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Mission by Service:  
the Hizmet Movement
von Wilhelmus Valkenberg

Zusammenfassung
Die Hizmet-Bewegung, die von 
dem türkischen spirituellen 
Führer Fethullah Gülen (* 1941)
inspiriert ist, lässt sich als 
Instanz einer transnationalen 
Missionsbewegung verstehen. 
Der folgende Beitrag nimmt 
dies zur Basis einer Analyse des 
historischen Kontextes, in 
welchem die Hizmet(»Dienst«)-
Bewegung sich entwickelt hat, 
sowie ihres theologischen und 
spirituellen Hintergrunds. 
Ausgehend von der Idee, dass 
der Glaube durch ethisches 
Verhalten erneuert werden 
kann, ist die Bewegung aktiv in 
der Erziehung, im Dialog und 
in karitativem Tun. Die Motiva-
tionen der in der Hizmet-Bewe-
gung tätigen Menschen weisen 
einige frappierende Parallelen 
zu den klassischen und moder-
nen Formen missionarischen 
Engagements im Christentum 
auf.
Schlüsselbegriffe

 B Hizmet-Bewegung
 B Fethullah Gülen
 B  Glaube und ethisches 
Verhalten

 B  vergleichende Analyse der 
Hizmet-Bewegung mit 
christlichem missionarischem 
Engagement

Abstract
The Hizmet Movement, inspired 
by the Turkish Muslim spiritual 
leader M. Fethullah Gülen 
(born 1941), can be seen as an 
instance of a transnational 
missionary movement. This arti-
cle makes that argument on 
the basis of an analysis of the 
historical context in which the 
Hizmet (»Service«) Movement 
developed and of its theological 
and spiritual backgrounds. On 
the basis of the notion that 
faith can be renewed by ethical 
conduct, the movement is 
active in education, dialogue, 
and charity work. The motiva-
tions of the people who volun-
teer in the Hizmet Movement 
display some striking parallels 
with both classical and modern 
forms of missionary engage-
ment in Christianity.
Keywords

 B Hizmet Movement
 B Fethullah Gülen
 B faith and ethical conduct
 B  comparative analysis of 
the Hizmet Movement and 
Christian missionary 
engagement

Sumario
El movimiento Hizmet, inspi-
rado por el guía espiritual turco 
Fethullah Gülen (* 1941), se 
puede ver como la instancia de 
un movimiento misionero trans-
nacional. El artículo toma esto 
como base para un análisis del 
contexto histórico, en el que se 
ha desarrollado el movimiento 
Hizmet (»Servicio«), así como 
de su transfondo teológico y 
espiritual. Partiendo de la idea 
de que la fe se puede renovar 
por el comportamiento ético, el 
movimiento trabaja en la edu-
cación, el diálogo y la obra 
caritativa. Las motivaciones de 
las personas comprometidas 
con el movimiento Hizmet se 
parecen de forma llamativa a 
las formas clásicas y modernas 
del trabajo misionero en el 
cristianismo.
Palabras clave

 B movimiento Hizmet
 B Fethullah Gülen
 B fe y comportamiento ético
 B  análisis comparativo del 
Movimiento Hizmet con el 
trabajo misionero cristiano
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he ubject f ın the CONTEXT gf this Symposium transnational M1SSION-
. MOvementTtTs 1S the Turkish Hizmet Movement connected with the spiritual
leadership gf Hocaefendi Fethullah Gülen.! Before entfer into this tOpIC, chould

ddress the WdYy ın 1C the ulen and the Hızmeft Movement have become associated
with political resistance agalnst the leadership gf President Kecep ayYyıp Erdogan and his
Justice and Development Party,“ and TLOIE specifically with the infamous military COUP gf
July 7016 Consequently, the public media usually describe ulen and the Hizmert Movement

political movementT, and this Impression 1S reinforced bDy the fact that ulen g1ves
political STATfEeMENTS and INnterviews TO NEWSDADEIS such Le Monde, Frankfurter Allgemeine
Zeitung and the Washington st} 1le dAo 1n that this Impression IN misleading SINCE
1t does NOT take into ACCOUNT the spiritual nature gf the 1114A11 and the MOvementT inspired
Dy him, that the political urmoil ın 1C they find themselves nowadays IA Yy be

by-product gf the SUICCOCCSS gf the Hızmeft Movement transnational M1SS1ONAFY
Organızatıion.

Limiting myself 110 TO the task gf sketching the Hızmeft Movement successful
but controversial transnational M1SSIONAFY movementT, 11 roceed ın O1 STE  S First,
11 g1ve chort historical introduction TO Fethullah ulen and the Hızmeft Movement:
nexT, 11 distinguis few phases ın the historical development gf the MOvementT that
ALC ımportan for ()UL subject-matter. In the Irı place, 11 chow how the MOvementT
1S M1SSIONaAFrY MOvement bDy drawing attention the idea gf »renewal bDy conduct«. In the
fourth place, 11 sketch three ın 1C the MOvementT 1S actıve, and finally want
IO PaYy attention TO what [WO colleagues have sa1d about the of missionary act1v1Ity that
the MOvementT represents.

or Historical C ontext

Before C  — discuss the M1SSIONAFY character of the Hizmet Movement, eed LO
know bit T1NOÖöTE about ıts OTNgINsS. As sa1d before, Fethullah ulen 15 the ECrISoN
who Ca  — be considered ıts founder, Ven though 1t WOuL be better LO Sa y that he WAS the
Crson who inspired the foundation MOvementTt. ulen Wa born ın the eastern part
of Turkey ın 1938 1941.* In SOTNE aCCOUuNIiSs, Gülen’s date of 11° WAS sa1d LO coincide

Hızmetr BSOTVICOE « n Turkish, Gulen s OPpINIONS and articles Mave Enlightenment: The Gulen OQvement,
and T S the WaY Ihose Nvolveqd n thıis heen Dublished n f © Monde, EC.17, New York 20153 SO significant

ke rofer themselves. 2015 and Aug.10, 2016; and n the AISCUSSION also Mn arcıa HERMANSEN,
Outsiders SEn spea ahbout the Washington WOST May 15, 201 \A S Fethullah Gulen? AÄn ÖO VerView
»Gulen OvementT« 1C] CS AÄn nterview Ith Gulen DY (Jerman T Hıs Life, n artın NÄARTY (ed  S
agalnst the Masıc dea n the WMNMOVE- Journalist Ramer Hermann W AS Hızmelt ans SErvVvIce Perspectives
men that attention choulal MOL He Dublished n Frankfurter Allgemeine Alternative Path wAthın Isiam,
lrecte Gulen mut the Deople Zeitung NO . 2012 Oakland 2015, 15 -40. OC also
who A the actua| WOrk. Nowadays, The ack T certainty ahbout the hapter 54 » The | ıfe and \Works T

Aate T HIS Ir IS OHIE T the Fethullah Gulen«, n Pır VALKEN-the government n Turkey refers
spea ahbout the Hızmelt AS »terrorıst CONSCQHUENCES T the Tact that BERG, Renewing Islarm DY SErvVIce
organızation Hocaejendi eritica| Dlography T Gulen Mas heen Christian JEW T Fethullah Gulen and
»esteemend teacher«. Dublished thus far The LW MOST the Hızmelt OQvement, Washington
2 Usually roferencend AS AKP ( Adalet important stuclies n (Jerman and ENQ- 2015, 771

AIKMMA Darts: n Turkish)} sh AT \ Im ÄGAI, Zwischen ET7-
werk und Diskurs: [)as Bildungsnetz-
werk Fethullah Gulen geb. 1938
DE Exihle Umsetzung moöodernen
slamıschen Gedankenguts (Bonner
Islamstudien 2} Schenefelg 2004, and

Hakan YAVUZ, Towards Islamıc
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he subject of my paper in the context of this symposium on transnational mission-
ary movements is the Turkish Hizmet Movement connected with the spiritual 
leadership of Hocaefendi Fethullah Gülen.1 Before I enter into this topic, I should 

address the way in which the Gülen and the Hizmet Movement have become associated 
with political resistance against the leadership of President Recep Tayyip Erdoğan and his 
Justice and Development Party,2 and more specifically with the infamous military coup of 
July 2016. Consequently, the public media usually describe Gülen and the Hizmet Movement 
as a political movement, and this impression is reinforced by the fact that Gülen gives 
political statements and interviews to newspapers such as Le Monde, Frankfurter Allgemeine 
Zeitung and the Washington Post.3 While I do think that this impression is misleading since 
it does not take into account the spiritual nature of the man and the movement inspired 
by him, I agree that the political turmoil in which they find themselves nowadays may be 
a by-product of the success of the Hizmet Movement as a transnational missionary 
organization.

Limiting myself now to the task of sketching the Hizmet Movement as a successful 
but controversial transnational missionary movement, I will proceed in six steps. First, I 
will give a short historical introduction to Fethullah Gülen and the Hizmet Movement; 
next, I will distinguish a few phases in the historical development of the movement that 
are important for our subject-matter. In the third place, I will show how the movement 
is a missionary movement by drawing attention the idea of »renewal by conduct«. In the 
fourth place, I will sketch three areas in which the movement is active, and finally I want 
to pay attention to what two colleagues have said about the type of missionary activity that 
the movement represents. 

1 A Short Historical Context

Before we can discuss the missionary character of the Hizmet Movement, we need to 
know a bit more about its origins. As I said before, M. Fethullah Gülen is the person 
who can be considered its founder, even though it would be better to say that he was the 
person who inspired the foundation of the movement. Gülen was born in the eastern part 
of Turkey in 1938 or 1941.4 In some accounts, Gülen’s date of birth was said to coincide 

1 Hizmet means »service« in Turkish, 
and it is the way those involved in this 
movement like to refer to themselves. 
Outsiders used to speak about the 
»Gülen Movement« which goes 
against the basic idea in the move-
ment that attention should not be 
directed to Gülen but to the people 
who do the actual work. Nowadays, 
the government in Turkey prefers to 
speak about the Hizmet as a »terrorist 
organization«. Hocaefendi means 
»esteemed teacher«. 
2 Usually referenced as AKP (  Adalet 
ve Kalkınma Partisi in Turkish).

