Pentecostalism an: Presbyterianism In
order ralse prophetic VOlCe an: promote the welfare of whole communities. Ihus,
WOU. ike {O imagine ecumenical dialogue between Pentecostalism and Presbyterianism.oug the of the Presbyterian Reformed Church ofou Korea date back
Huldrych Zwingli and ohn Calvin, Martin Luther 15 better known than his cCounterpartsfrom Zurich an: Geneva. Despite this fact, alvın has had greater inner influence the
Church through his doctrine of predestination, an: his Presbyterial Structure about the
Church’s minIistry and poli Calvin teachings WerTe introduced tO Korean ChristianityIn revised form Dy American-style churches. es  ing from the competitive nature of

On the other hand there dIe IManYy 6 Hong N-SU, The ÖCommon Task See oung-Hoon LEE, Korean Pen-Pentecostal OTr Chariısmatic elements In OT the Mission OT the South-North KO- teCcOost: The rea Revival OT 1907/, Inthe Pres!  erlan churches. 16an urches, In The Fncounter het- Asıan 'ournal of Pentecostal tudies
USE >Pentecostal- Interchangeably Weenrn the ‚OU:; and North Uurches A/1 2001) 73-83; William BL  TrUCeıth erms such d > Full Gospel« and and e0ology of Peace-Reunification, HUNT, The Korean Pentecost and the)Assembiy OT GOod< In this artıcle. ed IHE REUNIFICATION COMMITTEE uffering WNIC| Oollowe« Carlisie

OF KNCC Se0Oul 99O, IS Itel In 197/7/, 23-79; g-Jung LEE, MinjungHong-Jung LEE; Minjung and ente- and Pentecostal Movements In Oorea,
costal Movements In orea, In ' ente- n Pentecostals after Century.costals After Century: Global Global Perspectives ( Movement
Perspectives Movement n ran- In Transıtion, d. Allan H. ANDER-
sition, d. Allan ANDERSON and SON/Walter J HO  NWEGER 1999,Walter J MOLLENWEGER, London 141 -143.
999, 150.
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merıcan M1sS1ONary socletlies an the antı-Communist stance with regard or orea,
deep rifts within Korea’s Protestant Church ave been chronic problem

Not only AL almost Protestant churches 1n Korea ffected by SOMMEC dogmatic Calvinist
legacy, but the Presbyterian System with 1G his MNaille 15 identified 15 VC. influential.*
VIN S doctrine of double predestination has had repercusslons iın ou Korea

it has been (mis)used those who hold different beliefs ideological commıt-
Ments »enemıles.« (0108 Korean believers usually their or Korean brothers
anı i1sters belonging the » aXls of evil« urther evidence that Korean mainline
Protestant churches Presbyterian, Methodist, and Pentecostal? aTre ffected Dy basic
politic: tendency towards antı-communist ideology. Ihese simple dualistic ideologies dIeC
characteristic of mainline Korean Protestantism 1n eneral an of Korean Pentecostalism
In particular. Insecurity anı instability following the division of the COUNTIrYy 15 ONe of the
biggest problems in the Korean peninsula, anı churches aIic negligent In promoting TEC-
onciliation between the [WO countrlies OU' Korean theologian Hong Kun-Su describes
this kind of dualistic tendency In the following WaV

Capitalism 15 democratic, whereas COMMUNISM 1S dictatorial.
Capitalism 1S humanitarian an moral, whereas cCommun1ısm 15 inhumane an
immoral.
Capitalism produces freedom, love, an > whereas communısm produces
destruction, violence, genocide, and revolution.
Capitalism 15 religious anı Christian, whereas cCcComMMUNISM 15 anti-religious and
anti-Christian.
Ihe US 1s g00d Christian natıon that has enjoyed blessing the chosen people
öfoday and 15 grea benefactor and SAaVIOTr Korea,; whereasor Korea 15 » evil
emplre« 1C should be destroyed.®

Because Pres  erian denominations represent the maJorIity of Protestants In Korea, Pres-
byterianism commands influence ell beyond the boundary of such denominations. For
example, OU Korean Protestantism places strong emphasis forms of piety expressed
In such things house fellowship SrOUDS, study SrOUDS, an early morning-prayer.
JIhese traıts dIiIC COININON ACTOSS denominational splits. Ihe or1gin of morning-prayer relates
also traditional Korean religious plety. Additionally, Korean churches dIe strongly char-
acterized by posiıtive Calvinistic traıts such as hard work, discipline: life, an accepting
nes profession one’s calling. Ihese qualities dIie combined with an reconfirmed Dy
Confucian values. OWEeVer, there 15 negatıve COININON ground between Pentecostalism
and Presbyterianism, an that 15 the predominance of patriarchy. estern patriarchy
propagated Dy MmMI1ssiONarles and Calvinistic Puritanism has mingled with the traditional
Korean. patriarchy of Confucian or1ıgıin. Ihe result 15 reinforced gender injustice In the
Church system ın general.

Jhe Development of Korean Pentecostalism
an the Preaching of Prosperity

So what contributed the dramatic growt. of the Korean Pentecostal Church? We mig
cConsider [WO key events iın the Church’s history: Ihe first 15 the famous (Gireat Revival of
1907 that took place 1n Wonsan (today ınor Korea) in the midst ofpolitic upheaval.‘
There are number of 1CAaSOS believe that this even WAds, from the Korean Pentecostal
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perspeclVve, orchestrated Dy theÖ Holy Spirit Political Imprisonment Dy apan
compelle COunNnter MOovement Ihe old religious values had nNOot been able provide Ns-
formative CHCISY, and there Was pervading desire for 1  s religion Certain pO1NtTs
of contact between Christiani anı traditional Korean religions God as creator
anı sustaıner, for iINnsTance WEIC already place, people did NOT Christianity

particularly Strange, facilitating 1Ts acceptance People found physical protection and
spiritual consolation churches Christiani Wds relatively compatible with and INanYy

replace the old religions Because 1t Wäas unifying rather than separatıng force,
the Korean Pentecostal perspective viewed the Holy Spirit ringing about COLNLVEIS1ION

an: repentance anı agreement OIl PCISONS and church ©  unıties
Ihe second event took place 1958 when, under the rubble of LTULNOUS Wal, the Korean

Pentecostal Church (Assembly of God) Was ounded Ihe deology of the Cold War Wäas

incorporated 1nto Pentecostalism rapidly SIOW1LN1S populace, an: oUunNn: ertile so1l ON
people whose PILMALY COMNCETN Was material and growt. While estern SOCI1eTy

W as facing the roblem of proliferate secularization during the .950S, people Korea WeTiIe

learning how live the aftermath of Japanese colonial rule and the Korean War In these
ifhcult ımes, Korean believers lost their zeal and their desire for God ollowing
significant growth, the ecclesiastical landscape changed somewhat, but iving
relationship with God, Ven ifı1T sometimes associated with fear ofpunishment, eINalns

point of emphasis ı the Korean Church even today.  11
Between these historical momen(ts, there Wdas IMN1SS1IONATY who brought INOTE

systematically Pentecostal MOovemen Korea Mary Rumsey arrived 1928 after the
Azusa Street Revival 1907

In addition Rumsey IN1SS1ONATY work Korean named Lee Youngdo also contributed
Youngdo Was VeELY actıve the Pentecostal movement 1928 In the Samlle YCAal, he estab-
lished Praycr place and Was influential thepof the Pentecostal MOovement
anı the ounding of the Yoido Church

Ihe CINCISCIICC and growt. ofKorean Pentecostalism OUg. to be considered agalnst this
background Pentecostal Choi as. (1915 1989) * and aVl! Cho Yonggi (1936 A
who met T: the S\AadME school egan church M1INISEIry together, meeting first Choi
apartment anı then the ollowing YCAalL, tent From the beginning, both eaders placed
much emphasis praycr anı healing After these humble beginnings, the LYy
witnessed rapi growt. SaIN1INS INOTE than 10  O OO  O members within few decades Ihis
created SCI1C5 of logistica. C  enges with respect meeting and the church SaW the

The mMerıcan Pentecostal 1110Ve- NUut Who arrıved 952 n 1953, the and her SOT) and this had (
ment originated 906 ıtn William Korean Assembliy OT GOod Was officially significant influence the gro' OT
Seymour SOT] OT Atfrican slaves 1 ( organized and | 954 they opened the congregatıon This StOrYy | INDd-
Jac! church ZUSAa Street LOS An- their OWVW! theological|l SEMINaTY See rable tO Blumhardt nealing 15

geles NOT ONg atfter [ 1907/, Orea Vinson In the Latter Days Lry that egan Itn Gottliebin ITtUSs
:evival took Dlace ith early DYy International Instiıtute OT Tlhe- See o0n | EFE The Holy
phasıs Spirıt baptism Ol0gy, Seou! 1995, 240{71 Spirıt Oovemen orea ITS HıstorIi-

On Korean Christian nationalism 13 Regarding Yonggı Cho mother- ca|l and Doctrinal Development
during the 1910 Edinburgh Contference | 1awW see Jashıl CHOl Wunder in Oxford 2009 117
SPCE ran STAN LEY The 'Oor| MISSIO- orea Durch rasten und Gebet Marvey (COX IreJrom 'eaven
NUaTY Conference Edinburgh 1970 Karlsruhe 1981 The KISE OT Pentecostal Spirrtuality
ranı Rapıds 2009 11877 See » Emerıtus Pastor Cho and the Reshaping OT Religion | the

See LEE Korean Pentecost (see Online http //davidcho TgtV CO!| Twenty-first Century, Cambridge
NOTe 7) 79 (Accesse: August 15, 2010) 2001 21917

Walter J HO  z After11 5ee LEE Minjyung and Pentecostal Healing MINISTrYy |' Oone of the
Movements (see nOTte 7} 141 MOST iımportant Components ofOl Iwenty ears Research entecos-

