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New challenges for the Orthodox  
mission after the Pan-Orthodox Council  
of Crete (2016)
von Dimitrios Keramidas

Zusammenfassung
Im Jahr 2016 beging die Ortho-
doxe Kirche auf Kreta das 
»Hei lige und Große Konzil«, bei 
dem ein neuer und ganzheit-
licher Ansatz von Mission und 
Evangelisierung bekräftigt wur-
de, wie er den Herausforderun-
gen der modernen pluralisti-
schen und globalisierten 
Gesellschaften entspricht. Das 
Konzil erklärte, die Mission sei 
in erster Linie die Proklamation 
des Escha ton in der Ge schichte, 
sie sei sowohl ein sichtbares 
Zeichen des Reiches Gottes als 
auch die Teilnahme an diesem. 
Die Mission spiegelt Gottes 
hypostasis, die Weise, wie er als 
vollkommene Einheit und Com-
munio von Personen existiert. 
Gemäß dieser theologischen 
Wahrheit nimmt die Kirche das 
sakrifiziale und diakonale Ethos 
Christi an, der in sich das ge-
samte menschliche Geschlecht 
versöhnt hat; dies impliziert, 
dass »die anderen« und »die 
draußen« Partner und nicht ein-
fach Objekte der Evangelisie-
rung sind. Diese universale 
Strah  lung der missio Dei bedeu-
tet, dass die Gaben, die er der 
Menschheit geschenkt hat 
(Frie den, Gerechtigkeit, Recht-
schaffenheit), die menschliche 
Synergie und die Zusammenar-
beit zwischen den Orthodoxen 
und den Gläubigen anderer 
Kirchen und Religionen, ja aller 
»Menschen gute Willens« ver-
langen.
Schlüsselbegriffe

 B Orthodoxe Mission
 B  Panorthodoxes Konzil von 
Kreta (2016)

 B Neuevangelisierung

Abstract
The Orthodox Church cele-
brated in Crete (2016) the 
»Holy and Great Council« in 
which a renewed and holistic 
approach on mission and 
evangelism was confirmed, in 
accordance to the challenges of 
the modern pluralistic and glo-
balized societies. The Council 
declared solemnly that the 
mission is in the first place the 
proclamation in history of the 
eschaton, which in its turn 
is a visible sign of and a partici-
pation in the Kingdom of God. 
Mission reflects God’s hyposta-
sis – the way in He exists as a 
perfect unity and communion 
of Persons. Along with this 
theological truth, the Church 
embraces the sacrificial and 
diaconal ethos of Christ who 
reconciled in Himself the whole 
human gender, which implies 
that the »others« and »those 
outside« are partners, and not 
simply objects, of the evange-
lism. Such universal breath of 
the missio Dei means that the 
gifts that He offered to human-
ity (peace, justice, righteous-
ness) need the human synergy 
and the collaboration between 
the Orthodox and the faithful 
of different church traditions 
and religions, and even with all 
»people of good will«.
Keywords
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Crete (2016)
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Sumario
En 2016 la Iglesia ortodoxa cele-
bró en Kreta el »Santo y gran 
Sínodo«, en el que se acentuó 
una visión nueva e integral de 
la misión y la evangelización, 
como corresponde a los desa-
fíos de las sociedades modernas 
y globalizadas. De manera 
solemne, el Sínodo declaró que 
la misión en primer lugar 
consiste en la proclamacion del 
Eschaton en la historia; es tanto 
un signo visible del Reino de 
Dios como también la participa-
ción en él. La misión refleja la 
hipostasis de Dios, la manera 
como él es la unidad y comu-
nión perfecta de personas. 
Según esta verdad teológica, la 
Iglesia acepta el etos sacrificial 
y diaconal de Cristo, que ha 
reconciliado en sí a todo el 
género humano. Esto implica 
que »los otros« y »los de 
afuera« son socios y no meros 
objetos de la evangelización. 
Esta irradiación universal de la 
missio Dei significa que los 
dones, que él ha regalado a la 
humanidad (paz y justicia, 
integridad), exigen la sinergía 
humana y la colaboración entre 
los ortodoxos y los fieles de 
diferentes tradiciones eclesiales 
y religiones, incluso de todos 
»los hombres de buena volun-
tad«.
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 B  Sínodo Panortodoxo de 
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Is Orthodoxy unıiınterested miıssıion?