3 Gülen’s opinions and articles have 
been published in Le Monde, Dec. 17, 
2015 and Aug. 10, 2016; and in the 
Washington Post on May 15, 2017. 
An interview with Gülen by German 
journalist Rainer Hermann was 
published in Frankfurter Allgemeine 
Zeitung on Nov. 10, 2012. 
4 The lack of certainty about the 
exact date of his birth is one of the 
consequences of the fact that no 
critical biography of Gülen has been 
published thus far. The two most 
important studies in German and Eng-
lish are: Bekim AgAI, Zwischen Netz-
werk und Diskurs: Das Bildungsnetz-
werk um Fethullah Gülen (geb. 1938): 
Die flexible Umsetzung modernen 
islamischen Gedankenguts (Bonner 
Islamstudien 2), Schenefeld 2004, and 
M. Hakan YAVuZ, Towards an Islamic 

Enlightenment: The Gülen Movement, 
New York 2013. Some significant 
discussion also in Marcia HerMANSeN, 
Who is Fethullah Gülen? An Overview 
of His Life, in: Martin E. MArty (ed.), 
Hizmet Means Service. Perspectives 
on an Alternative Path within Islam, 
Oakland CA 2015, 18-40. See also 
chapter 3, »The Life and Works of 
M. Fethullah Gülen«, in: Pim VAlKeN-
berg, Renewing Islam By Service: A 
Christian View of Fethullah Gülen and 
the Hizmet Movement, Washington 
D. C. 2015, 67-120.
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with the e of ustafa Kemal Atatürk November 10, 1938 er descriptions
poinm LO the fact that In rural EBastern Turkey, registration 11r WAS nNOoT practiced

regular basis > Despite the fact that he WAS nNOoT able LO enroll In an Y regular secondary
education he had only 0cCa mMmAadrasa education ulen passed the exyamınatıon
for preacher anı started LO preach regularly In number of MOSYUCS, rst ın Fdirne
1959) anı later ın Izmiır 1966) 1t WAS during the In Izmiır (1966-72) that the rst
actıyıtles of what WASs IO become the Hızmet Movement Ca  — be aTte: At that time, Izmir
WAS relatively secular place, anı the political sSıtuatiıon WAS rather unstable. After the
ounding of the Turkish epublic In 1923 by ustafa Kemal, the secular Republican
People’s Party had absoluteo until multiparty system WAS introduced In 1946;
the Democratic Party Aaine LOo four later until military COUPD changed the
political landscape In 1960 TIhe Republican People’s Party took ()Ver agaln ın 1961, anı
the Democratic Party regainedoın 1965 until the military intervened agaln ın 1971
TIhe atmosphere In these days WAS characterized by uncertalnty, aggressiIve secularısm
according LO the FEFrench MO of laicite, anı CONSTA changes In econNnOoMIı1ıcCc anı politi-
cal fortunes. ulen WAS In fact arrested by the military In 197/1 anı S  e SOTNE time In
prison together with hiıs ftollowers He had been appointed LO the Qur än school exTi LO
the Kestanepazarı Mosque LO teach COULSES Islamic SCIENCES ın 1966 interviewed

number of hiıs rst supporters In Lzmir, anı they describe that he WAS vVeErY humble
an simple INan, who 1ve': an slep under VE POOI conditions anı did nNOoT vVen WanTt
LO accept g1ass of waler from hiıs students. He WenTt LO the coffee houses In the CILy
In Order LO alk with the students of the unıversıtlies because he wanted LO gel LO know
their vlewpoints, but he Iso wanted LO gIve them form of religious education, see1ing
that Many of them wereatheists anı soc1alists. Ihis form of education MaYy be described

form of da wa (»invitation« LO Islam) following the ideas of Saild Nursı cholar
who inspired much of Gülen’s inking that all authentic monotheists chould work
together agalnst atheism ® TIhe religious education took the form of what 1S called
sohbet In Turkish religious conversatıon between riends In the form of quest1ons anı
ANSWETIS These sohbetler plural orm ST1L characterize the education method of ülen:
Many 00 that he published later find their OTNgInNs ın such religious conversatıons,
an ın the vaazlar (catechetical sermons) that he delivered In the MOSYUECS before the
regular Friday afternoon PrFayer. TIhe rTiends whom interviewed ell that he Aaine

LO the conclusion that these students needed better accOommMoOdations for their STUdY,
they started foundation that started LO rent buildings an oarding chools for these
students. Ihiıs 15 how the Hızmet Movement started.

D ERMANSEN Who S Fethullah T OC ÄGAI, Zwischen Netzwerk TEW examples Trom the Nether-
Gulen n.4] 18) SLales, the MHasıs UNA Diskurs (In A} 407145 ands Mn VALKENBERG, Renewing
T nTormation TIrom Gulen’'s yoUNgeEer OC analysıs n Pır VALKENBERG, Islam DYy SOrVIcCe (In A} After
brother, that the Marııe Fethullah MS The Intellectua| FOormat T the Hızmelt the experliences describen there, the
'efusen DY the registrar AS eINg LO Ovemen DIscourse Analysıis, n Hızmelt n the Netherlands ecidend
rellglous, and therefore Gulen s tather Gurkan / Johan / Karel erealtle al Wöhsite ıth greater
mad CONTI1E hack ater register HIS STEENBRINK (ed.  S Gülen-Inspired the general Dublic:
Older s(}7] together Ith HIS youUNger Hızmelt Mn Europe: The astern www.hizmetbeweging.n!
Sarl, Orn prl A, 942. The 11n Journey T a lurkıs Mluslim NAOvVe- (last AaCcCessend October A, 2017
Aate W AS antedaten DYy OHIE yCdr, mentT, Brussels 2015, 49 -65. C OC ÄGAI, Zwilschen Netzwerk UNA
that Fethullah‘s OCa Irn day n Diskurs (In A}
MOST CIUTCRSs S 11 O prl A, 1941
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with the death of Mustafa Kemal Atatürk on November 10, 1938. Other descriptions 
point to the fact that in rural Eastern Turkey, registration of births was not practiced on 
a regular basis.5 Despite the fact that he was not able to enroll in any regular secondary 
education – he had only a local madrasa education – Gülen passed the examination 
for preacher and started to preach regularly in a number of mosques, first in Edirne 
(1959), and later in Izmir (1966). It was during the years in Izmir (1966-72) that the first 
activities of what was to become the Hizmet Movement can be dated. At that time, Izmir 
was a relatively secular place, and the political situation was rather unstable. After the 
founding of the Turkish Republic in 1923 by Mustafa Kemal, the secular Republican 
People’s Party had absolute power until a multiparty system was introduced in 1946; 
the Democratic Party came to power four years later until a military coup changed the 
political landscape in 1960. The Republican People’s Party took over again in 1961, and 
the Democratic Party regained power in 1965 until the military intervened again in 1971. 
The atmosphere in these days was characterized by uncertainty, aggressive secularism 
according to the French model of laïcité, and constant changes in economic and politi-
cal fortunes. Gülen was in fact arrested by the military in 1971 and spent some time in 
prison together with his followers. He had been appointed to the Qur’ān school next to 
the Kestanepazarı Mosque to teach courses on Islamic sciences in 1966. I interviewed 
a number of his first supporters in Izmir, and they describe that he was a very humble 
and simple man, who lived and slept under very poor conditions and did not even want 
to accept a glass of water from his students. He went to the coffee houses in the city 
in order to talk with the students of the universities because he wanted to get to know 
their viewpoints, but he also wanted to give them a form of religious education, seeing 
that many of them wereatheists and socialists. This form of education may be described 
as a form of da‘wa (»invitation« to Islam) following the ideas of Said Nursi – a scholar 
who inspired much of Gülen’s thinking – that all authentic monotheists should work 
together against atheism.6 The religious education took the form of what is called a 
sohbet in Turkish: a religious conversation between friends in the form of questions and 
answers. These sohbetler (plural form) still characterize the education method of Gülen; 
many books that he published later find their origins in such religious conversations, 
and in the vaazlar (catechetical sermons) that he delivered in the mosques before the 
regular Friday afternoon prayer. The friends whom I interviewed tell me that he came 
to the conclusion that these students needed better accommodations for their study, so 
they started a foundation that started to rent buildings and boarding schools for these 
students. This is how the Hizmet Movement started.

5 HerMANSeN (Who is Fethullah 
Gülen [fn. 4], 18) states, on the basis 
of information from Gülen’s younger 
brother, that the name Fethullah was 
refused by the registrar as being too 
religious, and therefore Gülen’s father 
had to come back later to register his 
older son together with his younger 
son, born on April 27, 1942. The birth 
date was antedated by one year, so 
that Fethullah’s official birth day in 
most sources is now April 27, 1941.

6 See AgAI, Zwischen Netzwerk 
und Diskurs (fn. 4), 140-145. 
7 See analysis in Pim VAlKeNberg, 
The Intellectual Format of the Hizmet 
Movement: A Discourse Analysis, in: 
Gürkan ÇelIK / Johan LeMAN / Karel 
SteeNbrINK (ed.), Gülen-Inspired 
Hizmet in Europe: The Western 
Journey of a Turkish Muslim Move-
ment, Brussels 2015, 49-65. 

8 A few examples from the Nether-
lands in VAlKeNberg, Renewing 
Islam by Service (fn. 4), 15-25. After 
the experiences described there, the 
Hizmet in the Netherlands decided 
to create a new website with a greater 
openness to the general public:  
w w w . h i z m e t b e w e g i n g . n l 
(last accessed October 27, 2017). 
9 See AgAI, Zwischen Netzwerk und 
Diskurs (fn. 4). 
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Phases ıIn the Historical Development of the Movement

(One of the characteristics of the Hızmet Movement 1S certaın ambiguit ın ıts language
Ihis Ca  — be exemplifie ın Gülen’s 00 SOTNE of them AT specifically addressed (8
Muslim public, 1lle others AL much ILUOIC eneral and appeal IO COTI1LNM1M1OT human values
anı estern authors. ‘ In the behavior of supporters of the Hızmet Movement, OM  r MaYy
Oobserve similar ambiguity: 1le presenting themselves secular In public, they ATE

Ooften VE PIOUS In their priıvate ıte have witnessed this ambiguity myself quite few
times ın the Netherlands when supporters of the Hızmet publiclhy deny anı y involvement
In the Organization Ven deny that they have nowledge of Hocaefendi. It 1S clear that
such ack ftLransparencCy be explained Dy the Tense political sSıtuatıon ın Turkey 1le
the tension WdS historically with the secular government, 1t has returned NO VIS-A-VIS
the Erdogan administration but 1t 1s Iso clear that 1T does nNOoT work ell In the »OPpCh
soclety« of Western Europe anı therefore £e3| IO SUSPICIONS f hidden agenda.“ Joshua
enarıc. VEn thinks that this creation fambiguity 1S organizational Strategy, but W1
OTINE back LO his analysis later. For NO WanTt LO fOocus four levels In the discourse of
the Hızmet Movement, usıng Bekim Agal's analysis of the network In what he Ca the
ulen Movement? He distinguishes four levels of involvement ın the Movement that
Ca  — be represented by four cONcentrıc circles 19 In the Inner circle find the immediate
students of Fethullah ulen anı those who otally identify with this In Turkish
they ATE usually called the abiler (shorthand form of agabeyler, »Older brothers«) aNı
they usually live together In the dormitories » 1ight houses« 1S1 vleri) ounded by
the MOvementT. Ihey OINeEe together for sohbetler anı read the wWworks of ulen together
Ihey form the CeEMAdE (>»community«): network of close supporters anı rst students
who spea. COINIMON language with pecific references SUC. » golden generation«;
» Iıfth floor«) that function insıde language.*' Ihey chare their spirituality anı their
al with Fethullah ulen anı MO their lives after him, insofar that 1s possible
TIhe second eve 1S that of the ordinary members of the MOvementT who AT inspired by
ulen anı who MaYy be addressed In religious language, but who do nNOoT chare In a ll the
specifics of the Inner circle. Ihey read magazınes opular ın the Movement aNı VIsSIT
Gülen-inspire chools but they ATE typically guided by the abiler TIhe Ir eve of the
network cCONsısts of Turkish Cıt17zens who MaYy nNOoT have pecific religious background
but ring their chıladaren LO the educational instıtutions simply because they AT the best
chools Ihey ike the Turkish cultural aspect of the Hızmet but do nNOoT necessarily chare
ıts religious background. MUST add between brackets that this m1g be the part of
Agal's analysis that has uffered MOST from the political developments: OM  r In Turkey
WOo1 nowadays publiclhy spea. of ulen Turkish national hero. And OM  r Ca  —