TIhe official NMISSIONATY TIrom the Full Gospel Church arly | his IM- talısm | International Review of
Assembliy OT GOod Was Abner Ches- Davıd Cho hnhealed 1SsapDplel SSION I (19
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need {O relocate number of times. In 19/3,; the Communı1ty fınally moved 1ts present sıte,
and oday, Korea's Yoido Full Gospel Church has /50,000 registered members.!® Referring

this INCSa church, Harvey COox legitimately asks whether such phenomenon 0Ug tO
be criticized expression of 1NeEeTIE syncretism OT presented evidence of the posiıtive
and transformativeoof the Holy Spirit. ”

pecific feature of the Yoido Gospel Church 15 1ts »Prayer Mountain;,« eireat
center for praycr anı fasting where mystical revelations anı other experlences with the
Holy Spirit dIieC nNnOot 190888[ Walter Hollenweger Ca this phenomenon, along with
dreams, »a kind of 1ICON for the individual anı the COoMMUNILtTY. «

TIhe tenets of the Yoido Full Gospel Church mig be summarized »threefold eSsSs-
INSS« an »I1vefold good CWS, « the latter referring salvation (rebirth), the fullness of
the Holy Spirit, healing, essing, and the second cComıng of Jesus. ”” Ihe former refers {Oo
prosperity of the soul,; prosperı1ty In all things, an healthy life 20 David Cho ase': his
preaching of prosperı1ty the ollowing » Dear friend, anı pray that S0OCS ell
for yYOou hope that you dicC strong ın body, know yOou aTe ın SPIr1t« (3 John I; 2) 21

aVIl! Cho underlined the following dimensions 1S prosperıity minıstry: essing and
prosperity, divine healing, successful ome cell grOUDS, and PIaycCI for revival.?? » Prosperity«
15 OTE 0oOS favorite terms. He insısts that the heology of prosperity 1s not problematic. In
order recelve essing, it 15 NOT OI PIay for that essing. TO recelve
essing 15 the natural desire of all human beings.

Some theologians claim that I CISON asks (550 ess him iın material he 15
In low spiritual They call 1t » prosperı1ty religion.« Is this wrong‘ Where Can

A be lessed if not tOo God? When God created the heavens an the earth an all the
things that d1C In 1t; He also lessed INa  . 'Ihe INCSSaHC of pastor 15 nclude
blessings. Obviously, it 1S ON proclaim only material blessings. OVe all; pastors
Must preach the redemption of Jesus T1ISt23

JIhe background Gospel Church 1S rooted in optimısm, 16 15 Cal be considered
In relation US religious figures such Joel ÖOsteen, Robert Schuler, and Vıncent Peale “*
Moreover, In of theologica. doctrine, fundamental heology 15 overall much LLNOIC

ffected the heology of David Cho Ihe influence of intensive PIaycCI an: revival each
partially aCccount for the rapi growt. of Pentecostalism.“ Peter Wagner an ON
A.Mc avran'’'s heology of Church Trowt also had impact the growt of oS
congregation.“®
19 10 llustrate the strengt! OT this ıtn abundan' materla| blessings, Young-hoon -EBE: |iTe and INIS-
cCongregation, consider Tew simple and attalnıng eterna|l Iıfe all Of these {l OT avı Yonggı Cho and the foll
Keywords. good networking system d elements Cal He SSl} TO nNave InTlu- Full Gospe!l Church, In: Asıan 'ournal

Organıic model, extensive numan enced KOorean Christianity. HOoweVver, of Pentecostal tudies TI (2004)
1ESOUTCES, accessibility LO EVeETY 0cal such Inking :educes the IDlıcal 42 15)
dred, spontanelty, narratıvity, and derstanding of »blessing « TO materıla| Yonggı CHO, The Secret (see nOoTte
emotional approach, M others. Dlessings Tor individuals and tamilies. 21), 135

FOUursquare gospel and the three- TIhe Taolst dea OT eterna| lıte and the aVı ARTIN, /onqgues of ITre.
fold essing dIe interrelated. HOWEeVer, dea OT Taoılst nermıit ıTn GE The EXposition OT Pentecostalism In

healthy, I1ONg ıTe and materlal Dless- natural VDOVVETS daie contfused ıth the Latın Amerıica, Campbridge, 1990,
Ings dre nOoT exXclusive LO Pentecostal Christian understanding of H{ —- 45, quoted DY Dukman BAE, NQquUIrYy
prosperiIty. These Concepis already tion and syncretism. of the TOWtT| OT the foll Fulll Gospe!l
ISTE| n anciıent Korean rellglosity DriOr 21 Yonggı CHO, Ihe Secret Behind Church, In Pentecostal £2010Gy In
LO the arrıval of Pentecostalism. FOr the World’s 1ggest Church, In ZUSG the 21sST Century, Daejon 2009, 276.
instance, the (OTe values OT Taolsm, Street and Beyond, ed L.Grant BAE, NQquIrYy (see note 24), 27117.
1IC| IS ONe OT the essentla|l Darts OT CCLUNG Jr., 2° dıtion, Alachua, IDId., 278.
traditional Korean hougnht, include E | 2012, 135
eating well, Iving healthy, 1ONg lıte
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Besides these components, the maın aspects ofoS SUCCESS5 INay ave been his simple

testimonYy the truth of the and his ersonal charisma. Ihis wıtness 1S elated
his OW. healing experlences that d1iC VE impressive the general population. Hearıng
promises of healing, socially marginalized people WEeEIC consoled anı encouraged. Ihe
geographical situation of the congregation also played significant role. TIhose who WeTe

situated LICAal the church in the beginning WCIC, AaVCIABC, marginalized people SIOUDS.
OS encouragıng wıtness offered Support INallıYy of these people Additionally, the
political sıtuation in the helped church development indirectly because under the
dictatorship of the time people WeIC NOTt allowed gather iın arge SrOUDS eXcept for ‚Vall-

gelistic Ihe desire be part of close-knit yet larger community undoubtedly
helped promote membership.“

To SUL oS early preaching Was contextually approprIiate, optimist1c, and widely
accepted Dy ordinary people urrently, Full Gospel Church etalns franchisee-style
structure. ouUg Protestant churches do not enerally have an Yy parochi Ssystem, within
the capital CIty of Seoul,; there d1iIC several branches, providing Ca y ACCESsS5 INanYy parts
of the CIty. Their cell-group structure 15 nationwide renowned, such that a(011 only other
churches, but VeI 15 emples ave adopted their MmMO: of governing. Due ıts
arge S1Ze, the church 15 able INAaNaAsC its O W) university,“® newspaper,“” and broadcasting
companyı.”” Corresponding the growt. of the church, aVIl! Cho has become VC rich
anı 15 called »chaebol«31

Inquiry into the Characteristics of Pentecostalism
4.1 Narrativıty
Ihe g10 OU!' and ast have argely escaped the rationalization and have been disenchanted
with the metaphYysics that has dominated the g10 North and West SINCE the ighten-
ment In the 10 OU’ aTe INOTEe underlying layers elated real, ersonal narratives.
Ihese narratıves aTre countered by the tendency within Pentecostalism emphasize ACCES5S5

mystical experlences. Mystica. experience 1S connected encountering the Holy Spirit, and
therefore with hope It Can inspire people work towards alleviating material 1n DOOI
countries and spiritual poverty ın rich OIIECS Ihere Can be Sort oftransfer ofenthusiasm, as

illustrated In the history of iın the (see ohn 4:39 and 20:16), unmarked Dy an y
institutional recognition. Some mig AdSSUullle that such enthusiasm Was phenomenon only

Ibıd 78  O [)ue tO Minanclal Intransparencies HOLLENWEGER, After Twenty
ttp://www.hansel.ac.kr Years’ Research (see noTte 18),and misuse OT ne and NIS Tamı-

(Accesseı prl 15, 2015 y Wele connected SOTTIE ISSUES OT SeeE eoOnNard SHLAIN, The \pha-
hnttp://www.kmıib. corruption. het Versus the GOoddess The OnTlıc

co.kr/news/index.asp (Accesseı S5ee | utz Uund Between 'ord and Image, New York
(o]dl 15, 2015 Fkstase. Beobachtungen Uüber den 1998

InTIiuss VOT] Konfuzianismus undttp://WwwWW.TOtV. com / TgtV Regarding Contfucilanism and ıter-
(Accesse! pr 15 2015 Schamanismus auf die koreanischen arıty, SeeEe Meehyun [D)as
31 Chaebol refers the dommnant Irchen, In Zeitschrift für MissioOns- Geschreli der Stummen horen aC|
‚OIMDaTIy IC| conglomerate Wissenschaft und Religionswissen- der Schrift, prache und Gender, n
OT small companıles depends. Regard- SCHA; 78 1994 287. DVES.; 'eIs und Wasser Fine FemINIS-
INg ConTtfuclanism, Calvinism, and tische Theologie n orea, Berlin 2012,
eCONOMIC growth, SEE Youngchan 9/-199

Korean Worldview and Values: 36 HO  R, After Twenty
FconomıIıc Implications, n The Review Years’ Research (see nNOTte 18),
of Korean tudies 1999) Soff. aVı
OS Church became DIg conglom-
e, sort OT reilglous Chaeboaol.
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Mthe unenlightened. However, the simplicity and uninhibited expression ofenthusiasm
that generates positiveNand enlivens people’s faith could be taken kind ofantidote

depression and negat1vity, which tend be the CONSCQUECNCECS of overemphasizing and
overvaluing reason.** Hollenweger offers the ollowing comparıson an ens10Ns between
Western-oriented mainline churches and Pentecostal churches In the g10 OUu

Kacısm (or Euro-American superlor1ty complex erSUus intercultural and interracial
understanding of Christiani
Literacy CeISUS OT:
Abstract eISUuS narratıvıty
Ihe anonymı of bureaucratic Oorganızatlıons erSus amily an personal relationships
Medical technology VeIrsus holistic understanding of health an sickness
estern psycho-analytical techniques eISUS an family herapy that centers

the human touch, pIaycCl, and daily informal education In dreams an visions.”
Ihese tensions ave been ounded NOTt only between mainline churches and Pentecostal
churches within the g10 outh, but also interchangeably between the g10 North and
g10 OU! In general. Hollenweger’s description could comparatively be applied In Korean
ontext. Korean Presbyterianism 15 tendentially closer tO Western-oriented mainline churches
1le Pentecostalism described above 15 similar and equivalent Korean Pentecostalism.