ntil generation A0 FEastern Orthodoxy Wds considered indifferent IO C VaAllSC-
lization and attracted only bDy dogmatic confessionalism and Dy the ascetic, that 1S
the inner and spiritual, dimension of the Kingdom ofGod (Lk 17,21: » Ihe Kingdom

gf God 1S within Ü  > instead much TLOIE communa| Vversion Kingdom1C
1S »In YOHUFT midst«)*. In fact, David Bosch ın his Transforming Mission commented that »IM
the FEastern tradition the emPphasis Wds conservatıon and restoratıon, rather than

embarking JourneYy into the unknown. TIhe key words WCIC tradition, orthodoxy,
and the Fathers, and the church became the ulwark ofrıg doctrine. TINOdOX churches
tended TO become INngrown, eXxcessively nationalistic, and without COTICETIN for those
outside«*.

However, the ecumenical achievements gf the past CenturYy, ell the M1SSIONAFY
awakening gf Ia 0cCa TIANOdOX urches (especially ın Africa and ın Asia) and the
efforts gf inspired missiologists SUC. the Greek-Orthodox Archbishop gf Albanıia,
Anastasıos Yannoulatos, ANı: the late Romanıan theologian, br lon Bria) brought rthodoxy
closer IO OL, ın S(ITIIEy ıIn the Cenfre of - the wider Christian missiological communıty.
TIAhOdOX ALC 110 willing IO react TLOIE positively IO the challenges gf the Irı millen-
nıum (globalism, cultural pluralism, eCcONOMIC instability, ecological CFI1SIS, acceptfance
that all religions ALC able TO promote coOex1ıistence I1 peoples and IO ffer their ()W]

perspective TO cContemporary theologica. discussions, especially ın €  S, ike the TIrinitar-
1an and Pneumatological basis gf M1IssıON (creation belongs IO TIrinitarian WdYy gf
eing, 1le the EconomYy of Christ SUCS side-by-side with the CCONOLNY of the Holy Spirit);
the dimension gf martyrıa opposiıte IO ALLOBALILE confessional (Or VEln national)
triumphalism and denominational antagon1sm; the liturgical ımportance gf Christian
wıtness ın the orm gf »the liturgy fter the Liturgy «& Ihus, TIANOdOX involvement ın the
global MI1IsSs1ıON MOvementT 1S 110 SCCI1 ın much constructıve TLLATNILMIET.

oday, the approximately 560 million TIANOdOX Christian lie ın »national«, mainly
Orthodox-majority States ın 1C Christian al 1S considered SO1: and ımportan for
public and social life? 1 religious observance 1S low OUS TihOdOX ın Eastern Europe

1S former SSR Republics), 1le its  A slightly higher ın South-European countries
(Balkans) According IO recent data, baptism 1S universal almost 100%) I1 TIANOdOX
Christians ın Balkans (Greece, Komanla, Serbia etc.) and vVEeLY high ın FEastern Europe
(Russia, Georgla, Moldova, Ukraine, Kazakhstan etc.) Yet, the altfe of weekly attendance f
Church SerVICE (Eucharis 1Ss moderate low (21% ın Romanlia, 17% ın Georgla and Greece,