Another Varsion T these CONCET1-
trıc eircles AS »graduated affıllation C

n Joshua 4Gulen: The
AmbIguous Polities a Mlarket Isarm
n Turkey and the World, N e York /
|ondon 2015, 12  N
11 OC HERMANSEN, \WHhO S
Fethullah Gulen? (In A} 30
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2 Phases in the Historical Development of the Movement

One of the characteristics of the Hizmet Movement is a certain ambiguity in its language. 
This can be exemplified in Gülen’s books: some of them are specifically addressed to a 
Muslim public, while others are much more general and appeal to common human values 
and Western authors.7 In the behavior of supporters of the Hizmet Movement, one may 
observe a similar ambiguity: while presenting themselves as secular in public, they are 
often very pious in their private life. I have witnessed this ambiguity myself quite a few 
times in the Netherlands when supporters of the Hizmet publicly deny any involvement 
in the organization or even deny that they have knowledge of Hocaefendi. It is clear that 
such lack of transparency can be explained by the tense political situation in Turkey – while 
the tension was historically with the secular government, it has returned now vis-à-vis 
the Erdoğan administration – but it is also clear that it does not work well in the »open 
society« of Western Europe and therefore leads to suspicions of a hidden agenda.8 Joshua 
Hendrick even thinks that this creation of ambiguity is an organizational strategy, but I will 
come back to his analysis later. For now I want to focus on four levels in the discourse of 
the Hizmet Movement, using Bekim Agai’s analysis of the network in what he calls the 
Gülen Movement.9 He distinguishes four levels of involvement in the Movement that 
can be represented by four concentric circles.10 In the inner circle we find the immediate 
students of Fethullah Gülen and those who totally identify with this group. In Turkish 
they are usually called the abiler (shorthand form of ağabeyler, »older brothers«) and 
they usually live together in the dormitories or »light houses« (ışık evleri) founded by 
the movement. They come together for sohbetler and read the works of Gülen together. 
They form the cemaat (»community«): a network of close supporters and first students 
who speak a common language with specific references (such as »golden generation«; 
»fifth floor«) that function as an inside language.11 They share their spirituality and their 
faith with Fethullah Gülen and model their lives after him, insofar as that is possible. 
The second level is that of the ordinary members of the movement who are inspired by 
Gülen and who may be addressed in religious language, but who do not share in all the 
specifics of the inner circle. They read magazines popular in the Movement and visit 
Gülen-inspired schools but they are typically guided by the abiler. The third level of the 
network consists of Turkish citizens who may not have a specific religious background 
but bring their children to the educational institutions simply because they are the best 
schools. They like the Turkish cultural aspect of the Hizmet but do not necessarily share 
its religious background. I must add between brackets that this might be the part of 
Agai’s analysis that has suffered most from the political developments: no one in Turkey 
would nowadays publicly speak of Gülen as a Turkish national hero. And no one can 

10 Another version of these concen-
tric circles as »graduated affiliation« 
in: Joshua D. HeNDrIcK, Gülen: The 
Ambiguous Politics of Market Islam 
in Turkey and the World, New York /  
London 2013, 122.
11 See HerMANSeN, Who is 
Fethullah Gūlen? (fn. 4), 30. 



154 Wilhelmus Valkenberg
send his her chıladaren (8 the chools because they have a ll been ftorced LO close, 1C
1S nNOoT Only sadl for the PEISONS involved but Iso bad for the eneral eve of education In
Turkey. TIhe fourth anı final eve CONSIsSTS of people who ATE associated with the network
Oorldwide because they ike go0od education, intercultural dialogue anı network building,
but they mıg have idea of the pecific background of the instıtutions, specifically ıf
these instıitutions bear very neutral In the United States, for instance, Ca  — find
the Nlagara Foundation, Turkish ultura. Genter, Respect Graduate School, Magno-
lıa Sclence Academy Pıoneer Charter School of Sclence. These AT all Organızations
inspired by Fethullah iülen, but In MOST 1t 1S hard LO find anı y public evidence of
that !“ TIhe people associated with the network AT this eve m1g be Muslims but nNOoT

necessarily: Man y of the lalogue instıitutions have regular collaborators aNı SUESIS who
have diferent ar background

Fven though 1t 1S bit speculative, 1t 1S possible TO CONNECT these levels gf partıcıpatıon
ın the Hızmeft network, and the levels f language that ALC characteristic gf these levels gf
partıcıpation, with historical developments ın the MOvementT. In the first phase, the TL1OVE-

mMent Wds 0cCa MOvementT ın Izmir, and 1t Wds NOT vVC. public MOvementT despite the
popularity fulen preacher. In the 1950 second phase Gülen’s ame spread around
the COUNTIrYy and he WdsSs 4S IO preach ın S(ITIIE MOST famous IHNOSUYUCS. The political
sSıtuation became less Tense and politicians such Turgut Oz7a] supported eCONOMIC and
cultural 1ıberal tradition. ulen adapted these 1ıberal values, and the MOovementTs started IO

gel TLUOTIE public in rowing number ofschools, but Iso ın NEWSDADENS, journals,
and later radio and broadcasting. In the 99085, the Irı phase, the Movement started
[WO LICW Lypes gf inıtlatıves. In Turkey tself, the Movement egan IO promote jalogue

WdYy IO bridge religious, cultural and political Adifferences. Notions such »dialogue«
and »tolerance« WCIC already present ın Gülen’s works for SC(ITIIE tiıme, but 110 they WEIC

Put into practice. TIhe MOvementT established national Organızations ın Oorder TO do S! for
instance the Journalists and rıters Foundation ın 1994, and the Abant atliorm ın 1998,
ringing together journalists, schaolars and politicians of different wa of ife Intercultural
and interreligious ialogue organızatlons egan their existence ın this decade ell ulen
started TO adap his language bDy highlighting the bridgebuilding function f the Hızmeft
Movement: Islamıic values WCIC ST1 ımportant but 110 they became private motıivatıon,
111e ın public TLLUOTIE eneral cultural values became prominent. Ihe titles of S{()LTIC of Gülen’s
00 chow this, for instance » LOVe ANı: the Essence of Being Human« Anı » Loward Global
Civilization f Love and Tolerance « }° The second change ın this Irı phase that coinNcides
with the 1S the spread of the inıtlatıves Movement TO number of new republics
that WCIC formed fter the dissolution gf the Sovıiet Unlon, such zbekistan, Kazakhstan,
Kyrgyzstan, and Turkmenistan. Ihese republics have pecial place because their inhabitants
ALC ethnically elated TO the urks, and SC(ITIIE gf them have sizeabhle Muslim population.
However, ın the fourth phase fter 1997 the MOvementT egan TO spread TLOIE rapidly IO

(Ine C Al} nd SstSs T » Gulen-In- T hese 0O Wr Dublished n Im ÄGAI, DITS: Arbaeıt der
spired SCHOOIsS«, Jten admınıstratea 2004, mut they CONSIST T Varıous Gülen-Bewegung n Deutschland:
DYy OPpRPONENTS T these Chools who speeches and ecolumns Mn Derlodicals Akteure, Rahmenbedingungen, MAcTI-
AfCCUSEe them a cn actIvilIes. 5ee, vw/rıLien n the decacde hefore theiır vatlıcon Un Diskurse, n \Whalter

HOMOLKA (ed.  _ Mlusiime zwischenTor nstance, nttp:/Aturkishinvitations. Dublication Mn RO0K Torm.
Tradition und Moderne: DE Gulen-weebly.comAlist-of-us-schools.htm] (In these LW contradictory DEr-

(accessed SepL. 15, 2017 ceptions, 5a6 Dogan KOC, Strategic als Bruücke zwischen den
Defamation T Fethullah Gulen Kulturen, reiburg Br 2010, U - 5  CN Or
nglish vs. Turkish, L anham A012 SUTVEY T the situation n Germany,

YAVUZ, The Gulen Ovemen
In.4) 4A5
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send his or her children to the schools because they have all been forced to close, which 
is not only sad for the persons involved but also bad for the general level of education in 
Turkey. The fourth and final level consists of people who are associated with the network 
worldwide because they like good education, intercultural dialogue and network building, 
but they might have no idea of the specific background of the institutions, specifically if 
these institutions bear very neutral names. In the United States, for instance, we can find 
the Niagara Foundation, Turkish Cultural Center, Respect Graduate School, or Magno-
lia Science Academy or Pioneer Charter School of Science. These are all organizations 
inspired by Fethullah Gülen, but in most cases it is hard to find any public evidence of 
that.12 The people associated with the network at this level might be Muslims but not 
necessarily: many of the dialogue institutions have regular collaborators and guests who 
have a different faith background.