Ihe patriarcha. religious componen of Christiani 1E 1S, inciden  1y, texti-
ase: usually disregards religious Components of Christiani that aTrTe ase' oral
tradition, INalıy ofIC also have interes In feminine images an Components of the
divine. Since the literalization of Christianity, female images anı OT: gradually isap-
peared, and iterary forms became THOTG ımportant. In the New Testament CId, Jesus’ ife and
work WeTIC al rst recounted Dy spoken word. Ihrough canon1zatıon of thee; however,
these words became iterary Janguage.TSaVC WaY the written word.** Ihis kind
of tendency also apPCals iın the rift Presbyterianism and Pentecostalism. Presbyterianism
15 ffected by text-based religion including Confucianism®? hile Pentecostalism 15 INOTE

connected oral tradition an: narratıvıty.
Ihe constructive components of Pentecostalism, of1C the Full Gospel Church 15

eXpression, ave been well summarized Dy Hollenweger:
Orality of liturgy
Narrativity of heology and wıtness
Maxiımum partıcıpation at the eve of reflection, PTaycCl, an! decision-making, anı
therefore form of communı1ty that 15 reconciliatory
Inclusion of dreams an: VISIONS In personal and public forms of worship, functioning

kind of 1conNn for the individual an the cCommunıty
An understanding of the ody-min relationship that 15 informed Dy EXPEMENGES
of correspondence between body an mind, the most striking application eing the
minIıstry of healing by prayer.”®

Orality 15 also elated peaking iın tongue. Speaking iın LONgUuUeS 15 OIl of key CO
and features of Pentecostal churches ın Korea. This practices an foci dIiIeC encouraged
ON the members of the internal communıty where they nction unifying realities.
However, they Call also simultaneously CENCOUTALEC hard demarcation from those SIOUDS
and individuals for whom these actıvıties do NOt fit markers. In other words, the
absence ofspeaking 1n LONgUuUeS, uncertainty about one'’s OW salvation, illness, pOovertYy, and

Ihis could be interpreted ack of faith, anı those concerned INay be accused of
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such ack. It mMay be helpful al this poiın recall Calvin’s criticısm of peaking In LONgUeS
an: his preference for sober-minded pIaycCl. On the other side, peaking of tongue COU.
be understood differently S1gN of deficient an: frailty of human eing. SO it has
paradoxical nature It shows also comfortingoof God hrough »Cannot be put into
words.« (EE: Rom 8:26)°8

Relationship to Shamanism

Whether Full Gospel Church has been influenced Dy Shamanism OT not 15 still VeC CONntrover-
cial.° Ihose who take socio-analytical approac this congregatiıon afırm that it has.*9 But
members of the congregatiıon AdIiIC hesitant {O accept this assessment fully, VEn though SOINE

of the correlations AL scarcely en1aDle. It 15 eIy that they don t want be fhliated with
Shamanism because Shamanism 15 generally not well respected in soclety and 15 disregarded

primitive, pre-Christian female-oriented religion.” Shamanism 1S ancıent religion that
has deeply ffected Korean culture and religiosity.”“ Confucianism prevailed for 1LLLOTE than 500

politic: philosophy and deology In Korea after ıts canonization In Chinese antıquity.
Both religions have had impact Korean anguage, culture, tradition, soclety, and even

the development of Christianity.”” Shamanism and Confucianism In Korea 15 ocused the
between oral and wriıtten transm1ss1on, 1C 15 evident in the religions.““ More

than Shamanism, Confucianism 15 characterized elated tO literacy.”” It belongs strict forms
ofreligion and philosophy.“® Despite the existence of traditional wrıting Systems, Shamanism 15
usually preserved by oral tradition and 15 esigne be flexible OVeLr time. Ihe problem ofgCNH-
der stereotypes In patriarchal socletlies 15 INOTE evident In Confucianism than In Shamanism.“*

ouUg. Shamanism 1s nNOot popular ın Korean soclety the surface, underneath it 15 still
VE active. ® mong the posıtıve influences of Shamanism dIiC eliefs iın the harmonization

See ohn CALVIN, The Catechism TIhe missioNary HOracCe ran and truth, he IS ready give ndivid-
OT the Church OT Geneva (1545) In NnderwOoOQOlr :tudied Asıan rellgions ed allegiance Hım«, Horace ran
Calvin Theologica. Treatises, and published book asel HIS 1eC- DERWOOD, The Religions of Fas-
ed  G K.S REID, Philadelphia 1988, 121. Liure al New York University n 1908. tern Asıa, New York 1910, 261.

Frank MACCHIA, Groans 100 He investigated NOW Taolsm, Shinto- 43 Confucianism IS MOTe closely 1&6-

Deep FOr Words: Owards e0O10gy ISM, Shamanism, Confucianism have atel tO Presbyterianism and Shaman-
ISM TO Pentecostalism.OT Inıtial Evidence, In SIG heen developed n Oorea, pan, and

'ournal of Pentecostal e0O1l0gy Ina He compared these religions More about Confucianism and
(1998) 163. ıth Christianity n 'erms OT theısm. shamanısm In Oorea, 'e1I5

FOTr Instance, (LOX Observed cér- HIS 0101014 confirms that Dal- und Wasser (see NOTe 35  N ISM
taın mMmixture hbetween pre-Christian ticularly In the Iower cClasses, have also plays Strong role In Korean Cul-
rellgious practices ike Shamanism and been IMNOTe nvolved In Shamanısm. Ad- ture 10 delve Into this and/or COTN1-
Korean Protestantism, especlally In ditionally, Shamanism originally He- Darıson ith Ism exXxceeds the
Pentecostalism: Harvey COX. Fıre from lieved In universal GOod and only of this artıcle. could he SUD-
eaven The rIse OT Pentecostal Spirit- later evolved Into tform OT Dantheism. ject for urther research.
uall and the Reshaping OT eligion n nderwooOlr tinally settlied the 45 ere IS SOTTIE commonalıty He-
the Twenty-first Century, Reading, translational term tor »God« when he ween Contfucianism and shamanıism,
Mass 1995, 2Ift. understood that KOreans had had A oth of them dI{Ie COSMIC religions.

Suh KIM, The Explosive very IONg tradıtion OT beliet n UnI- Conversion from these COSMIC rell-
TOWwt| of the Korean Church Oday versal|l God-being. »When the Korean glons TO metacosmic reilgion IS 83ası-
SOCIological nalysıs, In International ıth HIS worship of the Heavens and elr than t IS the other WaYy around, ct.
Review of SSION (1985) 70, QUOT- IS StroNGg filial devotion, cCombınel Ioyslus PIERIS, euer und Wasser.
d DY BAE, NQquUIrYy (see nOote 24) 266. nevertheless ıth his hourly rea' OT -rau, Gesellschaft, Spiritualität In Rud-
41 In fact, have generally the DOWETS of the alr, learns that the hismus und Christentum, Base!| 1994,
had stronger atfinity tor Shamanism >Great UOne, < whom he has 17. Regarding Confucian ancestoO! WOT-
n Korean hıstory. This Was especially ceased revere, IS nOoTt only SUDTENNGE, ship and shamanism, ct. L ee NAM-
true during the Chosen dynasty, when but alone, and hat these lower lesser BECK, Protestantismus und Ahnenver-
Confucianism banned women’s 1E* evıl DOVWETS, the objects OT his life-long ehrung In orea ntwurt einer e0l-
ipatiıon and 'OUunNn! their Dlace rea' dre the [Mere creatures OT his ogle der Erinnerung, Munster 2001,
and healing In Shamanıtsm. iımag'ination, that the only GOod who 4, 19  \

EXISTS IS OMNeE OT |IOve, wisdom, Justice,
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of the unıverse, networked thinking, mutual help an: sharing, an ritual forms ofdialogue
Such rituals aTre human-inclusive but nNOot human-centered: they involve all of nNature In
this, they AdIiec nNnOot entirely unlike certaın Old Testament festivities (see Lev. 25:4-7).

Understood thus, WC mig discern the work of the Holy Spirit in Shamanism iın
Pentecostalism, MOovements characterized by INCSSapCc of we material
SUCCCSS, and fertility,”” Dy certaın a  Nı of belief 1n supernatural POWCTIS, 1ın healing, In
the ex1ıstence of the demonic;, in theoof prayer neutralize Satan’s o  > anı in the

of the shaman/pastor tO CONVert evil things back into harmless objects.
Ihe liturgical phenomena in Pentecostalism AaATe comparable tOo Korean Shamanist

liturgical PTOCECSSCS whose strengths aIiIe flexibility, elasticity, mutuality in ritual, anı oral-
ILy of liturgy.”” In fact, OT: an! narratıvıty arfe prominent 1in both Pentecostalism
and Shamanism >! that 1t 15 VC. difhcult INAaD the extent IC these elements aTre

result of shamanistic influences Korean Pentecostalism.°* Moreover, certaın affınity
ex1sts between praycer houses an! scshaman rituals, both In erms of phenomenal location
and management style Moreover, emotional plety an: the sensuality of forms ofworship
are COININON elements ın both shamanistic ritual an! Pentecostal liturgy.  53 Such forms
highlight go0od anı bad tendencies iın both religious eXpress10ns, the latter iinding CXDPICS-
S1IO0N In dualistic ideas about works an: righteousness. Fastıng anı pIayCI In both religious
SyStems AaIe the instruments Dy ICbelievers connect God.°* crucial componen iın
assSEeSSINS an comparıng the WaYy>S that Shamanism an Pentecostalism ring about similar
experiences 15 ask whether something ea| the changing of destiny OT fate, well

whether particular seit of religious commıtments brings about liberation from the
ondages of fear.”° religion that creates guilt an: fear 15 nOot oriented towards an
ife Life S1VINg for the sake of the individual ell the community 1S, in this
Ontext; important cCcomponent.