(T PIros V,  !  1  !  4 Introduc- The OCOX Church IS Tamiıly Die, Alexandria, Antioch, Jerusalem;
LOTY remarks, n l (ed  S OCOX T OCal, ndependent, self-governing 5)The ten Autocephalous urches
Perspectives Mission, Oxforad Autocephalous urches held OT RUSsIa, Serbia, Romanıa, Bulgaria,
015, 475 together DYy triple PROond: (a) Uunıty n Georgia, CyPrUuS, Greece, Poland,
2 avı BOSCH, Transforming the al (b) COMMUNION n the Albanıa, (zech ands and Siovakla.
MAIıssion aradıgm Shifts n Theology Sacraments and (€) UnIty Mn COMNTNONMN Geographically, the vWwhere the
T Mission, Maryknol| 1991, 212-215. CanOonNnICA| tradılion. Fach Ocal Ortho- OCOX urches AT Dresent e n

(T PIros VASSILIADIS, Together AOX Church S n ll agreement ıth Fastern EuUrope (Russia, Poland, (zech
Towards | ıte AÄn OCOX ÄSSESS- the rast Al mMatllers T Aoctrine. | ands Jovakla}), the Balkan DenIn-
mentT, n Kanneth KOSS5/J00se0Op They Al chare the SAl Apostolic ar Sula (Greece, Serbia, Romanıa, ulga-
KEUM Kyriakl /Roderick and the teachings T the Cvar] EeU- r1a, Albanla and along the COASTS T
HEWITT (ed  S FEeumenical MIssiology men ical Councils 1C] they aCCepL AS the Mediterranean SOa (Nor Afrıca
anging Landscapes and N e mOormaAaltıve. ar S CONOAQHHO HTE and Mliidadle Fastl CyPrUuS, Alexandrıa,
Conceptions T Mission, Oxford 7016 GUG O Tor sacramaental eOoMMUNION. Antioch, Jerusalem). Ct. Timothy

AT DresentT, the 14 Autocephalous VWARE, The OCOX Church AÄn
OCOX urches AT \ a)The four Introduction Fastern Orthodoxy,
ancıent Patriarchates OT ( onstantıno- |ondon 2015.
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1 Is Orthodoxy uninterested to mission?

ntil a generation ago Eastern Orthodoxy was considered as indifferent to evange-
lization and attracted only by dogmatic confessionalism and by the ascetic, that is 
the inner and spiritual, dimension of the Kingdom of God (Lk   17,21: »The Kingdom 

of God is within you«, instead of the much more communal version of the Kingdom which 
is »in your midst«)1. In fact, David Bosch in his Transforming Mission commented that »in 
the Eastern tradition […] the emphasis was on conservation and restoration, rather than 
on embarking on a journey into the unknown. The key words were tradition, orthodoxy, 
and the Fathers, and the church became the bulwark of right doctrine. Orthodox churches 
tended to become ingrown, excessively nationalistic, and without a concern for those 
outside«2.

However, the ecumenical achievements of the past century, as well as the missionary 
awakening of many local Orthodox Churches (especially in Africa and in Asia) and the 
efforts of inspired missiologists (such as the Greek-Orthodox Archbishop of Albania, 
Anastasios Yannoulatos, and the late Romanian theologian, Fr. Ion Bria) brought Orthodoxy 
closer to – or, in some cases, in the centre of – the wider Christian missiological community. 
Orthodox are now willing to react more positively to the challenges of the third millen-
nium (globalism, cultural pluralism, economic instability, ecological crisis, acceptance 
that all religions are able to promote coexistence among peoples) and to offer their own 
perspective to contemporary theological discussions, especially in fields, like: the Trinitar-
ian and Pneumatological basis of mission (creation belongs to God’s Trinitarian way of 
being, while the Economy of Christ goes side-by-side with the economy of the Holy Spirit); 
the dimension of martyria as an opposite to arrogance or confessional (or even national) 
triumphalism and denominational antagonism; the liturgical importance of Christian 
witness in the form of »the liturgy after the Liturgy«3. Thus, Orthodox involvement in the 
global mission movement is now seen in a much constructive manner.