Even though it is a bit speculative, it is possible to connect these levels of participation 
in the Hizmet network, and the levels of language that are characteristic of these levels of 
participation, with historical developments in the movement. In the first phase, the move-
ment was a local movement in Izmir, and it was not a very public movement despite the 
popularity of Gülen as preacher. In the 1980s – second phase – Gülen’s fame spread around 
the country and he was asked to preach in some of the most famous mosques. The political 
situation became less tense and politicians such as Turgut Özal supported an economic and 
cultural liberal tradition. Gülen adapted these liberal values, and the movements started to 
get a more public presence in a growing number of schools, but also in newspapers, journals, 
and later radio and tV broadcasting. In the 1990s, the third phase, the Movement started 
two new types of initiatives. In Turkey itself, the Movement began to promote dialogue 
as a way to bridge religious, cultural and political differences. Notions such as »dialogue« 
and »tolerance« were already present in Gülen’s works for some time, but now they were 
put into practice. The movement established national organizations in order to do so, for 
instance the Journalists and Writers Foundation in 1994, and the Abant Platform in 1998, 
bringing together journalists, scholars and politicians of different walks of life. Intercultural 
and interreligious dialogue organizations began their existence in this decade as well. Gülen 
started to adapt his language by highlighting the bridgebuilding function of the Hizmet 
Movement: Islamic values were still important but now they became a private motivation, 
while in public more general cultural values became prominent. The titles of some of Gülen’s 
books show this, for instance »Love and the Essence of Being Human« and »Toward a Global 
Civilization of Love and Tolerance«.13 The second change in this third phase that coincides 
with the 1990s is the spread of the initiatives of the Movement to a number of new republics 
that were formed after the dissolution of the Soviet Union, such as Uzbekistan, Kazakhstan, 
Kyrgyzstan, and Turkmenistan. These republics have a special place because their inhabitants 
are ethnically related to the Turks, and some of them have a sizeable Muslim population. 
However, in the fourth phase after 1997 the movement began to spread more rapidly to 

12 One can find lists of »Gülen-in-
spired schools«, often administrated 
by opponents of these schools who 
accuse them of illicit activities. See, 
for instance, h t t p : / / t u r k i s h i n v i t a t i o n s . 
w e e b l y . c o m / l i s t - o f - u s - s c h o o l s . h t m l 
(accessed Sept. 15, 2017).

13 These books were published in 
2004, but they consist of various 
speeches and columns in periodicals 
written in the decade before their 
publication in book form. 
14 On these two contradictory per-
ceptions, see Dogan KOç, Strategic 
Defamation of Fethullah Gülen: 
English vs. Turkish, Lanham 2012. 
15 YAVuZ, The Gülen Movement  
(fn. 4), 45. 

16 Bekim AgAI, Die Arbeit der 
Gülen-Bewegung in Deutschland: 
Akteure, Rahmenbedingungen, Moti-
vation und Diskurse, in: Walter  
HOMOlKA (ed.), Muslime zwischen 
Tradition und Moderne: Die Gülen-
Bewegung als Brücke zwischen den 
Kulturen, Freiburg i.Br. 2010, 9-55. For 
a survey of the situation in Germany,  
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nclude Europe, the United States, Australia and VEn Asıa and Africa. TIhere ALC [WO 1ECASOTIS

for this Ihe first 1EAdSOT1 IN the military » soft COUD« of 1997 that brought the secularist forces
ın the military IO political> VEln though they refrained TOom »hard COUPD<«. At the
S-\ALLIC tiıme, ulen became TLOIE and TLOIE contested public personality, SCCI1 bDy SO(ITIIE

Islamist-in-disguise, but Dy others secularist, ally Christians he visited
Pope ohn Paul 11 ın 1998 VEln agen gf the C1A . Manipulated VersiOons gf SO(ITIIE

gf his SCITITL1LOT1S WCIC spread the internet ın 1C ulen seemed IO incıte his followers
IO secretly inhiltrate Turkish institutions. In 1999, ulen ecided IO U IO the United States,
and he has remained there VEr SINCE, VEln though the Turkish government 110 Wants his
extradition. TIhe ofhcial 1CASOT1 that the Hızmeft g1ves for the exvile gf their spiritual leader
1S COTILETIIN for his health, and indeed Hocaefendi has weak health Yet, AT the S-\ALLIC tiıme,
1t 1S probable that ulen Adid NOT want TO become the focus f LICW juridical fıght More
ımportant for ()UT theme oday, though, 1S another 1CASOTIN that ulen S1IvES ın prıvate
conNnversatıon with Hakan avu7z (a cholar gf the MOvementT 110 A4SE'. ın He old
him that he had ften visıted the Hızmeft ın Europe and the United States, and that he
has OTLIC TO the conclusion that Islam mM1g flourish better ın conditions gf reedom and
democracy than under autocratıc Islamıic regimes.15 This basically explains why followers

Hızmeft Movement started TO OTLIC TO Europe, the United States and Australia. ome
recent research iınto the first supporters gf the Hızmeft ın Europe chows that ulen visıted
Turkish Muslims ın (ermany ın 1977) and returned few times ın the 19908. '° Hıs 111C5-

5Sd5C Wds that the Turkish Muslims chould integrate into (Jerman SOclety and StTrIVe for the
best education !“ More specifically, they chould StOp tryıng TO ul INOSUYUCS, and STAr IO
1088 schools !® This 1S exactly what appene SINCE the first members gf the Hızmeft who
became publichy visible ın West-LEuropean countries fter 1995 WCEIC highly educated
TE and TIhe first European Hızmeft instıtutions WEIC formed between 1995 and
2000, and the S\ALL1C ( ALl be sa1d for the United States. Most gf the earliest instiıtutions WCIC

chools and oarding houses, but few later ialogue instiıtutions became ımportan
ell TIhe gf the Hızmeft ın Asıa and Africa developed fter (01018. and 1S elated

IO the development gf Irı Held ın 1C the MOvementT became actıve, charity work

The Renewal BYy Conduct

TIhe best WdYy IO understand the pecific characteristics Hızmeft Movement Trans-
national M1SS1IONAFY Organızatıon 1S IO poin IO ıts religious motivatıiıon. In research

have OTLLIC ACTOSS pecific WdYy gf expressing this religious motivatıon that 1S repeated
ın the 00 wriıtten bDy Fethullah ulen time and agaln: the desire IO seek pleasure
UFrKIS 1ZU ITlahi) ın everything.”” When he describes the »golden generation« UFrKIS
altın nesil) metaphor gf the future generation gf human beings evoted TO God, he 5SdyS

SC rcan ARAKOYUN, Transnation- ÄGAI, DITS: Arbaeıt der Gulen-
aler LOKkalpatriotismus. Der Beitrag n Deutschland (In 16), 3U.
der Gülen-Bewegung ZuUur Integration OC VALKENBERG, Renewing
WVC}] Muslimen n Deutschland, n Islam DY SOrVIcCe (In A} 62-166.

rcan ARAKOYUN / Kare| N-
DId., 56-&67.

The Hızmelt Ovemen and the
Integration T Mlusliıms n Germany,
n CLELIK/LEMAN/STEENBRI eds.)
Gülen-Inspired Hızmelt (In 7} 7497195
here 18
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include Europe, the United States, Australia and even Asia and Africa. There are two reasons 
for this. The first reason is the military »soft coup« of 1997 that brought the secularist forces 
in the military to political power, even though they refrained from a »hard coup«. At the 
same time, Gülen became more and more a contested public personality, seen by some as 
an Islamist-in-disguise, but by others as a secularist, or an ally of the Christians – he visited 
Pope John Paul II in 1998 – or even an agent of the CIA.14 Manipulated versions of some 
of his sermons were spread on the internet in which Gülen seemed to incite his followers 
to secretly infiltrate Turkish institutions. In 1999, Gülen decided to go to the United States, 
and he has remained there ever since, even though the Turkish government now wants his 
extradition. The official reason that the Hizmet gives for the exile of their spiritual leader 
is concern for his health, and indeed Hocaefendi has a weak health. Yet, at the same time, 
it is probable that Gülen did not want to become the focus of a new juridical fight. More 
important for our theme today, though, is another reason that Gülen gives in a private 
conversation with Hakan Yavuz (a scholar of the movement now based in Utah). He told 
him that he had often visited the Hizmet in Europe and the United States, and that he 
has come to the conclusion that Islam might flourish better in conditions of freedom and 
democracy than under autocratic Islamic regimes.15 This basically explains why followers 
of the Hizmet Movement started to come to Europe, the United States and Australia. Some 
recent research into the first supporters of the Hizmet in Europe shows that Gülen visited 
Turkish Muslims in Germany in 1977, and returned a few times in the 1990s.16 His mes-
sage was that the Turkish Muslims should integrate into German society and strive for the 
best education.17 More specifically, they should stop trying to build mosques, and start to 
build schools.18 This is exactly what happened since the first members of the Hizmet who 
became publicly visible in West-European countries after 1995 were highly educated young 
men and women. The first European Hizmet institutions were formed between 1995 and 
2000, and the same can be said for the United States. Most of the earliest institutions were 
schools and boarding houses, but a few years later dialogue institutions became important 
as well. The presence of the Hizmet in Asia and Africa developed after 2000 and is related 
to the development of a third field in which the movement became active, charity work. 

3  The Model: Renewal By Conduct

The best way to understand the specific characteristics of the Hizmet Movement as a trans-
national missionary organization is to point to its religious motivation. In my research 
I have come across a specific way of expressing this religious motivation that is repeated 
in the books written by Fethullah Gülen time and again: the desire to seek God’s pleasure 
(Turkish: rıza Ilahi) in everything.19 When he describes the »golden generation« (Turkish: 
altın nesil) a metaphor of the future generation of human beings devoted to God, he says: 

see Ercan KArAKOyuN, Transnation-
aler Lokalpatriotismus: Der Beitrag 
der Gülen-Bewegung zur Integration 
von Muslimen in Deutschland, in: 
ibid., 56-87.
17 Ercan KArAKOyuN / Karel SteeN-
brINK, The Hizmet Movement and the 
Integration of Muslims in Germany, 
in: ÇelIK / LeMAN / SteeNbrINK (eds.), 
Gülen-Inspired Hizmet (fn. 7), 179-195, 
here 180. 

18 AgAI, Die Arbeit der Gülen-
Bewegung in Deutschland (fn. 16), 39. 
19 See VAlKeNberg, Renewing 
Islam by Service (fn. 4), 162-166. 
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»these devotees desire TO boast about themselves TO advertise spread propaganda
about themselves, 1101 ALC they ambitious IO be well-known appreciated. Instead, they
endeavor, with all their mM1g and strength, IO reach the spiritual ife and they depend all
their CIs ın this regard Sincerety, intending merely IO please God.«”

If this 1S the spiritual COLC, what ALC ıts practical CoNseEqueNcCeSs PFrODOSC term that
the Turkish cholar Ihsan Vilmas has coined: tajdıd »renewal« bDy conduct *! TIhe best
WdYy IO explain this 1S IO o0k AT the SUICCCSS gf the Gülen-inspire chools Their SLUICCCSS

does NOT depend Islamıic education but the function gf the teachers models Just
education 1S the IMOST ımportant feature gf ife for Fethullah ülen, 1t 1S Iso the IMOST

ımportant Job ın the Hızmeft. Ihis explains why the Gülen-inspire choaols both ın Turkey
and abroad enormously Successful: because of the dedication of the teachers who AL

willing TO invest exiraIıIn their students SINCE they CC 1t the best WdY TO please G0d.
Joshua enarıc S1IvES somewhat TLOIE SUSPICIOUS reading gf the excellent results gf the
Gülen-inspire choaoals when he Sa yS that the good students ( ALl be attracted Dy offering
exIira SEFVICES and discounts, and therefore the rational choice eory 1S able IO explain
greg deal gf the SUICCCSS gf the schools.“ s  at mMıg be irue, but poin here 1S that the
teachers CC themselves models for future generatlion, gratefu. for the opportunities
that they have received, and willing 08 S the exTira mıile ın Oorder 08 g1ve future generation
the S\ALL1C better opportunitles. To mind, the willingness IO U TO other cultures and
g1ve non- Turkish and non-Muslim students the SALLIC opportunitlies forms the basis for the
M1SSIONAFY endeavor that 1S unmistakably part gf the Hızmet.