46 ere dre three sSOCIa| duties In the mentlions that, due the Dprototype without arıy theological retflection.
Confucian-oriented social order: Ooyal- OT UNCONSCIOUSNESS, Shamanlıstic inter- should He accompanied DY critica|l

children’s tilial duty, and rıtes est and ‚elijets n divination still remaın theologıical examınatlon. !an ÄN DER-
SON, Introduction: 'grl Pentecostal-hrough ancestior worship and especCt n eople's minds. LEE,

n front OT other Deople | ıke other Korean Shamanısm and Analytic FSYV: ISM al Crossroads, In Pentecostals
Yractical duties OT soclety, T IS Iımpor- 'hOl0gy, SeoOul ZHZ: 659 After Century: Global Perspectives
tant tO have nter- and intra-human See LEE, Minjung and Pentecostal ovemen n Transıtion,
relationships. FIVve classıcal] 00| and Movements (see nOTe 7) 146. ed DERS. /Walter HO  ER,
four classical 0OOKS OT teachers BYy Contrast, there IS the exclusivity | ondon 1999, 26.
Were canonized d ronically, and egolsm OT ConTtuclanism, See LEE, The Holy Spirıt Move-

whose OWVW! ntTluence Christianity ment (see NOTeEe 16), 137.the standard OT ConTtTucIlus, »LUNyU«
E  A, Was nOT written DYy him nut nas been noted n LEE, The Holy Spirit See LEE, The Holy Spirıt Move-
Was collected hrough NIS disciples. 'Oovemen (see nOoTte 16), 18. mMment (see note 16), 111-115 and COX,

More about the dichotomy and 51 Pentecostal churches diIe sensitive Fire from eaven (see nNOTe 17), 228
confrontation between the Iteral and See CHOI, Wunder In OoreaLO the assertion that anYy connectlion
the Ora| In rellgion and culture In Nay eXIst Hetween Korean Shamanısm (see note 13), 24[1.
Korea, ct. Meehyun Integrat- and Pentecostalism. (One CONSEQUETICE FEinanclal|l offerIngs ÖT tithes die

INg ı!Neren Values: Beyond Literal OT his sensitivity IS that Pentecostal NOT necessarily acCcTts OT gratitude O]£
Oral, 'ord mage In the etiforme: churches deliberately efraıin Irom 1Ove, Hut (l De expressions OT tear OT
Spirit, ıll e published n the D00OK, USING traditional Korean MUSIC and GOd, OT attempts tO prevent OT avert
Always eJormed, edited DYy drawing traditional Korean values wrath OT eNSUTEe essing.

Tor elr IIturgy, oreferring instead O uffering DETSOTIS Tften identity ıthavı JENSEN, Lugene, 2016.
such MOvements and draw consola-48 FOr example, Dlay still 100K contemporary North American

Important role a Tortunetellers of Christian culture tor nspiration. Were tıon Trom them
The Ituals are IMOTe modern, Korean Pentecostals tO take ndige-

though, including adaptations and (10US Korean DTrOCESSES and values d$S
Varlations OT Shamanism hat ake Dositıve ISS QOUTG6S; this wWould help the
Dlace n Interne cates and other DOD- transcultural gospel LO be the S-
ular Dlaces 1(9 attract people Torming VV about IC| they
and fıt Into eople’s ordinary |Ives. An- spea Recognizing Korean traditional
alytic psycChologist | e culture dOoes noTt mMean accepting IT
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When u  ary Christian fasting and offerings AdIC unıts of bargaining 1n Do ut Des give-

to-get) dynamic, rather than eing eXpress1Ons of gratitude, there 15 the possibility of abuse.
When expectations aTrfe NOot met, aCCUSalUOoNSs around the ack of devotion and r1gOr aIc made.
Ihese accusatlions, and the fear, guilt, and humiliation associated with them, become part of

dynamic of bondage, rather than WdY It 1S preferable {O emphasize Compassıon
and the ethical dimension of integrIity, rather than proscribe moral causality for health and
ilness. Life In abundance does NOTt 1MpIYy absence ofdisease. Sometimes ave accept dis-
ase misfortune and live with it. Ihe crucial question 15 how estore piritual and physical
balance ealing be considered PTOCCSS of liberation connected with and 1C  =

Covenant, rather than eing rooted In fear and ouilt towards either the spirıts of the dead the
expectations of the iving. Healing 1s lessening of the disorder of ife ın Varlous dimensions.

rTeeiIo0O essing, divine healing, and material prosperity aTe nNOot the exclusive quali-
ties ofShamanism. These elements also AaDDCAaI ın David oS theology where shamanıistic
Components Caln be observed. Critical distance between the LWO, In order tOo make (070)88|
for their ()W) independent identity, rarely happens Rather, aspects of both dIe aDsorbe:
an integrated. Ihe Pentecostal Church incorporates INanYy aspects of traditional Korean
shamanistic culture into ıts OW) practices, including emphases oral liturgies, (0)85

ciliatory anı partıcıpatory worship S  €s, EXOrFCISMS, dance, an: prayers for healing. Ihis
syncretistic flexibility and towards cross-fertilization and dynamic hybridization,
where the Pentecostal Church has taken Varlous religious anı cultural components ın
ıts (Q) W formation, has PIOVCN be ıts ONe of 1ts strengths.” Furthermore, Pentecostalism
shares INanıYy of Shamanism’s integrative WdYyS of thinking, anı persistently constructive
development orlentation. ECaAaUSE it 15 believed that words ring about both negatıve and
posıtıve effects, words became »Ccontaıners of power, «> not only 1n relation al but
also 1n relation health and wealth

Similarities between Shamanism an: Pentecostalism aTre also manifest In forms of
leadership. One COU. COMParEe the intermediary anı authoritative role of the Pentecostal
pastor with that of the shaman. In Shamanism, there 1s rank order ON$ the divine
beings: the SUDICME god 1S Oomnıpotent, infallible, unapproachable, an sovereign, hile
the ancestors an: other gods aTe inferior.”? Depending the ranking order of the divine
CSSCHEC; the enents dIe difterent. Such personification ofgods an: the notion ofhierarchy
dIiIC NOTt unrelated person’'s charisma an Can also be S11 In Christianity ın the role of
the pastor. As (erman expert Korea, Lutz Drescher notes, y It if the riestly

BAE, NquIiIry (see nNOTte 24), 28  0O In Korean Shamanıism, AaS »Women’s eadership« sually 16-
5/ ere IS also q tendency wiıthin DOSe!l TO that In Afrıca, personiftie: Cl- Ters LO cell-group ‚eadership nositions.Pentecostalism towards roUPp-CeEN- Vvine Tgures (so-calle« human gods Around 70% OT regional eaders OT
trısm that excludes otherness (other play much IMOre Important role than sectoria|l eaders dIe BAE,
groups). Tnat IS Why there IS lack OT do anımal Torces. SeeE Lee NAM-BECK, NquIrYy (see note 24), DE 780-282
ecumentical hought n Pentecostal|l Protestantismus und Ahnenverehrun 65 ulie Asıan 'omen and
e0109gy. INn Korea. ntwurt einer Theologie der Pentecostal Minıistry, Asıan and ente-

See Victor The Chal- Erinnerung, Munster 2001, 1517. costal, In The Charismatic aCce oflenges OT the Prosperity Gospe!l tor Re- SCHER, und Fkstase Christianity In Asıa, Ian AN DER-
Tormed Pres:  erlan urches n the (see nOTe 32), 283. SON/Edmond ANG S Oxford
Twenty-First Century, In In Search of 5ee LEE, Minjung and Pentecostal 2011, 110.
Health and Wealth Ihe Prosperity Movements (see nOoTtTe Z 14 /.
Gospe!l n African, eiorme: Perspec- Janghyun RYOO, A Theological
tive, ed Hermen KR  N, ue OT the Prosperity eO109y, In
Lugene, OR-2014, Theologica Forum 61 2010) 13

63 The Osite also appene« In
orea Or this (eason there dIe IManYy
Pentecostal arismatic) elements
n the Pres|  erian churches.
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function of mudang (sShaman establish connection between heaven an earth 15 also
passed the pastor in normal communities. « ©© In other words, the risk of dependence
upDON and manipulation Dy PCISONS an: personal cults dIC high In addition, the internal
cohesion of the cCommunıty reinforces the feeling of togetherness, much that social
and relational traıns Cal further close rather than OPCN NECW horizons.

Ihis could be considered the negative side Shamanism:®! God eing projected and
manipulated agalnst the catalogue of human needs an desires. Pentecostal vers1ions of
capitalism accord with the basic idea of beati possidentes POSSCSS everything for ıts OW)

sake, 'Ven the spirıt, and be appY with this ownership. Spirit, 1t 15 sometimes elieved,
Can be monopolized ASs pOSSeESS1ON. God 1S understood »vending machine Godi 6Z
Ihe dominant image of the UtoOonOMOUS pastor AdS5 mediator between God anı ordinary
believer prevails at the center of arbitrary Christian ife TIo SOINE EXtENt: Shamanism and
Christianity trend toward gree 1n market CCONOINY. (Current Shamanism has lost Its focus

the value of communality an COININON goodness an: educed ıts priorities personal
matters an family we.  eing. similar tendency Can be observed In Pentecostalism.