Today, the approximately 260 million Orthodox Christian lie in »national«, mainly 
Orthodox-majority States in which Christian faith is considered solid and important for 
public and social life4. Still, religious observance is low among Orthodox in Eastern Europe 
(that is former USSR Republics), while it’s slightly higher in South-European countries 
(Balkans). According to recent data, baptism is universal (almost 100%) among Orthodox 
Christians in Balkans (Greece, Romania, Serbia etc.) and very high in Eastern Europe 
(Russia, Georgia, Moldova, Ukraine, Kazakhstan etc.). Yet, the rate of weekly attendance of 
Church service (Eucharist) is moderate or low (21% in Romania, 17% in Georgia and Greece, 

1 Cf. Petros VASSIlIADIS, Introduc-
tory remarks, in: ID. (ed.), Orthodox 
Perspectives on Mission, Oxford 
2013, 2-3.
2 David BOSch, Transforming 
Mission: Paradigm Shifts in Theology 
of Mission, Maryknoll 1991, 212-213.
3 Cf. Petros VASSIlIADIS, Together 
Towards Life: An Orthodox Assess-
ment, in: Kenneth ROSS / Jooseop 
KeuM / Kyriaki AVtZI / Roderick R. 
HewItt (ed.), Ecumenical Missiology. 
Changing Landscapes and New 
Conceptions of Mission, Oxford 2016.

4 The Orthodox Church is a family 
of local, independent, self-governing 
(Autocephalous) Churches held 
together by a triple bond: (a) unity in 
the faith, (b) communion in the 
sacraments and (c) unity in a common 
canonical tradition. Each local Ortho-
dox Church is in full agreement with 
the rest on all matters of doctrine. 
They all share the same Apostolic faith 
and the teachings of the Seven Ecu-
menical Councils which they accept as 
normative. Faith is a conditio sine  
qua non for sacramental communion. 
At present, the 14 Autocephalous 
Orthodox Churches are: a) The four 
ancient Patriarchates of: Constantino-

ple, Alexandria, Antioch, Jerusalem; 
b) The ten Autocephalous Churches 
of: Russia, Serbia, Romania, Bulgaria, 
Georgia, Cyprus, Greece, Poland, 
Albania, Czech lands and Slovakia. 
Geographically, the areas where the 
Orthodox Churches are present lie in 
Eastern Europe (Russia, Poland, Czech 
Lands & Slovakia), the Balkan penin-
sula (Greece, Serbia, Romania, Bulga-
ria, Albania) and along the coasts of 
the Mediterranean Sea (North Africa 
and Middle East – Cyprus, Alexandria, 
Antioch, Jerusalem). Cf. Timothy 
WAre, The Orthodox Church. An 
Introduction to Eastern Orthodoxy, 
London 32015.
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12.% ın Ukraine, 6% ın Russıa and erbia), though 61% gf TIhOdOoX in Balkans elieve ın
God with absolute certaınty (compared IO the 33% gf ex-USSR countries)”.

()ne COU. Sa y that 1le rthodoxy apparently TO ıts influence
traditional Christian terriıtorIies, the other hand the LICW ecumenical understanding gf
M1IssıON 1S NOT AILy TLOTIE imited IO terms such » Christianization«, » CONVeEerSIiON« eic AT
least ın their ıteral and exclusive but 1t applies TLOIE inclusive ideas, ike witness/
mMartyrıa, and interreligious/intercultural ialogue. TIhe TIANOdOX Church had ormally
endorsed this g0al SINCE the 7005 5Synaxis Primates TIhOdOX urches 1C
stated that » Efforts IO distance religion TOom societal ife constitute the COTLLLMLLOTN tendency
gf Ia modern STatfes TIhe principle gf secular STAate ( ALl be preserved; however, 1t 1S
unacceptable TO interpret this principle adical marginalization gf religion TOom all
pheres gf public life «6.