Ihree Areas of Mi1ss10nary Work In the 1zmet

TIhe notiıon gf renewal bDy conduct chows that if 1t 1S possible IO spea. about the Hızmeft
Movement transnational M1SS1IONAFY MOvementT 1ın 1t 1S then this MOvementT
1S characterized bDy MO f M1ıssiıOoN that 1S Adifferent TOom the classical MO 11
elaborate this ın the last part gf LILY talk, but AT this place ( ALl draw paralle with the
chift ın M1SS1ONArYy methods that remember Clearly TOom LI1Y ()W education ıIn the Roman
atholıc Church ın the last Irı gf the twentieth CenTurYy, the interest ın M1ıssiıOoN chifted
entirely TOom the classical models gf planting churches and savıng souls for Christ IO the
LICW MO gf o1Ng good and uilding social instıtutons for people ın Oorder IO chow them
the love f CHhrist In the 1970 S ın the Netherlands, the old M1SSIONAFY ea Wds entirely
replace with the LICW €a ofdevelopmental collaboration. uilding schools,; health cCenters
and agricultural instiıtutions became the LICW orm of MI1SSION. In similar WdY, the Hızmeft
renewed the M1SS1ONarYy€of Islam, namely da wa »ınvıtıng people IO Islam« IO nclude
education, ialogue instıtutions, and charity. TIhe big question, f COULISC, 1s 1S this ST1
da wa? Does 1t ST1 invıte people TO ALISWECTLT the call gf Islam? 1ın 1t does, SINCE IMOST gf
the volunteers ın the Hızmeft Movement ALC deeply motivated Dy their Islamıic al VEl

GULEN, Toward Global C lvilıza- 4Gulen In.10 38-139 OC VALKENBERG, Renewing
ton a | OVE and Tolerance, OMErse MY Trend Iper Alasad told Islam DY SOrVICce In.4)} hapter SIX
N_ ] 2004, 1017 that there IS dehate ahbout » T hree Flements T Faıth-Baseqd

thIs n the Hizmet, SINCE SOHTNE T IS21 Ihsan YILMAZ, HiuNnad and tajdid Service«.184-226.
DYy eonduct: the Gulen OQvement, n suppoarters that the Sald NURSI, The amascus Sar-
M Hakan / John ShOould JO hack s n NOr MOT, Sükran VAHIDE, Istanbul
eds.) urkısh Is!arm and the Secular AQ wae-orlented style T OrVICE n the 1996 OC also Thomas ICHEL, 5.J.,
ale the Gulen OQvement, Syracuse tradıtion T Sald Nurs| (conversation »Fighting Poverty ıth Kımse Yok
2005, 206 -237 October A, 2017 MUu, « n Islam n the Age T Global

Challenges Alternative Perspectives
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»these devotees never desire to boast about themselves or to advertise or spread propaganda 
about themselves, nor are they ambitious to be well-known or appreciated. Instead, they 
endeavor, with all their might and strength, to reach the spiritual life and they depend all 
their acts in this regard on sincerety, intending merely to please God.«20 

If this is the spiritual core, what are its practical consequences? I propose a term that 
the Turkish scholar Ihsan Yilmas has coined: tajdīd or »renewal« by conduct.21 The best 
way to explain this is to look at the success of the Gülen-inspired schools. Their success 
does not depend on Islamic education but on the function of the teachers as models. Just 
as education is the most important feature of life for Fethullah Gülen, it is also the most 
important job in the Hizmet. This explains why the Gülen-inspired schools both in Turkey 
and abroad are so enormously successful: because of the dedication of the teachers who are 
willing to invest extra energy in their students since they see it as the best way to please God. 
Joshua Hendrick gives a somewhat more suspicious reading of the excellent results of the 
Gülen-inspired schools when he says that the good students can be attracted by offering 
extra services and discounts, and therefore the rational choice theory is able to explain a 
great deal of the success of the schools.22 That might be true, but my point here is that the 
teachers see themselves as models for a future generation, grateful for the opportunities 
that they have received, and willing to go the extra mile in order to give a future generation 
the same or better opportunities. To my mind, the willingness to go to other cultures and 
give non-Turkish and non-Muslim students the same opportunities forms the basis for the 
missionary endeavor that is unmistakably part of the Hizmet.

4 Three Areas of Missionary Work in the Hizmet

The notion of renewal by conduct shows that if it is possible to speak about the Hizmet 
Movement as a transnational missionary movement – as I think it is – then this movement 
is characterized by a model of mission that is different from the classical model. I will 
elaborate on this in the last part of my talk, but at this place I can draw a parallel with the 
shift in missionary methods that I remember clearly from my own education in the Roman 
Catholic Church: in the last third of the twentieth century, the interest in mission shifted 
entirely from the classical models of planting churches and saving souls for Christ to the 
new model of doing good and building social institutions for people in order to show them 
the love of Christ. In the 1970’s in the Netherlands, the old missionary ideal was entirely 
replaced with the new ideal of developmental collaboration. Building schools, health centers 
and agricultural institutions became the new form of mission. In a similar way, the Hizmet 
renewed the missionary ideal of Islam, namely da‘wa or »inviting people to Islam« to include 
education, dialogue institutions, and charity. The big question, of course, is: is this still 
da‘wa? Does it still invite people to answer the call of Islam? I think it does, since most of 
the volunteers in the Hizmet Movement are deeply motivated by their Islamic faith, even 

20 GüleN, Toward a Global Civiliza-
tion of Love and Tolerance, Somerset 
N. J. 2004, 101.
21 Ihsan YIlMAZ, Ijtihad and tajdid 
by conduct: the Gülen Movement, in: 
M. Hakan YAVuZ / John L. ESPOSItO 
(eds.), Turkish Islam and the Secular 
State: the Gülen Movement, Syracuse 
2003, 208-237. 

22 HeNDrIcK, Gülen (fn. 10), 138-139. 
23 My friend Alper Alasağ told me 
that there is a debate going on about 
this in the Hizmet, since some of its 
supporters argue that the movement 
should go back to its roots in a more 
da‘wa-oriented style of service in the 
tradition of Said Nursi (conversation 
October 4, 2017). 

24 See VAlKeNberg, Renewing 
Islam By Service (fn. 4), chapter six: 
»Three Elements of Faith-Based 
Service«,184-228. 
25 Said NurSI, The Damascus Ser-
mon, trans. Şükran VAhIDe, Istanbul 
1996. See also Thomas MIchel, S. J., 
»Fighting Poverty with Kimse Yok 
Mu,« in: Islam in the Age of Global 
Challenges: Alternative Perspectives 
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though they 11 be vVC. hesitant TO call their work orm gf da‘wa  23 Yet ın the S\ALL1C

( A  — be sa1d gfIapeople working ın contemporary M1SSIONAFY MOvementTs. At the end
gf 11 OTLIC back TO this crucıial question, but for 110 want IO g1ve idea gf
the three maın ın 1C the volunteers gf the MOvementT ALC working.““

have already SKEICHE: how ulen started the Hızmeft Movement bDy listening IO the
needs gf the students ın the ın Izmır: their parents TOom rural settings wanted safe
envıronNMeNtTt for their cCA1ılaAdren who tudied ın the » leftist« envıronNmMent gf that CIEY. TIhe
prior1ıty of building educational facıilities ın the MOvement 1S direct COMNSCUYUCIILE f these
needs, but 1t Iso matches with ımportant theme ın Islamıic spirituality: Oovercomıing
1ignOorance 1S (I11 gf the IMOST ımportan tasks for VI  Y Muslim. Consequently, ulen
polnts IO ignorance (I11!  r gf the IMOST ımportan problems ın the cContemporary Islamıic
WOor that he seeks TO bDy uilding educational instiıtutions. But according IO
his analysis, disunity and OVverTYy ALC ımportan ( AUSCS for backwardness and terrorısm
ın the Islamic WOor ell This analysis ultimately S0CS back TO his (W spiritual master
Bediüzzaman Said Nursı who indicated O1 OOT (AUSCS gf problems ın the Islamıic Wor
ın his famous Damascus SCIT11OT back ın 1911 SO ulen started TO tackle 1ignOorance bDy
focusing education ın the Ihe first instıtutons took the orm of boarding choaols
and homework classes: the first house Wds rented ın Izmır ın 1968 and the first dormitory
WdS ounded ın 19/L1. It took SOCILTTIC time before the political sıtuation made 1t possible TO 1008
high schools, but the first, Yamanlar Koleji, Wds established ın 1982, agaln ın Izmıiır. krom
there the chools spread VEr Turkey, and the ur republics ın the 99085, and IO other
continents Europe, North-America, Australia, Asla, Africa) ın the O0O0O Nowadays, there
mMıg be much 1,0 00 choaols ın TLOIE than 10 countrıes all VEr the Wor have
personally visited choals in Turkey, the United States, the Netherlands and Germany“®, AaNı
they al chare ( OT111110O11 characteristics: pecific Islamic education, STFESS multicultural
and bi- tri-lingual education for instance (Jerman and Turkish, but Iso English ın the
chools ın Berlin), and natural SCIeENCES. Both students and teachers ALC vVEeLY polite and
vprou gf their chools Finally, the chools stand OQuT clean and neal, but austere.
TIhe H1CY that 1S avaıjlable 1S invested ın education, NOT ın NIıICE 00 ancy cafeteria.
chould add, though, that these chools ALC NOT uncontested. You IA Yy know that all ulen-
inspired chools ın Turkey needed TO close under government>and all teachers
with known connections TO the Hızmeft ALC fired and IaALC VEl ın jail (including their
family members). In Europe, they ( ALl ST1 function, but quite few parents have withdrawn
their cCA1ılaAdren under TOom AKP supporters. ome chools had TO close and SO(ITIIE

religious eaders TOom state-founded Diyanet Organızation had TO leave the Netherlands
because they WCIC ın pPOSSESSION gf lists with gf Hızmeft members IO be targeted.““

The second feld gf SerVICE 1Ss dialogue In this respecT, agaln (I11!  r ( A  — CC Gülen’s decision
IO CIHASC ın jalogue work ın order IO prevent disunity pragmatıc and principled
decision AT the S\ALL1C time. In the late 1980 the political sSıtuatiıon ın Turkey Iowed TLOTIE

reedom 1le the old tensions between the secularist and the other partıes S(ITIIE af them