Women:)’s Leadership an! Gender Dıiıscrimination

Patriarcha hierarchy, rooted in Confucianism an Christianity, 15 prominent within TeS-
byterianism well Pentecostalism. oUg. Pentecostalism POSSCSSCS the feminine
values of flexibility, receptivıty, an: narratıvıty certaın EXTENE male dominance iın
congregational STIructure 15 Just prominent it 15 In other denominations. Pentecostal
churches ave also adopted Presbyterian polity,® and still-widespread Reformed attitude
toward In leadership. And though mMoOost churches’ membership 15 dominated Dy

majorıty Öt. Ö  n) typically remaın excilude: from leadership pOos1t1ions an:
decision-making bodies Establishe Pentecostal churches, ike INanıy other denomina-
t10ns, only accept inen into Sen10r clergy roles, 1le accepting the leadership ministry of

ea| ofhouse-worship, evangelists, deaconesses, an In other supportive roles
within the church ®*

In fact, there dIC VC. few in higher leadership posı1tions. Choi as. an her
daughter Kiım Sunghae ave had significant influence In the Church, yet still Call hardly
be considered predominant eaders 1ın the Church’s history. Choi Jashil Was influenced Dy

well-known revival preacher.® She dedicated much of her ife for constructing the
Gospel Church ven Choi Jashil, aid much of the foundation for the Gospel Church:
who has foundational work an! has undertaken much etiaue and, has received little
recognıtion OT formalization of her leadership role within the church structure Her SON-
in-law David Yonggl Cho, the other hand, Was INOTe readily accepted an: much INOTeEe

institutionally anchored ın the church
Choi Jashil’s aughter an! SUCCCSSOT Kım Sunghae 15 another female leader iın this CON-

gregatıon. Since 2001, che has served president of Hansei University, 1C| developed
out of the Pentecostal theological eminary ounded 1ın 1953 This posiıtion 1S inherited
from family member who previously served, an: this 15 the posiıtion Ooccupied by

In this church In WAdYy;, whoever OCCupIles this role 15 the token representative
of female Jleadership, an in WdY represents gender malinstreaming. ‚00  g at
organogram of church conference, it 15 plain that there AaIe almost ÖOnNe female eaders
at this eve

In spıte of the fact that the maJorıty of Congregants ar emale, aIie exclude
from taking part ın decision-making bodies ın the church Like the In the
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who confessed an: delivered the INCSSdASC of Easter before the male disciples did, these

remaın argely unrecognized. Ihis has mean unequal distribution of Wi
In the organization s decision making at leadership eve 1le ave not oun
recognition of their leadership abilities In establıshe: parishes In urban5 such recogn1-
tıon has been somewhat INOTE forthcoming 1n pIayCI houses In rural arcas, and In places of
pecial m1NIStrYy, where there aTe far fewer conventional structurally entrenched forms,
anı where exibili 15 INOTC COMMON.

ven though the ordination of women 15 allowed In theory, there AdIie still INany nds of
barrier In practice. Ompare other Southeast Aslıan countrIies, female pastors aIicec not
COINIMNON 1n Korea. Due the Confucian-oriented patriarcha. mindset, em.: pastors dIiIC

NOot acceptable In the Church structure Rather there 1s domain where women’'s
minıstry 15 generally accepted, such the Prayer Mountaın retreats.®7 Therefore it 15 not
really aCCUraTte claim that Full Gospel Church women s leadership. It depends

the definition of leadership. Ihere INaYy be IalYy female eaders 1ın the congregatıon, but
VELY few situated in decision-making bodies Ihus it 15 ST1 NOT possible Sd Y that
female leadership 15 comprehensive VenNn effective Jarger scale. Women’s leadership
has been cultivated for the DUrDOSC of increasiıng church membership, but hasn't been
promoted for SOVEINANCE,

Discrimination agalnst 15 Jegitimized, idealized, an instrumentalized for
the sake of family and soclety. Should misfortune within family UE INAaYy be
accused of ack of devotion, SincerI1ty, al Women frequently fear these accusatıons
ollowing incidents of bad uck within the family. While the interest iın supernaturalism
15 gender-neutral, the dangers of eing accused of Causıng misfortune aTeC high
SO behalf of the family's wellbeing, chooses be submissive, an: devote
herself intensive prayer. But from gender perspective, bear the total
responsibility for wellbeing of the family including ir for alıy 1CaSON that health
15 compromised, iıt 15 the an who 15 often accused, whose AT an behavior ATe
(010881 Jacking. Blaming for sıtuatiıon NOoTt of their making an beyond their
control 15 COIMMMON. Women anı people of inferior social Status AaICc readily accused of
eing the of IUness within families anı socletYy. It 1s easler use individuals
SCapegOoats than tOo take responsibility entire Communıity. When illness 15 interpreted

reflection of personal SIN, it 15 CaSy for people succumb that moral fatalism
1C believes that ıt 15 moral conduct1C determines health This mpedes discovery
of the rea|l Causes of the problem, an: people advocate using g00d ee and charity

of avoiding U-fortune Should misfortune happen nevertheless, it 15 then useful
{O accumulate INOTE benefits help CISON LTECOVET from their loss. In fact Do uUt Des

66 That sald n remote T IS NOT The ecture Wds Occasiıoned DY the
CdSy for TO e accepte' d 500tN annıversary OT Calvin’s rm
eaders n remote either, Decause The PROK separated TIrom the MmManiline
nere NOTE conservatıve VIEeWS typically Presbyterian Church OT Oorea n 953
orevall. due LO 5SOTTI1e irreconcilable theological

FOr example, Prayer Mountaırn n differences, IC| mainly concerned
Osanlı adopted the Mallie Jashıl Cho!l n the suitability OT the historical|l critical|
her 1NEerINNnO method Tor Iblica|l interpretation.

Meehyun IIness and See The Challenges OT
Healing Irom Korean Woman’s nter- the Prosperity Gospe!l (see note 58),
cultural Perspective, n Feminist Theo- 1 Hermen KR  EN, TIhe Pros-
I09GY- The 'ournal of the Briıtain and Derity Gospel, In Search of Health
reland School of Feminist e0l0gy, and Wealtnh The Prosperity Gospe!

2011) 121. n African, eiorme: Perspective, ed
DERS rugene, O 2014,
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15 method of bargaining with God iın order achieve wellbeing an good health If
members of communıty ALCG en)Joyıng g0o0od health, 1t 15 thought be reflection
the al of the people If less than e2 Circumstances prevail, then it 15 thought be
someone’s mostly women) au reflection of that individual’s ack of ommıtmen

weakal Religious sincer1 1s thus manipulated. Within this fatalistic and bargain-
driven mindset, commıtment, self-sacrifice, and the repression of NS An

virtues for In fact, they AaIc considered prerequisıtes for the we.  eing of the
family anı the community.®“

To SCC this moOost clearly, discourse about gender should nNOot be imited tO sexual Stereo-
Lypes an roles, but derived from social an: ethnic realities. In this WdY, 0)891° Caln SCC INOTE

clearly the tension between the powerful anı powerless, that IC 15 maılnstream and
that 16 15 nOLT, the hegemonic an! non-hegemonic, the center and the periphery, the
essential and the marginal.

So despite the fact that WeICcC anı aIiec the maJor1ty in Christian congregations,
OVer the WOT. an throughout history, INnen rule the church Women’'s minIıstry does nOot
INean serving senlor pastor elder; it Serving leader regional leader
toward the bottom posıtiıon of the denominational hierarchy. Women’s responsibilities dIiC

evangelize people an tO promote membership Ihus women s posit1ions aTe vulnerable
In Christian congregations ell in the secular WOTL. of finance an employment.
Ihis 1S the C  enge of reconstructing gender roles in the Church In order increase the

for gender Justice, religious values an perceptions cshould be reevaluated, with
the ultimate intent of ameliorating inJustice within the church Structure

Constructive Challenge tO Pentecostalism an:
Presbyterianism in Korea: Prosperity for all!

0€es Pentecostalism ave monopoly theology ofprosperı1ty monopole ofPentecostal-
ism ® Does eiIiorme: tradition ave anything Sa y about this dimension of Christianity?
Has Shamanism influence Pentecostalism ONly, Caln iıts traces be oun iın Pres  erian-
1Sm we

In 2009, delivered ecture VINS theology and the eIorme: tradition the
General ssembly Presbyterian Church of the epublic ofKorea (PROK) 16 15 the
MoOst progressive of that country s Presbyterian denominations. used the term »prosperity«
with respect Calvin.  69 Immediately after lecture, received SOINE criticiısm because
sSome audience members hought that the term »prosperity« belongs only Pentecostal
churches anı that progressive Presbyterians oug nNOot ave anything to do with this
CONCeEPL. Pentecostal doctrine 1s often employe aAas SYNONYIN for theology of PIOSDCI-
Ity. enerally, prosperıty 15 defined as condition ofeing successful, an 1s characterized
by material wellbeing an ecCcoNOMI1C uccess./® Prosperity PCI 15 not the problem Ihe
uestion 15 how the term 15 interpreted an applied. As Hermen Kroesbergen has noted

TIhe prosperity gospel eed NOt be oolish and unchristian WdY attaın health an
WEe. Ihe prosperity gospel mig be genuine protest agalnst certaiın tendencies in the
mainline churches, such discredit prosper1ing, an be ormal,; exploit protocols
to reduce spontaneılty in church Servıces Ihe prosperı1ty gospel mig be celebration
of the gni in PUILC, spontaneous religious mpulses an the dignity 1n nJoyıng
wishing tO en]oy the good things iın life./!
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Prosperity nNOot be understood mMatter of individualism, but COINIMMNON g00d

fully with what Ward Gasque wriıtes:

In V1EW of cContemporary global eCONOMIC realities, the teaching ofProsperity Theology
be simply Not only aTrTe the majority people iving this planet

POOT, but the maJor1ıty of Christians iving In the WOT.| dIiC also POOTL. 1T it 15 ll
that all his cAıladaren cshould be financially PIOSDCIOUS, if it 15 nOot his will for alıy of his
chılaren be POOT, who aTe the poor ® an the religious enthusiasm ase.
Prosperity eology, INa Yy of the POOTF dIiIC eing offered false eCONOMIC opes, Just aAS5

INa y nvalids an: physically handicapped people dIiC offered the alse hope of perect
health Dy SOTITINIC of those VEeLY Samllıe preachers. Prosperity Theology 15 fundamentally
anthropocentric and 15 product of the highly individualistic anı self-centred culture
of Jate-twentieth-century estern capitalism.”“

true gospel of prosperity WOU. u for holistic miıinıstries which the COINIMON

good rather than contribute individual gree and self-centered attitudes. Clearly, Calvin
intention for the prosperıity ofcommunıities 1s argely gnored by Ial Yy Presbyterians.”” In
particular, the extfent 1C. alvın underlined the work and fellowship of the Holy Spirit
15 underappreciated in theological history an contemporary dialogue.”* As VI1IN mig
ave put it, each part of the body of Christ 15 prec1lous, the Holy Spirit grants ife tOo each
part of the organısm without prejudice. Indeed, 1ctor ilenje has argued,