In this n 11 question ifOrthodoxy 1s ready TO accomplish the transıtıon TOoOm the
traditional MO gf »national orthodoxies« TO the (I11 ın 1C the vocatıon IO
the Gospel ( ALl embrace LHUOTIE inclusive LE LHNUOIE universal attitude in the post-modern,
post-nationalistic, and pluralistic Wor situations‘.

Gospel, servıice an prophetism
TIhe 5005 5Synaxıs gf the TIANOdOX Primates had endorsed the VIEW that »the Church gf
Christ oday fulfils ıts minNıstry ın rapidly developing wWOTF. 1C has 110 become
interconnected hrough gf commMUNICATION and the development gf Of trans-
portatiıon and technology«*.

Ihe AWALECTLICSS that the present global WOr experlences profoun: and rapi changes had
inevitably raised the demand for the updating fthe traditional »national« orthodox
M1SSIONAFY models ın order IO challenge those cultures and ideologies that live ın condi-
tıon gf ife »without Christ« that ( A  — be defined »POST« VEl »N OT ALLY TL1O1€C«

Christian?.
Ihis row1ing sensibility of Orthodoxy TO M1sSsS1ON WAdS confirmed by the convoacatıon of the

»Holy and (ireat Council of the TINOdOX Church« (Crete, June 2016) AaNı by the approva of
the latter of the document » Ihe Mission of the TIhOdOoxX Church ın Today's W0rld«lo This
Statement, together with the conciliar Encyclical, the conciliar Message and the document
» Relations gf the TIANOdOX Church with the est gf the Christian World« COTILETIIN O-
dOoXY VI1S VI1S the others. Previously, the 5th Pre-Conscziliar an-Orthodox Conference 2015)
had edited the document issued bDy the 3r  d Pre-Conczciliar an-Orthodox Conference 1986)
entitled » Ihe contribution of the TIHOdOX Church IO the realization of3Justice, liberty,
D PE \A OENTER, IT mMUST He Ssald that the CONCEPL Persons. Thus, merther the MNISSION 0 OT
NO y 201/7, »Orthodox Christlanity T »Mationa|l Church C S MOL the CSNiIre the Kerygma AT the roalization T the
n the »gl entury«, n NtLD I ANWW. C the starting DOomMt T Orthodox ingdom, mut rather s Droclamation.
DewTtTorum.0rg/2017/11/08/orthodoxX-c ecclesio0l0gy, mut rather »mMöOodern ß Message T the Primates T the
hristianity-In-the-21st-century/ 5SdY, deviation T the FEucharistic OCOX urches (In J]
25.3.2018 ecclesiol0gy. According the atter, C DY Sayıng that A MOL ean
T Message T the Primates T the T S the Eucharist, and MOL the nation, Uunderestimate the eontribution

that egnsitutes the Lrue Malure and T the OCOX Church and sdOCIOX Churches, n NLEL Z/ÄANWW.
ec-patr.org/docdisplay.php ?lang= UrDOüSe T the Church DY celebrating MISSIONATIE' the Droclama-
en&1d=995&tla=en 20.3.2018 the SURDET T Christ, the Church on T the GOospe!l n the Ooman and

anticıpates DYy the ingdom T Greek-speaking wWorld, Mn and
GOd ingdom T erfect COTNITTNUN- ear Last, M the SIavs, and n the
nMthe DeOople that roflects the Vast ands T the Russian Empıre, TIrom
unıty and COMMUNION T the Divıne KIevV Siberla and the Alaska.
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12 % in Ukraine, 6% in Russia and Serbia), though 61 % of Orthodox in Balkans believe in 
God with absolute certainty (compared to the 33 % of ex-USSR countries)5.