T the Gulen OQvement, Contference zeit.de/2017/30/quelen-bewegung-
Proceedings, Washington 2008, schulen-deutschland/komplettansicht
5437535 ahbout the Situation n Germany

n May 2000 VISITEC dr (accessed (Ict 4 2017
SIUTN SCHOO| n Berlin-Spandau that Information hrough nttp
W AS Dart T organızation Ith Ihww.Thvzelm.com/bl0og/?p:  4796
Chools n Berlin, Cologne, Mlannheim (accessed (Ict Yr 2017
and annover. According e
eit July 14, 2017 there AT 11 O 25
Chools n Germany. OC NtLD I ANWW.
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though they will be very hesitant to call their work a form of da‘wa.23 Yet I think the same 
can be said of many people working in contemporary missionary movements. At the end 
of my talk I will come back to this crucial question, but for now I I want to give an idea of 
the three main areas in which the volunteers of the movement are working.24

I have already sketched how Gülen started the Hizmet Movement by listening to the 
needs of the students in the 1970s in Izmir: their parents from rural settings wanted a safe 
environment for their children who studied in the »leftist« environment of that city. The 
priority of building educational facilities in the movement is a direct consequence of these 
needs, but it also matches with an important theme in Islamic spirituality: overcoming 
ignorance is one of the most important tasks for every Muslim. Consequently, Gülen 
points to ignorance as one of the most important problems in the contemporary Islamic 
world that he seeks to overcome by building educational institutions. But according to 
his analysis, disunity and poverty are important causes for backwardness and terrorism 
in the Islamic world as well. This analysis ultimately goes back to his own spiritual master 
Bediüzzaman Said Nursi who indicated six root causes of problems in the Islamic world 
in his famous Damascus sermon back in 1911.25 So Gülen started to tackle ignorance by 
focusing on education in the 1970s. The first institutions took the form of boarding schools 
and homework classes; the first house was rented in Izmir in 1968 and the first dormitory 
was founded in 1971. It took some time before the political situation made it possible to build 
high schools, but the first, Yamanlar Koleji, was established in 1982, again in Izmir. From 
there the schools spread over Turkey, and the Turkic republics in the 1990s, and to other 
continents (Europe, North-America, Australia, Asia, Africa) in the 2000s. Nowadays, there 
might be as much as 1,000 schools in more than 100 countries all over the world. I have 
personally visited schools in Turkey, the United States, the Netherlands and Germany26, and 
they all share common characteristics: no specific Islamic education, stress on multicultural 
and bi- or tri-lingual education (for instance German and Turkish, but also English in the 
schools in Berlin), and on natural sciences. Both students and teachers are very polite and 
very proud of their schools. Finally, the schools stand out as clean and neat, but austere. 
The money that is available is invested in education, not in nice looks or a fancy cafeteria. I 
should add, though, that these schools are not uncontested. You may know that all Gülen-
inspired schools in Turkey needed to close under government pressure, and all teachers 
with known connections to the Hizmet are fired and many are even in jail (including their 
family members). In Europe, they can still function, but quite a few parents have withdrawn 
their children under pressure from AKP supporters. Some schools had to close and some 
religious leaders from state-founded Diyanet organization had to leave the Netherlands 
because they were in possession of lists with names of Hizmet members to be targeted.27

The second field of service is dialogue. In this respect, again one can see Gülen’s decision 
to engage in dialogue work in order to prevent disunity as a pragmatic and a principled 
decision at the same time. In the late 1980s the political situation in Turkey allowed more 
freedom while the old tensions between the secularist and the other parties – some of them 

of the Gülen Movement, Conference 
Proceedings, Washington D. C. 2008, 
523-533. 
26 In May 2009 I visited a gymna-
sium school in Berlin-Spandau that 
was part of an organization with 
schools in Berlin, Cologne, Mannheim 
and Hannover. According to Die  
Zeit (July 19, 2017) there are now 25 
schools in Germany. See h t t p : / / w w w . 

 z e i t . d e / 2 0 1 7 / 3 0 / g u e l e n - b e w e g u n g -  
s c h u l e n - d e u t s c h l a n d / k o m p l e t t a n s i c h t   
a b o u t   t h e   s i t u a t i o n   i n   G e r m a n y  
(accessed Oct. 5, 2017).
27 Information through h t t p : 
 / / w w w . f h v z e l m . c o m / b l o g / ? p = 4 7 9 6  
(accessed Oct. 5, 2017).
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Islamist ın nature, such Erbakan’s Welfare Party that Wds ın TOom 1995 until the
» soft COUD « gf 199 / ST1 lingere Ihe major foundation ın this ICa WdsSs the Journalists
and rıters Foundation, ounded ın 1994 ulen wanted TO establish Of writers and
journalists that COU. ACcCT facilitators gf ialogue PFOCESSCS ın order IO galn better rela-
tionships between the Adifferent partıes ın Turkey. TIhe Journalists and rıters Foundation
functions umbreila for number gf Organızatlions ın Turkey,Othem the Abant
atliorm that Organızes national conferences 08 ıng togethter Adiftferent political polnts of
VIEW. After 2000, SC(ITIIE conferences have been organized ogutside O  urkey: ın Wash-
ington 2004) and Brussels (2004, Turkey's possible membership), but Iso ın

(northern raq and (.alro Ihe Intercultural ialogue alilorm has organized
maJor conferences Abraham aANncesTOÖOr gf three religions rIfa 2000) Mardin 2004).

An inıtlatıve that IN oosely connected with the Journalists and rıters Faoundation IN the
organızatıon of intercultural tr1ps TO Turkey. Ihis 1s how INaLLYy people outside ofTurkey have
OTLIC IO know Turkey guided Dy perspective TOom the Hızmeft. ÖOften, these tr1ps nclude
visıts IO religious and tourıstic sıtes, but Iso IO the Journalists and rıters Foundation
tself, 08 schools, hospitals and unıversitles, inıtlatıves such /7Zaman NECWSDAPECF and
Samanyolu but Iso IO 0cCa businesspeople. menti.on this element because ın
1t 1S ımportan part gf the M1ıssiıOoN f the Hızmet: establish good relationships between
people TOm different cultures. Nowadays, ıT has become impossible for people elated TO the
Hızmeft TO travel TO Turkey, they Organıze travels TO other countries. TIhe travel PFOgram

Rumiforum, the ca branch intercultural ialogue PrFrogram ın the reglon,
includes invıtatıons IO travel IO Kazakhstan and Kyrgyzstan, Australia, and Germany.““ In
the Netherlands, have worked together with the Stichting Islam Dialoog for long time.
Nowadays, the best information ( A  — be OUnN!: the website gf the Hizmetbeweging.“” In
GGermany, Ercan Karakoyu, who 1S the president f the DialogNBildung Foundation has
recently wriıitten book about the Guülen Movement«. 9

Ihe Irı M1SS1ONAarYy IC ın 1C the Hızmeft has become actıve 15 the IC of charity,
MmMeantTt TO pOoVverTy. In this CddSC, actıyıtiıes have been developed quite bit later than
the actıyıtles ın the otheryAN: the actıyıtles ALC I909(0)8= centralized hrough 0)8[= maın Aacilor:
the Kımse Yok Mu Foundation, 1C ( ALl be translated » IS there anybody who cCarest« TIhe
foundation started fter earthquake ın Turkey, AN: became greg SLUICCESS SINCE ıt appeale
TO SO(OTLIIC basic religious notlons, such sadaqga (voluntary iving) and himmet gıvıing dona-
tions). When WAdS ın Izmiır with of scholars TOom Maryland ın 2009, visited Sifa
Hastanest, Ospita elated TO the Hızmeft Movement. Ihey egr that (OLIC of ()ULE members
had been the priıme mı1inıster of the Central African epublic ın the 1980S, and they old
that they Ssent volunteers TO help OQuT iın Ospita. iın Bangul, the capital of that natıon. Ihey
Iso old about schoaol that they developed ın that natıon f1ve A0 Nor W their
actıvıty imited TO that COUNTTFY, SINCE they established hospitals ın Dubai and Northern Irag,
ANı: send OQuT volunteer doctors TO f1ve African countrıes. T1 wo different Sr UDS of 0cCa busi-
MESSILIECH that meTl ın Izmiır ın the -ALL1CE yCdl old about their plans TO develop choaoals iın
(‚ameroon AN: roudly chowed the blueprints of the schoal that they WEIEC about IOul

OC nttp:/rumiforum.org/study- 1 OC the Wehsite a the Jesult Vol- ÄGAI, Zwilschen Netzwerk UNA
LrIps (accessed (IcT. 54 2017 Uunteer C_Orps nttp:/www.jesultvolunte

Isarm and the State: The Polities
Diskurs (In A} berna IURAM, M:E

https:i/www.hizmetbeweging.n!/ Cr5.0719 and Teach Tor Ämaerica
(accessed (Ict 4 2017 nttpsi//www.teachtToramerica.0org T Engagement, anTor 200 /

rcan KARAKOYUN, DITS: Gulen (accessed (Ict 54 2017 Halen NOSC BAUGH, The Gulen
MS SI6 st UNA MS SI6 Ovemen SOclological Analysıs T

WiIll, reiburg . Br. 201 /. ( IVIC OQOvemen Rootend n Modcder-
ale Islam, Dordrecht 2010, 105.
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Islamist in nature, such as Erbakan’s Welfare Party that was in power from 1995 until the 
»soft coup« of 1997 – still lingered on. The major foundation in this area was the Journalists 
and Writers Foundation, founded in 1994. Gülen wanted to establish a group of writers and 
journalists that could act as facilitators of dialogue processes in order to gain better rela-
tionships between the different parties in Turkey. The Journalists and Writers Foundation 
functions as an umbrella for a number of organizations in Turkey, among them the Abant 
Platform that organizes national conferences to bring togethter different political points of 
view. After 2000, some of the conferences have been organized outside of Turkey: in Wash-
ington D.  C. (2004) and Brussels (2004, on Turkey’s possible eu membership), but also in 
Erbil (northern Iraq) and Cairo (Egypt). The Intercultural Dialogue Platform has organized 
major conferences on Abraham as ancestor of three religions (Urfa 2000; Mardin 2004). 