Ihe prosperıi1ty gospel O; big challenge Reformed/Presbyterian churches In the
twenty-frst centurYy, challenge that it requires attention Dy the entire
church290  Meehyun Chung  Prosperity should not be understood as a matter of individualism, but of the common good.  I fully agree with what W. Ward Gasque writes:  In view of contemporary global economic realities, the teaching of Prosperity Theology  seems to be simply nonsense. Not only are the majority of the people living on this planet  poor, but the majority of Christians living in the world are also poor. If it is God’s will  that all his children should be financially prosperous, if it is not his will for any of his  children to be poor, who are the poor? Thanks to the religious enthusiasm based on  Prosperity Theology, many of the poor are being offered false economic hopes, just as  many invalids and physically handicapped people are offered the false hope of perfect  health by some of those very same preachers. Prosperity Theology is fundamentally  anthropocentric and is a product of the highly individualistic and self-centred culture  of late-twentieth-century western capitalism.””  A true gospel of prosperity would argue for holistic ministries which serve the common  good rather than contribute to individual greed and self-centered attitudes. Clearly, Calvin’s  intention for the prosperity of communities is largely ignored by many Presbyterians.”* In  particular, the extent to which Calvin underlined the work and fellowship of the Holy Spirit  is underappreciated in theological history and contemporary dialogue.”* As Calvin might  have put it, each part of the body of Christ is precious, as the Holy Spirit grants life to each  part of the organism without prejudice. Indeed, as Victor Chilenje has argued,  The prosperity gospel poses a big challenge to Reformed/Presbyterian churches in the  twenty-first century, a challenge so enormous that it requires attention by the entire  church. ... While many Reformed/Presbyterian churches are reported to be declining  in membership, income, and staff in today’s world, the prosperity gospel movement/  church is the fastest growing body of Christian believers worldwide.”®  It is time to reflect on pneumatology in general and prosperity in particular. Like Western  missionaries who failed to approach the African spiritual cosmology, Western missionaries  in Asia struggled with the Asian spiritual cosmology. Therefore they did not reflect on it  theologically.”® Everything outside their belief system looked demonic, pagan, or supersti-  tious. So they were not successful in dealing with pneumatology in general, which they  would just as soon avoid discussing so as to evade getting into debates on the matter. 77  72 W.Ward GASQUE, Prosperity The-  76 For more about the comparison  80 There are many kind of Presbyte-  ology and the New Testament, in:  between Reformed tradition and  rianism within Korean Reformed  Evangelical Review of Theology 20/1  Pentecostalism with respect to pneu-  churches due to historical division.  (1996) 44-45. Cited in LEE, Minjung  matology, see Myungyong Kım,  Thus generalization is inappropriate.  and Pentecostal Movements (see note  Reformed Pneumatology and Pente-  I am referring here one of the most  7), 159.  costal Pneumatology, in: Reformed  progressive denominations to which  73 See Lameck BANDA, Dialoguing  Theology: |dentity and Ecumenicity,  I belong.  at >»Mphala«: A Conversation on Faith  ed. Wallace M. ALSTON, Jr./Michael  81 Young-Hoon Lee is not the real  between John Calvin and Proponents  WELKER, Grand Rapids 2003, 170-189  son of David Cho. He is a kind of spirit-  of the Prosperity Gospel, in: /n  77 Cf. Allan ANDERSON, Moya: The  ual son of him. Similar to many Presby-  Search of Health and Wealth, ed.  Holy Spirit in an African Context,  terian churches in Korea where the  KROESBERGEN (see note 71), 59-73.  Pretoria 1991.  son inherits the congregation from his  74 John CALVIN, /nstitutes of the  78 The spirit of the Cold War lives on  father all the way back to the founder  Christian Religion, trans. by John  in the age of Islamophobia. Once a  of the church, Lee became his spiritual  Allen, Grand Rapids 1949, 3.1.1; 3.2.34;  person makes his or her own self an  father’s successor.  3.24.13; 4-1.4; 4.14-17.  absolute authority, others are labeled  82 Cited in LEE, The Holy Spirit  75 CHILENJE, The Challenges of the  enemies of God or demons.  Movement (see note 7), 115.  Prosperity Gospel (see note 58), 4, 10.  79 See Jan Milic LOCHMAN, Die  Bedeutung geschichtlicher Ereignisse  für ethische Entscheidungen, Zürich  1963, 17.1le INanYy Reformed/Presbyterian churches aIc reported be declining
iın membership, income, and staff iın today's WOTId, the prosperı1ty gospel movement/
church 15 the fastest growing body of Christian believers worldwide ”>

It 15 time reflect pneumatology In general and prosperı1ty in particular. Like estern
misslonarles who failed approac the African spiritual cosmology, estern misslonarles
In Asıia struggled with the Aslan spiritual cosmology. Therefore they did not reflect it
theologically.”® Everything outside their belief System looked demonic;, agall, supersti-
10US So they wWwerTe NOt successful In dealing with pneumatology in general, IC they
WOU. Just SOON avoid discussing as tOo evade getting into debates the atter.

'ard GASQUE, Prosperity The- FOr [NOTeEe about the cComparison 8 ere d{e IMany kınd OT Presbyte-
Ol0gy and the New Testament, In Detween eTorme: tradıtion and Janısm within Korean eTiforme:
Evangelicai Review ofeOl0GYy 20 / Pentecostalism ith especCct DIIEU- churches Que tO nistorical division.
1996A ITel In LEE, Minjung matology, See Myungyong KIM, Thus generalization IS nappropriate.
and Pentecostal Movements (see nNOTe eiorme! Pneumatology and ente- referring nere ONe OT the MOStT
73 159 costal Pneumatolog In eJorme. progressive denomiinations LO 1IC|

See | ameck DA Dialoguing e0l0gy: Identity and Ecumenıicıity, belong.
al phala« Conversation -ar d Wallace LSTON, Jr./Michael oung-Hoon Lee IS nOoTt the real
Hetween ohn Calvın and Proponents WELKER, ranı Rapids 2003, 170-189 SOT)] OT aVl Cho. He IS kind OT spirit-
of the Prosperity Gospel, n In (T Allan Moya The ua|l 5OT1 OT hım. Similar LO ManYy Presby-
Search of Health and Wealth, ed Holy Spirit In African Context, terlan churches n Korea where the
KR: (see note 71), retoriıa 1991. son nherits the congregation TIrom hIs

ohn CALVIN, Institutes of the The spirıt OT the Cold War |Ives tather all the WaYy Dack LO the ounder
Christian eligion, DYy ohn In the daYUE OT Islamophobia. nNnCce OT the church, Lee Hbecame hIs spiritual
Allen, ranı Rapıds 1949, 11 3.2.34, DETSOT) makes NIS Or her OWVW|! selt ather’s 5SUCCESSOTVT.
4.13, 4.1.4, absolute authority, others die abeled 32 Itel n LEE, The Holy Spirıt
75 The Challenges OT the enemiles OT GOod OT demons. ovemen (see nOTte 7) 115.
Prosperity Gospel (see note 58), 4, See Jan Ilic LOCHMAN, Die

Bedeutung geschichtlicher Ereignisse
für ethische Entscheidungen, Zurich
1963, 1/.
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Prosperı1ty 15 enerally elated and Wwe. But it 15 currently eing interpreted
in personal sphere, not aAs atter of public relationship. Some soclal challenges like
g10 Warm1ıng, sustainable development, and environmental health for all creatures aTe
NOtT 1SSuUe In Contemporary prosperıity theology.

Northeast Asıla 15 NOT part err1ıtory ubject O Islamophobia,”® but 1t 15 still subject
ideological conflict, In this ase between commun1ısm and anticommunism.” It 15 NOT religious
conflict. In Northeast Asıla, religions do not live together, but SUrvive next each other. SO
LOO, In Korea, where traditional religiosity 15 strongly rooted In the CONSCIOUSNESS and subcon-
SCIOUS people It 15 at this eve that the gospel works transformingWwithin the
traditional religious understandings, transforming the culture with the iving Word of God

In the discourse OFL. Christianity, [WO Korean theologies aTe primarily discussed:
OMNC 1S Minjung Theology, the other 15 the theology of the Gospel Church 1C| 15
imbued with prosperity theology. Prosperity theology 1S indigenized In Korean culture
because it Wäas already present ıIn Shamanism, Taoism, an: Confucianism. Ihus, it became
INOTE popular iın cComparıson to Minjung theology, 1C remaıns token of the academic
minority. Minjung theology of liberation bDy the progressive Presbyterian Church ®® emerged
under the dictatorship In the With Minjung theology, Korean theology Was 1INTLro-
ucCce: the WOTr. stage. TIranslated iterally, Minjung »the 111455 an: the people, «
and ıt derives from the iblical ofochlos (crowd, mass) and aaretz people of
the an But the Minjung theology Was nOot VC influential tO the people of margın. Ihe
Minjung themselves ave nNnOoTt chosen Minjung theology but the heology ofprosperity. SO
while Minjung heology has indeed placed Korean heology the global INaD, it has not
quite been able speak MmMost of the Christians In Korea itself. Pentecostalism, the
other hand, has been INOTE effective In speaking the plain Janguage of the ordinary people
and In promisıng them ife of comfort and eNncouragement, promıises which dIeC finding
Concrete expression In the dialogues of daily ife and In INanıy practical actıvities where re.:
needs aTe eing met rather than theories developed. Accompanyin this 1ve ofactıvity 15
firm belief ın the Holy Spirit intercessor (Paraclete), an counselor OTr advocate
14:16) Ihis g1ves people the feeling that they dIC not left orphaned 1n the WOTIL.

Minjung has not been VeC. much interested In structural SIN because the management
of daily ife 15 INOTE urgent an 15 demanding enough 1ın an of itself. For those who aTre

suffering anı iving In verty, merely preaching about the an: redemption from SIN
WOU be unappealing. Prosperity In erms of material SELGGEsSS 15 INOTE for living,
Ven if ıt works kind of spiritual oplate. This 15 NOot only Korean tendency; things dIC
similar al] OVver the WOT'| Ihe doctrine ofprosperı1ty gospel 15 INOTeEe appealing COINDAIEC tOo
the doctrine of mainline churches. In the face of eCONOMIC powerlessness, the POOI want
O hear pragmatic OVeTr theologically profoun IN  > an {O experlence the
performance of miracles. Young-Hoon Gce;  51 Yonggi 0oOS SUCCESSOT al the Yoido
Gospel Church observes the following:

Ihe Minjung theology mMoOovement 15 concerned about the POOT an: the oppressed.
However, the social activities of the Minjung mMoOovemen: an the Yoido Full Gospel
Church AL quite different. Ihe former focuses social partıcıpation anı the reform
of SOoClety ike the liberation vement, 1le the Yoido Full Gospel Church 15 INOTIEC
cConcerned about charity anı the direct relief for the poor.““

But Pentecostalism 1s 1ın danger oftrying aLirAacı the materially-poor with hope-inspiring
arguments hile neglecting {O attend tO; tO z  ar seriously, the SOC10-eCcConomıiıc conditions
and Socio-political structures that give 1sSe such Indeed » Ihe danger with SOINEC
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forms of Christianity, Pentecostalism ncluded, 15 that emphasis personal plety Can

become SOpP for ack of social conscience.«®  3 One’s relationship with God becomes
purely priıvate Matter OT, at mOStT, atter of interes only one’s O W denomination.**
Completely Jlacking 15 alıy ecumenical-mindset OTL community-oriented VIS1ON.