One could say that while Orthodoxy apparently seems to preserve its influence on 
traditional Christian territories, on the other hand the new ecumenical understanding of 
mission is not any more limited to terms such »Christianization«, »conversion« etc. – at 
least in their literal and exclusive sense – but it applies more inclusive ideas, like witness/
martyria, and interreligious  /intercultural dialogue. The Orthodox Church had formally 
endorsed this goal since the 2008 Synaxis of the Primates of the Orthodox Churches which 
stated that: »Efforts to distance religion from societal life constitute the common tendency 
of many modern states. The principle of a secular state can be preserved; however, it is 
unacceptable to interpret this principle as a radical marginalization of religion from all 
spheres of public life«6.

In this paper we will question if Orthodoxy is ready to accomplish the transition from the 
traditional model of »national orthodoxies« to the one in which the vocation to announce 
the Gospel can embrace a more inclusive – i.e. more universal – attitude in the post-modern, 
post-nationalistic, and pluralistic world situations7.

2  Gospel, service and prophetism

The 2008 Synaxis of the Orthodox Primates had endorsed the view that »the Church of 
Christ today fulfils its ministry in a rapidly developing world, which has now become 
interconnected through means of communication and the development of means of trans-
portation and technology«8.

The awareness that the present global world experiences profound and rapid changes had 
inevitably raised the demand for the updating of the traditional – or »national« – orthodox 
missionary models in order to challenge those cultures and ideologies that live in a condi-
tion of life »without Christ« or that can be defined as »post« or even as »not any more« 
Christian9.

This growing sensibility of Orthodoxy to mission was confirmed by the convocation of the 
»Holy and Great Council of the Orthodox Church« (Crete, June 2016) and by the approval of 
the latter of the document »The Mission of the Orthodox Church in Today’s World«10. This 
Statement, together with the conciliar Encyclical, the conciliar Message and the document 
»Relations of the Orthodox Church with the Rest of the Christian World« concern Ortho-
doxy vis à vis the others. Previously, the 5th Pre-Conciliar Pan-Orthodox Conference (2015) 
had edited the document issued by the 3rd Pre-Conciliar Pan-Orthodox Conference (1986) 
entitled »The contribution of the Orthodox Church to the realization of peace, justice, liberty, 

5 Pew ReSeArch CeNter, 
Nov. 8, 2017, »Orthodox Christianity 
in the 21th century«, in: h t t p : / / w w w .  
p e w f o r u m . o r g     / 2 0 1 7     / 1 1     / 0 8     / o r t h o d o x - c 
h r i s t i a n i t y - i n - t h e - 2 1 s t - c e n t u r y /  
(25.3.2018).
6 Message of the Primates of the 
Orthodox Churches, in: h t t p : / / w w w .  
e c - p a t r . o r g     / d o c d i s p l a y . p h p ? l a n g =  
e n & i d = 9 9 5 & t l a = e n  (20.3.2018).

7 It must be said that the concept 
of »national Church« is not the centre 
or the starting point of orthodox 
ecclesiology, but rather a »modern«, 
so to say, deviation of the Eucharistic 
ecclesiology. According to the latter, 
it is the Eucharist, and not the nation, 
that constitutes the true nature and 
purpose of the Church. By celebrating 
the supper of Christ, the Church 
anti cipates by grace the Kingdom of 
God – a Kingdom of perfect commun-
ion among the people that reflects the 
unity and communion of the Divine 