An initiative that is loosely connected with the Journalists and Writers Foundation is the 
organization of intercultural trips to Turkey. This is how many people outside of Turkey have 
come to know Turkey guided by a perspective from the Hizmet. Often, these trips include 
visits to religious and touristic sites, but also to the Journalists and Writers Foundation 
itself, to schools, hospitals and universities, press initiatives such as Zaman newspaper and 
Samanyolu TV, but also to local businesspeople. I mention this element because I think 
it is an important part of the mission of the Hizmet: establish good relationships between 
people from different cultures. Nowadays, it has become impossible for people related to the 
Hizmet to travel to Turkey, so they organize travels to other countries. The travel program 
of the Rumiforum, the local branch of the intercultural dialogue program in the D.C. region, 
includes invitations to travel to Kazakhstan and Kyrgyzstan, Australia, and Germany.28 In 
the Netherlands, I have worked together with the Stichting Islam en Dialoog for a long time. 
Nowadays, the best information can be found on the website of the Hizmetbeweging.29 In 
Germany, Ercan Karakoyu, who is the president of the Dialog und Bildung Foundation has 
recently written a book about the »Gülen Movement«.30 

The third missionary area in which the Hizmet has become active is the area of charity, 
meant to overcome poverty. In this case, activities have been developed quite a bit later than 
the activities in the other areas, and the activities are more centralized through one main actor: 
the Kimse Yok Mu Foundation, which can be translated as »Is there anybody who cares?« The 
foundation started after an earthquake in Turkey, and became a great success since it appealed 
to some basic religious notions, such as sadaqa (voluntary giving) and himmet (giving dona-
tions). When I was in Izmir with a group of scholars from Maryland in 2009, we visited Şifa 
Hastanesi, a hospital related to the Hizmet Movement. They heard that one of our members 
had been the prime minister of the Central African Republic in the 1980s, and they told us 
that they sent volunteers to help out in a hospital in Bangui, the capital of that nation. They 
also told us about a school that they developed in that nation five years ago. Nor was their 
activity limited to that country, since they established hospitals in Dubai and Northern Iraq, 
and send out volunteer doctors to five African countries. Two different groups of local busi-
nessmen that I met in Izmir in the same year told me about their plans to develop schools in 
Cameroon and proudly showed me the blueprints of the school that they were about to build.

28 See h t t p : / / r u m i f o r u m . o r g / s t u d y - 
 t r i p s (accessed Oct. 3, 2017). 
29 h t t p s : / / w w w . h i z m e t b e w e g i n g . n l /  
(accessed Oct. 5, 2017).
30 Ercan KArAKOyuN, Die Gülen 
Bewegung: was sie ist und was sie 
will, Freiburg i. Br. 2017. 

31 See the website of the Jesuit Vol-
unteer Corps  h t t p : / / w w w . j e s u i t v o l u n t e 
e r s . o r g and Teach for America  
h t t p s : / / w w w . t e a c h f o r a m e r i c a . o r g  
(accessed Oct. 3, 2017).

32 AgAI, Zwischen Netzwerk und 
Diskurs (fn. 4); Berna TurAM, Be-
tween Islam and the State: The Politics 
of Engagement, Stanford cA 2007. 
33 Helen Rose EbAugh, The Gülen 
Movement: A Sociological Analysis of 
a Civic Movement Rooted in Moder-
ate Islam, Dordrecht 2010, 105.
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SO 1t 1S clear that much gf the charity work gf the Hızmeft 1S centered around schools,
because education 1S ST1 ıts MOST ımportant value that 1S xported ACTUOSS boundaries AaNı ( ALl

be called therefore orm of transnational M1SS1ONary work Yet other forms fcharity that
OTLIC closer TO the USC gf the word charity ın the Anglo-Saxon WOor ALC practiced ell
bor instance, ın the last [WO noticed how Rumı korum and ıts Sıster Organızatlions
COM VEIIC fundraising dinners for lanket drives IO help 5yrian refugees. At these dinners,
Organızers ell about the sSıtuatiıon ın the refugee and their plans TO send help

Motivatijions of the Teachers

want IO N1Is this exploratory OVerVIeW of the Turkish Hızmet Movement transnational
M1sS1ONary MOvement with [WO final reflections. Ihe first 1Ss about the maotivatiıon of the
teachers ın the Hızmert Movement, 1C 1S ımportant because they ALC the eal M1ssı1ONAaries
ofhis MOvementT. In the ethos of the movementT, teachers ALC the MOST ımportan members
SINCE they CHNHAHC in the »COIC business« of the organızatlion. After all ulen himself said
TO his (erman riends Stop uilding IHOSUUCS, and STAr uilding choaols Ihere ALC quite

few publications 24SsE: Interviews with these teachers, talking about the SLUICOCCECSS of the
choals and what maotivates them TO S TO different cultures and countrıies TO teach
CN1ılaren instead ofpursulng LHUTIE profitable ( ALCET. BYy the WdYy, the paralle here mM1g. be
nNOT much between these teachers AN: classical Christian MmM1ss1ONArIıes who leave for foreign
destinations, but rather with students ın the United States who decide TO devote ()IIE

LHUTIE TO teach English TO students who live ın CIrcumstances that ALC cClearly less
favorable than the CIrcumstances ın 1C they themselves SICW For instance, developing
themselves iınto AN: for others« 1S goal for ILLALLY st1i1dents al Jesuit instıitutions
ın the United States, and this goal 1Ss fostered hrough iIiımmersion tr1ps during their study,
but MAOST specifically hrough SEr VICE fter having obtained their bachelor’'s diploma.”

Äs said, there AL couple ofcomprehensive studies 24SE. Interviews with the teach-
C1IS ın the Hızmeft Movement. have already mentioned Bekim Agais book the atterns
of commMUNICATION within the Hızmeft network, but Berna TIuram’'s book based INnterviews
with female teachers, and focusing the ambiguity between prıvate and public sides of the
movementT, has eached the STAaTUus of classic ın the feld wel]. * Sociologist Helen Rose
Ebaugh SsUumMMAarızZes the conclusion f most researchers ollows »In addition 08 haring

C OTLLMLMOTN culture of ideas and values, and part of this culture, major 1CASOTIN for the
SUICCCSS of the ulen instiıtutions 1S the commıtment and dedication of the personnel who
IU  — them . «” However, [WO recent publications have asTl SC(ITIIE OU! VEr this quite LOSY
image. Ihey both SUC, A4SE'. rational ochoice theory, that both teachers and students
M18g. Iso be driven Dy S(ILTI1E less altruistic principles, SINCE Hızmeft education elps them
TO galn profitable netwark and higher SOC10-2eCONOMIC posıtion iın society.  341 have already
discussed Hendrick’s argumentatıon and his USC of the notion of »strateg1ic ambivalence«,

ın the last part of LI1LY presentation want 08 cCONceNTrate Tittensor’'s book >

OC4Gulen In.10 Or reply Hendrick’s argu-
David TITTENSOR, The OUSE T men TIrom the SIe a Christian
Service: The Gulen OQOvemen and ethlielst, SC Simon4The
Islam s Thira VWay, New York 2014. Spirituality T Responsibility: Fethullah

Gulen and siamic Thought, |ondon
201 7, 27175
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So it is clear that much of the charity work of the Hizmet is centered around schools, 
because education is still its most important value that is exported across boundaries and can 
be called therefore a form of transnational missionary work. Yet other forms of charity that 
come closer to the use of the word charity in the Anglo-Saxon world are practiced as well. 
For instance, in the last two years I noticed how Rumi Forum and its sister organizations 
convene fundraising dinners for blanket drives to help Syrian refugees. At these dinners, 
organizers tell about the situation in the refugee camps and their plans to send help. 

5 Motivations of the Teachers

I want to finish this exploratory overview of the Turkish Hizmet Movement as a transnational 
missionary movement with two final reflections. The first is about the motivation of the 
teachers in the Hizmet Movement, which is important because they are the real missionaries 
of his movement. In the ethos of the movement, teachers are the most important members 
since they engage in the »core business« of the organization. After all Gülen himself said 
to his German friends: stop building mosques, and start building schools. There are quite 
a few publications based on interviews with these teachers, talking about the success of the 
schools and what motivates them to go to different cultures and countries to teach young 
children instead of pursuing a more profitable career. By the way, the parallel here might be 
not so much between these teachers and classical Christian missionaries who leave for foreign 
destinations, but rather with young students in the United States who decide to devote one 
or more years to teach English to students who live in circumstances that are clearly less 
favorable than the circumstances in which they themselves grew up. For instance, developing 
themselves into »men and women for others« is a goal for many students at Jesuit institutions 
in the United States, and this goal is fostered through immersion trips during their study, 
but most specifically through service years after having obtained their bachelor’s diploma.31 

As I said, there are a couple of comprehensive studies based on interviews with the teach-
ers in the Hizmet Movement. I have already mentioned Bekim Agai’s book on the patterns 
of communication within the Hizmet network, but Berna Turam’s book based on interviews 
with female teachers, and focusing on the ambiguity between private and public sides of the 
movement, has reached the status of a classic in the field as well.32 Sociologist Helen Rose 
Ebaugh summarizes the conclusion of most researchers as follows: »In addition to sharing 
a common culture of ideas and values, and as part of this culture, a major reason for the 
success of the Gülen institutions is the commitment and dedication of the personnel who 
run them.«33 However, two recent publications have cast some doubt over this quite rosy 
image. They both argue, based on rational choice theory, that both teachers and students 
might also be driven by some less altruistic principles, since a Hizmet education helps them 
to gain a profitable network and a higher socio-economic position in society.34 I have already 
discussed Hendrick’s argumentation and his use of the notion of »strategic ambivalence«, 
so in the last part of my presentation I want to concentrate on Tittensor’s book.35

34 See HeNDrIcK, Gülen (fn. 10); 
David TItteNSOr, The House of 
Service: The Gülen Movement and 
Islam’s Third Way, New York 2014. 

35 For a reply to Hendrick’s argu-
ment from the side of a Christian 
ethicist, see Simon RObINSON, The 
Spirituality of Responsibility: Fethullah 
Gülen and Islamic Thought, London 
2017, 172-175.
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A Mi1ss1io0n an Message: omparatıve nalysis

Just ike the authors Just mentioned, David Tittensor bases his thesis about the divergence
between MmMIlission and INCSSaHC ın the Hızmeft Movement INntervVIiews with teachers, but he
adds students IO the M1X, AaNı notices that the Hızmeft WAS NOT willing IO chare perspectives
gf the students Wds the M NI® with the teachers. What makes Tittensor’'s research IMOST

interesting for ()UT PUrPDPOSC, though, 1S his conclusion that »despite it[s protestations IO
the CONTrarYy, the Movement 1Ss vVe. much da wa (missionary) 6  organization.«” ()Ine
elements that e39| him IO this conclusion 1S Comparıson with or Vision, Christian
M1SSIONaAFrY Organızation, ounded ın the United States fter the Korean War, with goal IO

fıght COMMUNISM and spread the Gospel.*“ Agailn, this method of bringing religious people
together agalnst commMUNIsStT influences finds paralle ın the writings gf Said Nursı. In the
ASC gfor Vision, 1t started Evangelica. M1SSIONAFY Organızation but adapted ıts
methods under influence gf European resistance toward direct M1SSIONAFY methods He
ALSUCS that baoth organızatlons 11O CUHASEC ın relatively iberal Oorm ofproselytism, 1C
he calls »lifestyle evangelism« ın 1C there 1S Adifference between the INCSSdaHC conveyed
and the M1IssıON mplied Yet, the poin of Tittensor’'s book 1S that such ambigui ın the
ASC gf Muslim Organızatıon creates alarım and anxlety, 1le 1t 1S acitly accepted ın the
ASC f Christian organization.”® This IO be unfair.