We aTre facing multiple responsibilities 1n both soclety and the Church. Finding COININON-

ality instead of reinforcing distinctions 11 be elpful for mutual correction anı growth.”
Since eCONOMIC ispari 15 becoming bigger both domestically an international
level,;, it 1s urgent that anı with this 1SSuUe with comprehensive perception. In this
CNSC, eIiorme: tradition anı Pentecostalism COU. ave mutual challenges.

Fostering ialogue between Pentecostalism
anı Presbyterianism:
Some Observations from Orean Ecumenical
Feminist Perspective

In order appreclate the feminist values OUnN: ın Pentecostalism, WOULU like utilize
OW) studies cConstruct dialectical approac. between Pentecostalism and Presbyterianism.
6.1 Integrity of Prosperity:

Socio-political Awareness of Community

Prosperity not be associated merely with individual material g00ds, for irue PTOS-
r15 communal atter. Ihe opposite of prosperity 15 nNOot resulting from evil
OT SOINEC from God TIhere aIc INan y people in the WOT. who AaIc PDOOTI 6C VEn though
they aTe iligent because the social and g10 Systems ın place keep them iving iın
Capital-driven materialism, worldwide disease iın this day and ASC, champions the notion
that exter10r values aTe INOTE important than interior ONes Jesus, the other hand, placed

prem1um fellowship: » FOr where [WO three dIiIC gathere iın NaIllc, there
ONg them« (Mt. 18:20) lhis 15 the true and basic meanıng of heology of prosperIity
for It 15 quali' of prosperity1 15 nOot the exclusive Pentecostals but relevant

See Ian Global Pen- OT anyONeE but »qgıves life« 87 See LEE, Minjung and Pentecostal
tecostalism In the New Millennium, In (1 C_OrL. 3:6) LO all Ooreover, the Spirıt Movements (see nOTte 7) 158. Karl
Pentecostals After Century. Global IS beyond all Iımıts of human under- Barth nsisted that MuUSTtT spea OT
Perspectives Oovemen n ran- standing and perception. This IS the evil rather han avold the Kar|
sıtlon, ed Ian Walter rTeedom OT mMySstery: » NOow the Lord IS AR Church Dogmatiıcs V/37/1,
MO  R, |ondon 1999, CC the Spirit, and where the Spirıt OT the Edinburgh 961 26017.

See Meehyun Weavıng the Lord S, there IS reedom C  C (2 (°Or: 3117). Ca rter EYWARD, Savıng esus
Web OT Knowledge and Empowerment: FOT Pentecostals TO dOo Irmitarıan Tom O0Se Who Are {{} Inne-
'th Speclal Reference Jan Amos eOlogy IMOre serlousiy WOoul| De apolis 1999, 77-1106.
Comenius, n Recontciliation and Fans- Correct the ne-sidel nNature OT ItS bid., 65.
formation, ed Meehyun HUNG/Reiner pneumatology. The 5d[11e DrOCeESS Mary DALY, Beyond GOod the Fat-
JANSEN, ase| 2009, 168T. could be applied TO Presbyterlanism, her. Toward Philosophy OT Women’s

Rather than Dlace ntense TOCUS IC| generally neglectsO” Liberation, Boston 1985, 198
the work OT the Holy Dirıt, 'ente- |0QYy and Just 'OCUSEeS Christology. 91 ( Meehyun Gender

costals OUg| eNngayge [NOTe ‚eri0Uus- Amos YONG, TIhe Demonic In Pen- und Entwicklungspolitik, n Theologie
y and studiousiy ıth Trinitarian theo- tecostal Charismatic Christiani and und Geschlecht. Dialoge uerbeeTt,
109gy. OINg WOUuld assıst entecos- n the Religious Conscliousness OT Asla, eds elike WALZ/David LUSS, Berlin
tals In hetter appreclatın the nature n Asıan and Pentecostalı. The Charis- 2008, 264.
Jı the reedom OT the Holy Spirit matıc Face of Christianity In Asıa, lan 92 >ee Jooseop EUM (ed  u e
»the ind Jows where CNOOSES« ERSON/Edmond ANG her Towards Life Mission and Evange-
John 3:8) and unpossessable char- Lugene, 2011, 7817. IIsm In anging Landscapes, Geneva
acter. The Spirıit IS NOT the exclusive 2014,
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all who gather In the LLAaLLIC of Jesus an share In mystical COoMMUN1ON with im, COIN-

mun1l1on that 15 far INOTE important than visible buildings: » o you a(011 know that yOou dIiIC

God’s temple an: that Spirit dwells In youf« (1 COr. 3:16)
In Korean culture, evil 15 often considered be closely connected with ilness AS private

atter. IUness 15 frequently considered punishment for SIN In spiıte of the prevalence of
estern medicine an advanced technology, moral judgment 15 frequently onfused for
physical causality. IUness becomes the basis for accusatıion, fear, and guilt An emphasis

essing, healing and prosperity nNOot be imited to the prıvate sphere but
be oriented toward social Justice community an: Ven g10 eve Individual plety
cshould contribute socio-political Aa4aWaTieNCSs5. In OUT Contemporary sıtuation, where
eCOoNOMIC ispari' between rich and DOOI 1s increasıng the WOT.: OVer, it 15
restore spiırıt of COIMMNIMMNON welfare The POOT maJority 15 dependent the rich minority.
Pentecostalism g1ves greater weight evil than MOST other eXpressi1ons of Christian al
Consequently, eXorcısm 15 important practice. Ihe Korean Pentecostal Church places
otable emphasis demonology. Ihe devil an! his demons AT constantly attacking
humans ın the Varlous aAreNas f their daily lives.® However, placing the ame >> evil«

»Satan« 15 cConvenılent WdY avoid confronting the real ro of soclal injustice
ack of cCommunity welfare Likewise considering orth Korea » aXls of evil« 15 NOot

q  late OTr elpful
Irying tOo avo1id CSCADC injustice rather than resisting it 15 NOTt enough. Replacing evil

ith communal and ven global prosperity true prosperity 1s obviously daunting task.
Additionally, it 15 importan intentionally resist structural evil; Ven ifoing 15 SOINE-

times dangerous and unpleasant.”” We COU. also 5SdY, with Carter Heyward, that evil 15
be understood betrayal of mutuality.”® Drawing the Cappadocian Fathers, Heyward
emphasizes God »relational DOWCLIL. « Ihis dimension of the Godhead 15 denied an
gnored In patriarchal heology. Patriarchy 15 System ofsocial control an thus relation-
ship system without mutuality, IC 1s why love an patriarchy dIiC incompatible. OVve 15
about mutual relationship. Patriarchy 15 love'’s authoritarian antithesis 1E Can tolerate

mutuality except In atters that ATr deemed trivial anı inconsequential  '89 Mary Daly
theoof sisterhood VI1a| alternative patriarchal eXpressions of power:

» Iheoof sisterhood 1S not Wal-D Ihere ave been and will be conflicts, but the
Final ( ause Causes nNOt Dy conflict but by attractıon Not Dy the attraction of Magnet that
15 There, but Dy the crealtlıve drawingo o0d who 15 self-communicating Be-
ing Who 1S the erb from whom, in whom, an with whom true MoOovements move.«?  0

Our al  1 both visualize evil and experlence OUT OW)] connectedness tOo evil
that must neither deny NOT ignore it but rather, in the pirit, ook evil In the face and draw
from the Spirit positive an: healing 10 this, the original Pentecostal MOvemen: also
brought eCONOMIC INnNOVallons, aving »all things In COI CIS 2:44). Consequently,
ythere Was nNOot needy CISON IN them, for INallıy owned an: houses sold
them and brought the proceeds of what Was sold They aid it at the apostles’ feet, an: it Wäas

distributed each an y had need« (Acts 4:34-35). Ihis example of socio-political Justice
challenges the VIECW that the experlence of the Spirit oug be restricted the private
domain. » Ihe Holy Spirit ENCOUTFASCS an: live iın mutual connectedness
with other creatures.«*! Reviving the Pentecostal COu help Christians confront
the evil iın OUT soclety and ıts unjust structures.?*

According the feminist tradition, ONe could Sa y that theV of the Holy Spirit
works ın us, with Uus, hrough us, anı hrough OUT feet an: hands » Ihe Spirit rooding
Over creation, the One who down the mig from their thrones, this God IS the
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mMoOovement that CoOoNnects all, the ole creatlon, through that has been an all that
311 be, 110 and forever! Ihis for Justice an! compassıon SOCS and
between UuS, within us an beyond USs, beneath an above us, carryıng us with her,
transcending OUT boundaries-crossing OVeCILI IMN Uus, connecting each all wherever
che SOCS, NO and forever! «?> What eed 15 tO promote » aXlS of go0OdNess« instead
of efaming others.