Persons. Thus, neither the mission nor 
the kerygma are the realization of the 
Kingdom, but rather its proclamation.
8 Message of the Primates of the 
Orthodox Churches (fn. 6), §4.
9 By saying that I do not mean to 
underestimate the great contribution 
of the Orthodox Church and its coura-
geous missionaries to the proclama-
tion of the Gospel in the Roman and 
Greek-speaking world, in Egypt and 
Near East, among the Slavs, and in the 
vast lands of the Russian Empire, from 
Kiev to Siberia and the Alaska.
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fraternity and loveIeoples, and the elimination gf raclal discrimination and other
forms gf discrimination« the first, IO 5 d Y, pan-Orthodox missiological Statement. This
attitude Wds Iso confirmed bDy the fact that the tODPIC gf » MISSION « Wds listed first ın the
Oorder O the pre-conciliar eXTIs and that the Ecumenical Patriarch Bartholomew ın
Hıs inaugural discourse reminded that »the meeting gf the Church ın Council makes 1t bDy
extension Iso M1SSIONAFY meeting, that 1S, (I11 turnıng outwards and go1Ng or UNTIOo
all natıons (cf. Matt 28,19) ın Oorder TO transmıt the love gf Christ IO CVCLY CrSON, haring
ın the vicissitudes gf history, sıgn for the natıons (Is 1112)« .

Not accidentally, the Council esired TO ddress ıts final INCSSdaSC »IO the TIHhOdOX people
and TO all people ofgood will« and TO OPECN the horizon of Orthodoxy TO »the Contemporary
diverse and multifarious world«, namely the problems and opportunitlies of the >1  st cCenTury,
ın order IO emphasize the pastoral responsibility gf the TIANOdOX urches IO wıtness the
truth about God and TO the paın and the anguishes that threaten the integr1 gf
human exyIiIstence. Ihis task, Patriarch Bartholomew said, derives TOom the consideration
that »IM TLOTIE recent> LICW challenges have appeare that demand the articulation gf

C OTLLMLMOT direction and position Othe individual TIhOdOX Churches«
(In the other hand, the expectation earth« announced bDy Christ reveals the

need TO re-direct ecclesial actıon TOom old prlorities TO current WOor needs. (In the basis
gf this ausplce, the Council gf (‚.rete explain that »the Church lives NOT for herself. She
offers herself for the Ole of humanity ın Oorder IO ralse and the WOor into LICW

heavens and LICW earth (cf. Rev 21‚1) «. TIhe centrality gf M1IssıON the pleroma
the totality gf al  ul,; CIErgY, monks and al gf the body gf the Church and, such,

1t MUST be integrated ın the events and the pressing needs gf ()UL CenTturYy.
The M1ıssıonN document ecalls ın ıts Prologue, NOT incidentally, the eschatologica.

nature gf the Church » Ihe Church gf Christ eX1ISTS ın the wWOTF. but 1S NOT gf the WOor
(cf. Jn 17,11.14-15). TIhe Church the Body incarnate LOQOS fGod Chrysostom,
Homily before Exile, 5 > 429) CONSTIITUTES the living » PFESENCE« the sıgn and ımage
gf the Kingdom gf the Iriune God ın history, proclaims the good 11CWS gf LICW creation
(2 COr 5‚17) «13. TIhe Go0d News transformation wor the Statement explains,
1S experienced ın the Eucharistic SYNAXIS, where (Gjods dispersed cNılaren ALC gathere
together ın the S\ALL1C place without distinction f TaACcCC, gender, dA5C social Or1g1n, ell

ın the ife of the saınts who, Dy practicıng Christian virtues, have witnessed that the Trans-

figured WOor 1S NOT utop1id, but authentic and angible reality. In this I1  y Christian
M1IssıON becomes ruly » heaven earth«: M1ıssiıOoN 1S mainly NOT what the Church does
but what che 15 and proclaims, LE ONgO1Ng Pentecost, perpetual divine arousia. In this
Wdy, the apostolate becomes ANAMNESIS gf the Lord’s »second and glorious COMIN«,
the anaphora gf the Byzantine liturgy reminds