Wou ike TO end with (I11 observation and (I11!  r question. TIhe observation 1S that the
method Hızmeft Movement reminds f two pecific M1SSIONAFY methods that ALC

intimately connected with L[WO methods of interreligious ialogue: the MI1isSs1ıON of presence
AaNı the MI1issıion ofcommıtment TO SerVICE. Ihese methoads ALC mentioned ın L[WO documents
published bDy the Pontihical Council for Interreligious ialogue ın 1991 and bDy ıts PFECUFSOFL,
the Secretarlat for non-Christians ın 1984.” TIhe document TOom 1954 mentions MIsSsIıON of

and the M1IssıON gf commıtment TO SEr VICE the first elements of mission, along
with the liturgical life, jalogue anı finally ANNOUNCEMENT ANı: catechesis *0 biter, the
-ALLIC document mentions our forms of ialogue, namely ialogue of life, ialogue of works,
ialogue gf eXperts and ialogue of religious experience.“” So, the MO of presence ın the
ife of religious others, and ofcollaboration ın SEFrVICE with religious others ( ALl be SCCI baoth

orm gf M1IssıON and orm gf ialogue, and they ALC arguably the basis for all other
forms gf M1ıssiıOoN and ialogue. quite SUITCE that iInterviews with members gf M1SSION-
. congregations for instance intervIiews with Sisters f the arykno congregation bDy
Jeanıne ıll Fletcher, but know that there ALC ıch TESUOUTILCLES ın the Netherlands wel142
Wou confirm the idea that » cOMMItMEeNnt TO SPFVICE« looms arge O the motiva-

tions gfIa M1IsSsSIONAFIESs ın the twentieth CenTturY. There TO be arge AMOUNT gf
overlap between Christian and Muslim transnational M1SSIONAFY Organızatlions this

IITTENSOR, Both AOcuUuMeEents C Al} RE un Mn QIQOUS Dialogue and the Proclamation
The OUSE T SOrVIcCe (In 34), nglish translations n Interreiigious T the GOospe!l a OSUS Christ « DYy the

Jelle 14.  D HQloque: The 1CIO, eaching Of PONTIFICAL ( OUNCIL HOR INTERRELUI
Jelle e18] FE AtNONC Church From He Second DIALOGUE Jolntiy Ith the

Vathcan CouncH John Pauf F ONGREGATION HOR HEVANGELIZA-
(1963-2005), d FrancescHd TION OF PEOPLES (May 19, 1991  on
BOoston 7006 » The Attıtude T the 1156 -11689.
Church toward Followers T Other Na-
1gl0onNS: Raflections and Orlentations
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6 Mission and Message: A Comparative Analysis

Just like the authors just mentioned, David Tittensor bases his thesis about the divergence 
between mission and message in the Hizmet Movement on interviews with teachers, but he 
adds students to the mix, and notices that the Hizmet was not as willing to share perspectives 
of the students as was the case with the teachers. What makes Tittensor’s research most 
interesting for our purpose, though, is his conclusion that »despite it[‘s] protestations to 
the contrary, the Movement is very much a da‘wa (missionary) organization.«36 One of the 
elements that leads him to this conclusion is a comparison with World Vision, a Christian 
missionary organization, founded in the United States after the Korean War, with a goal to 
fight communism and spread the Gospel.37 Again, this method of bringing religious people 
together against communist influences finds a parallel in the writings of Said Nursi. In the 
case of World Vision, it started as an Evangelical missionary organization but adapted its 
methods under influence of European resistance toward direct missionary methods. He 
argues that both organizations now engage in a relatively liberal form of proselytism, which 
he calls »lifestyle evangelism« in which there is a difference between the message conveyed 
and the mission implied. Yet, the point of Tittensor’s book is that such an ambiguity in the 
case of a Muslim organization creates alarm and anxiety, while it is tacitly accepted in the 
case of a Christian organization.38 This seems to be unfair.

I would like to end with one observation and one question. The observation is that the 
method of the Hizmet Movement reminds me of two specific missionary methods that are 
intimately connected with two methods of interreligious dialogue: the mission of presence 
and the mission of commitment to service. These methods are mentioned in two documents 
published by the Pontifical Council for Interreligious Dialogue in 1991 and by its precursor, 
the Secretariat for non-Christians in 1984.39 The document from 1984 mentions mission of 
presence and the mission of commitment to service as the first elements of mission, along 
with the liturgical life, dialogue and finally announcement and catechesis.40 A bit further, the 
same document mentions four forms of dialogue, namely dialogue of life, dialogue of works, 
dialogue of experts and dialogue of religious experience.41 So, the model of presence in the 
life of religious others, and of collaboration in service with religious others can be seen both 
as a form of mission and as a form of dialogue, and they are arguably the basis for all other 
forms of mission and dialogue. I am quite sure that interviews with members of mission-
ary congregations – for instance interviews with sisters of the Maryknoll congregation by 
Jeanine Hill Fletcher, but I know that there are rich resources in the Netherlands as well42 

– would confirm the idea that »commitment to service« looms large among the motiva-
tions of many missionaries in the twentieth century. There seems to be a large amount of 
overlap between Christian and Muslim transnational missionary organizations on this 

36 TItteNSOr, 
The House of Service (fn. 34), 9. 
37 Ibid., 144.
38 Ibid., 89. 

39 Both documents can be found in 
English translations in Interreligious 
Dialogue: The Official Teaching of  
the Catholic Church from the Second 
Vatican Council to John Paul II  
(1963-2005), ed. Francesco GIOIA, 
Boston 2006: »The Attitude of the 
Church toward Followers of Other Re-
ligions: Reflections and Orientations 
on Dialogue and Mission« by the  
SecretArIAt FOr NON-ChrIStIANS 
(May 10, 1984) on pages 1116-1129; 
»Dialogue and Proclamation: Reflec-
tions and Orientations on Interreli-

gious Dialogue and the Proclamation 
of the Gospel of Jesus Christ« by the 
PONtIFIcAl COuNcIl FOr INterrelI-
gIOuS DIAlOgue jointly with the 
CONgregAtION FOr EVANgelIZA-
tION OF PeOPleS (May 19, 1991) on 
pages 1156-1189. 
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O the Muslims. In chapter 16 gf his regula HO  e ullata he 5SdyS » One WdYy 1S NOT TO

CIHASC ın arguments disputes but TO be ubject TO CVCLY human creature for cake
(1 Peter 2:13) and IO acknowledge that they ALC Christians. TIhe other WdYy 1S TO
the Word gf God, when they CC that 1t leases the Lord, ın order that they may believe«.*”

Fven though 1t 1S NOT iıfhcult IO find place for such M1ıssiıOoN Dy SEr VICE ın the his-
LOrYy gf Christian CONCEPIS gf M1SS1ON, there 1S ST1 final questlon. quite convinced
that IMOST members gf the Hizmert Wou denYy that they ALC engaged ın orm gf M1ıssiıOoN

da wa, and therefore they Wou consistently denYy TO have AILy M1SS1IONAFY intention AT
all Just ike the maJor1ty gf people who ın other countrıes behalf gf the
Jesuit Volunteer (Orps similar Oorganızations WOUuU probably deny having ALLYy M1sSS1ONArYy
PUrpOse. AÄAs Tittensor discussed, this M1g. be elated TO the fact that da wa MmMilission 1s NOT

acknowledged Vall: goal Organızatiıon for1C they VC, VEl though SPrVICE
1s Iheologians IA Yy 1ın that the [WO ALC inherently connected, but if people themselves
do NOT CC chare that connection, how vall: 1S 1t IO spea. about such Organiızatıon

M1SSIONAFY organization ® In other words: if people ın the Hızmeft do NOT chare LILY
analysis, how vall: 1S ıt® krom the poin f view gf scholar, 1t 1S CASY IO Sa y that add
perspective that insiders IA Yy NOT share, but TOom the poin f view gf SOTLIECOTIC engaged ın
ialogue, find 1t problematic IO make assertions that CAaNNOT be chared bDy insiders. Yet if
there 1Ss (TE debate about this within the Hızmeft Movement, 1t makes for Christian
theologian IO Iry IO contribute IO this debate bDy howing how the Christian tradition has
accommodated SErVICE within ıts CONCEPL Of mission. Of COUISC, 1t 1S IO the members gf
the Hızmeft Movement IO determine whether they ( ALl recognI1ze themselves ın this pıcture

d  ngf their MOvementT transnational M1SSIONAFY MOvementT.
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issue, in the line of what St. Francis of Assisi suggested to his friars about their way to live 
among the Muslims. In chapter 16 of his regula non bullata he says: »One way is not to 
engage in arguments or disputes but to be subject to every human creature for God’s sake 
(1 Peter 2:13) and to acknowledge that they are Christians. The other way is to announce 
the Word of God, when they see that it pleases the Lord, in order that they may believe«.43

Even though it is not so difficult to find a place for such a mission by service in the his-
tory of Christian concepts of mission, there is still a final question. I am quite convinced 
that most members of the Hizmet would deny that they are engaged in a form of mission 
or da‘wa, and therefore they would consistently deny to have any missionary intention at 
all. Just like the majority of young people who serve in other countries on behalf of the 
Jesuit Volunteer Corps or similar organizations would probably deny having any missionary 
purpose. As Tittensor discussed, this might be related to the fact that da‘wa or mission is not 
acknowledged as a valid goal of the organization for which they serve, even though service 
is. Theologians may think that the two are inherently connected, but if people themselves 
do not see or share that connection, how valid is it to speak about such an organization 
as a missionary organization? In other words: if people in the Hizmet do not share my 
analysis, how valid is it? From the point of view of a scholar, it is easy to say that I add a 
perspective that insiders may not share, but from the point of view of someone engaged in 
dialogue, I find it problematic to make assertions that cannot be shared by insiders. Yet if 
there is some debate about this within the Hizmet Movement, it makes sense for a Christian 
theologian to try to contribute to this debate by showing how the Christian tradition has 
accommodated service within its concept of mission. Of course, it is up to the members of 
the Hizmet Movement to determine whether they can recognize themselves in this picture 
of their movement as a transnational missionary movement. A

40 »The Attitude of the Church … 
Dialogue and Mission« (fn. 39), 
no. 13, 1119. 
41 Ibid., nos. 29-35, 1125-1126. 
Repeated in »Dialogue and Proclama-
tion« (fn. 39), no. 42, 1171. 
42 See Jeanine HIll Fletcher, 
Motherhood as Metaphor: Engender-
ing Interreligious Dialogue, New York 
2013, and the documentation about 
interviews with Dutch missionaries 
at h t t p : / / w w w . r u . n l / k d c / g e s c h i e d e n i s /  
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(accessed Oct. 4, 2017).
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