Pentecostalism became malinstreams an Was assimilated into Presbyterianism. As
result, they ave aCce: similar problems. Therefore it 15 ıimportant reflect both

traditions and 1mprove mutually. Ihe crucial question 1S how liberate soclety from
»the bigness syndrome«”“ of the mega-churc LO rule economically an politically.
Rather than quantitative growth, increased social involvement with burning 1SSUEeS
such neoliberalism, antı-commun1ısm, structural unemployment in Korea,?> anı!
other global challenges should be prioritized. Ihese subjects Al rarely mentioned In
the Christian cCommunıty. Ihe social-analytic approac: aCcC Christian discourse. It 15
important tO promote ideas for social improvement an OmMe together work
COININOMN

6.2 Ihe Value of Fluidity”®
In the words of Karl Rahner, » Ihe devout Christian of the future will either be > mMYSt1C,
OIlC who has experienced ‚something,« he will be anything at all «97 Ihis CXPICS-
S10N afırms the importance of the empirical dimension of religion. Pentecostalism could
have g00d potential promote this aspect of Christianity.

Presbyterianism, which 1s currently LNOTC culturally oriented toward the wriıtten word,
COUu. acquıre Ne  = impetus from Pentecostalism with its alternative and oral approaches

theology.”® Presbyterianism cConcentrates Christology 1le Pentecostalism focuses
pneumatology. While ecclesiology marked Dy IN continulty an! stability remaılns

important for Presbyterianism, mobility, flexibility, an pliability dIiIC INOTE ely be
identified characteristics of the mMoOovement of Pentecostals.??* Conversely, strong roots
an tradition aTre often associated with loss of vitality, an fixed traditional structures
and ack ofagili an associated with ONe institutional Church’s weaknesses,
preventing LICW impetuses for contextual and situational changes and mission work 199 Sym
bolically speaking, these dIC the weaknesses of literal approaches which aDPDPCAal contaın
within themselves the antithesis of the OT: that brings vibrancy. f institution-oriented
denominations ike Presbyterianism gel stuck 1n rigid, defunct dogmas an authoritative
stances, they INay maımintaın their stabili an tradition but they cannot meet the needs of

G3 - YWARD, Savıng 'esus (see note 96 In this artıcle, uldity, Texibility, Church Dogmatiıcs ET The Doctrine
38), mobility, and spontanelty die 11107e OTr OT the /ord OT GOd, translated DYy

Sun KIM, Ihe Explosive 1ess interchangeable. Thomson, Edinburgh 969 11777
TO' OT the Korean Church Ooday 97 ar! RAHNER, Christian LIVING IS Important for ecclesiological!
Sociological Analysıis, n International ormerly and Oday, In Theologicai development seek SOTTIE hnarmonYy
Review of ISSION 75/1 (1985 /O, Investigations VI/, Tans. aVlı between Pauline, Petrine, and ohan-
quoted DYy BAE, NQquUIrYy (see nOoTtTe BOURKE, New York 19 /1, 15. nıne ecclesiologlies. Jle Pauline and
24), 280. BY the upport OT the Holy Spirıt Petrine ecclesiologies dIe relatively

well represented n establishe« church-95 Currently the no-contract-based the dead character (literacy OT the
method OT employment IS Ig prob- Nolls coul He Incorporated d ral &> Johannıne 1165 daie Tten consid-
lem generations and wiıtness like the dry Hones that |Ive ered tendentlous and Fastern and
die 11107e vulnerable and tend LO e agaln n zekiel 37 Karl Barth’'s three- feminine (1 eak
exploited n this kind OT system. told understanding Of the word of

GOod Incarnate, written, spoken
adaptable LO hıis (Cd5e. Kar|
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moOost contemporary people; exibility, mobility, an vitality aIiIc required for that 101 ere
there 15 accepting otherness and maturıng hrough self-reflection, the Christian
faith willl genuinely spread and egin make 1ts WdYy In the culture. 102 ynamıc spontaneıty
In church servıices an! embodiment of feeling In liturgy, 1C| aIec SOINEC of the strengths
of Pentecostalism, A importan cComponents {O consider.

An exchange between these [WO theologies COU. be VC rewarding for both sides, an:
would contribute toward much-neede cross-fertilization. Being church maıintaın-
ıng deep rootedness iın esus Christ the ONeEe hand, and engagın ın social actıon and
mobility the other. Institutionalization involves the risk ofparalysis the loss of
and MOvemen where the Church 15 Ca be ıtınerant an mobile Ihe Holy Spirit
1S the catalyst for this mobility. Ihe Church Can therefore both work toward the kingdom
of God and awalt his essing, Communı1ty marching onward as the COMMUUNLO viatorum,
both »waltıng an hurrying up.« Z Like Man y other of the Church, the Pentecostal
Church In Korea egan dynamic movementT, IC thene degree, resist the
endency toward fossilization through establishment and material 104  security. It 15 important
that Pentecostalism bandon ıts idolatrous drive for securıty anı acceptability anı regain
ıts vital character MOovement of progression, 16 solidarity with people

the margıns anı bears impressive wıtness

6.3 Recognition of diversity
Ihe historical Pentecost did a(011 ignore OTr ‚OVi( OVer egional distinctive an diversity.
Indeed, the inspiration that makes complex communicatıon possible, and the recognition of
diversity, aTrTe ımportan features of this event. Diversity In unıiıty Was possible. lhis reconciled
diversity differs from homogeneity. »In place of totalitarian cConception of universality,
which 15 Aase\ the absoluteness of ıts O W particularity In favour of unified whole, takes
the search for encounter as applied interactıve universality that allows the diversity
and the opacıty of theeran! the associated differences an dissonances the startıng
poın of the COIMNMMON reflection an practice makes. X  105 Ihe trength of Pentecostalism 15
accepting this diversity while Presbyterianism ocused homogeneous uniformity.

Globalization creates fictitious uniıty, manipulated from the center Dy those who AdIiIe
In o  , an COVeEeTrs genulne diversity. ® Ihose who live the periphery, who In
their OW: reg10ns d1iC already LNOIC likely be weak an powerless, dIC further weakened
and gnored There 1S need, therefore, emphasize rec1procıity rather than unilateral
domination. Ihe Chinese word for human eing 15 Ingan (TE word 1C refers tO
mutua|l upport anı exchange of favors, underlining rec1procıty an the inbetweenness

100 See 'elı-Matti KARKKAÄAINEN, 103 Thıs Ohrase iIrom ONMNe 104 Currently there die IMany reil-
Pneumatology: TIhe Holy Spirit In FCU- of Pastor Blumhar: early E{I11107115 In gIOouSs SECTS n orea This IMaYy iımply
mentcal, International, and Contextual Bad Boll ith reference the royal that establishe| churches diIe noTt dOD-
Perspective, ran Rapids 2002, FE Tamlıly Wilhelm and Pauline. He Dealing tO Deople (especlally marginal-
101 See Das eschrei der suggested that human attıtudes TO- zed nDeople) and that IMaNYy dTe seek-
Stummen hnhoren (see nOoTte 35), 20 J. wards reign should De combI- Ing alternatıve forms OT »Church. C

102 See Andrew The natıon OT »Wwaltiıng and hurrying UP, CC 105 Manuela KALSKY, Christa-
Cross-Cultural Process In Christian DYy IC| he that need tO do phanıen. Die Re-vision der Christolo-

OUT Hest within the IImited time, all theHistory: ‚tudies n the Transmıission gie QqUuU$s der IC| VOT) Frauen In er-
and Appropriation OT Falth, Marykno whnıile that the ultımate things schliedlichen Kulturen, Guterslioh
2002 IX die "eached DY GOod alone. esides hnıs 2000, SZT

Dhrase his theological hought GOMM= 106 See KEU M, Together Towards
Hıne between pneumatology and reil- Life (see nOTtTe 92),
gIouSs socialism coul De role-mode|l
for Pentecostal movemen
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of human relationality. Ihis stands In Tas the West where although the Nd1IV1ICU:
and personal aspects of religion remaın significant, interes in religious institutions has
become noticeably smaller. Ecclesiology 15 ase: OUT wıtness the resurrected Jesus
Christ 1tness 15 interactıonO:human beings In diversity, mobilizing AC1 055 cultures
In order better help OMNC another ear anı learn anı understand the Word f Goöd It 15
hrough such weaVving network ofwıtness that OUTL al 15 revitalized an: reinforced. An
inclusive an comprehensive approac healing and health, rooted in the inter-relation
of diffierent dimensions of human experlence, 15 INOTE uSse' than the current simplistic
dualism 16 AaSSumInes clear separatıon between causality an religion, 1eASON an1'
Ihis feminine value of diversity 15 important componen of intersectionality, IC 15
crucial correcting one-sided dominance ın OUT value System.

Closing Remarks

In this article, ave introduced the development of the Korean Protestant Church 1n
eneral anı ocused the Pentecostal Church in particular. ave imagined dialogue
between Pentecostalism and Presbyterianism regarding prosperıity for mutual correction
and srowth.

Pentecostal doctrine 1s often employed for theology of prosperity In Korea.
Generally, prosperity 15 defined AS condition ofeing successful,; and 1s characterized Dy
material well-being and EeCONOMIC SUCCESS Prosperity heology however 15 NOt merely
mMONOpOLY of the Pentecostal Church It 15 also elated the eiIiorme tradition in Or1g1n,
if it 15 defined aASs prosperı1ty for the communıi1ty and COILNINON goodness. enewed fOocus
positive values and COIMMNIMNON ground COU. provide impetus toward healing and prosperity
these differences anı divides

Prosperity refers nNnOot only material wealth, but-also spiritual richness. {t requires
comprehensive perception. Prosperity heology that does NOT nclude re: problems of
marginalized people STOUDS both domestically an internationally mig be NOTt propcI
application. Certainly prosperıity heologyhobe misused inspiıre false econOomıc
hope, physical healing, individual material richness. It OV| the general wellbeing
of the communıty an: creatures Earth Through the recognition of the Holy Spirıt
and the continued pursult of wisdom eed restore OUT understanding Irinitar-
lan God Acknowledgement of the Holy Spirit also accepting feminine qualities ike
fluidity and diversity, an: correcting andro-centric ideology ın general. In terms ofgender
injustice, Presbyterianism and Pentecostalism aTe equally guilty. Both denominations should
promote the vital equality of men and in decision-making roles, not only In diaconal
work basis work. Every PTOCCSS of the church 0Ug be conducted ıIn WdYS In which
gender equr 15 modeled and celebrated. As with the deep uniıty emblemized at Pentecost,

LOO churches oday Pentecostal an: Pres  erian alike be characterized Dy
the haring of anı mp  rmen(t.