The eONvocatıon T the COouncl| OCOX Diaspora; 3} UutONOMY and 11 Opening Address DYy Hıs All-Halı-
W AS important historica| OMent s AanNner T Droclamation; A)The 1155 FEeumenical Patriarch Bartho-
Tor Fastern Orthodoxy AS whole, AS Sacrament T Marrıage and s IMpPpEe- OMEW al the Inaugural SESSION T the
T saalen 40 a D  Fratory, diments; S)The mportance T Fasting Holy and rea Councelil, n ttpSi/
Dre-concillar Drocess. The gathering's and IS application Ooday; and O} Rala- www.holycouncll.org/-/opening-
UrDOüSe W AS Dromoole nter-Ortho- LOons T the OCOX Church the ecumenIcal-patriarch?_101_| SIAÄAN CE
AOX cCooperation, Ortho- rast T the Christian WOrle Unfortu- QOÖILSDUAGY7C_languageld=en_US
OXYy COMNTNONMN VOICE O- nately, four urches (Patriarchates 10.3.2018
ar Y global Droblems and VAAHTMESS T Antioch, OSCOW, Bulgaria, ıd
the Uuniıty T the 14 CAanOonNnıCA| Ocal ÄU- Georgla alle MOL Darticıpate Mn the The MAıssion T the OCOX
tocephalous Churches agenda a Droceedings T reie Church n Today's orl fTrom 11 O
the Counci| egarde SIX DOMtTS: 1} The On The Mission)}, n NLLDSI//WWW.
MAıssion T the OCOX Church Mn holycouncil.org/-/mission-OrthodoxX-
the contemporary WOrId; 2)The Church-todays-world, Proloque.
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fraternity and love among peoples, and the elimination of racial discrimination and other 
forms of discrimination« – the first, so to say, pan-Orthodox missiological Statement. This 
attitude was also confirmed by the fact that the topic of »mission« was listed first in the 
order among the pre-conciliar texts and that the Ecumenical Patriarch Bartholomew in 
His inaugural discourse reminded that »the meeting of the Church in Council makes it by 
extension also a missionary meeting, that is, one turning outwards and going forth unto 
all nations (cf. Matt. 28,19) in order to transmit the love of Christ to every person, sharing 
in the vicissitudes of history, as a sign for the nations (Is. 11,12)«11.

Not accidentally, the Council desired to address its final message »to the Orthodox people 
and to all people of good will« and to open the horizon of Orthodoxy to »the contemporary 
diverse and multifarious world«, namely the problems and opportunities of the 21st century, 
in order to emphasize the pastoral responsibility of the Orthodox Churches to witness the 
truth about God and to overcome the pain and the anguishes that threaten the integrity of 
human existence. This task, Patriarch Bartholomew said, derives from the consideration 
that »in more recent years, new challenges have appeared that demand the articulation of 
a common direction and position among the individual Orthodox Churches«12.

On the other hand, the expectation of the »new earth« announced by Christ reveals the 
need to re-direct ecclesial action from old priorities to current world needs. On the basis 
of this auspice, the Council of Crete explain that »the Church lives not for herself. She 
offers herself for the whole of humanity in order to raise up and renew the world into new 
heavens and a new earth (cf. Rev 21,1)«. The centrality of mission concerns the pleroma 
(= the totality of faithful, clergy, monks and laity) of the body of the Church and, as such, 
it must be integrated in the events and the pressing needs of our century.

The mission document recalls in its Prologue, not incidentally, the eschatological 
nature of the Church: »The Church of Christ exists in the world, but is not of the world 
(cf. Jn   17,11.14-15). The Church as the Body of the incarnate Logos of God (John Chrysostom, 
Homily before Exile, 2 PG 52, 429) constitutes the living »presence« as the sign and image 
of the Kingdom of the Triune God in history, proclaims the good news of a new creation 
(2   Cor  5,17)«13. The Good News of the transformation of the world, the Statement explains, 
is experienced in the Eucharistic synaxis, where Gods dispersed children are gathered 
together in the same place without distinction of race, gender, age or social origin, as well 
as in the life of the saints who, by practicing Christian virtues, have witnessed that the trans-
figured world is not a utopia, but an authentic and tangible reality. In this sense, Christian 
mission becomes truly a »heaven on earth«; mission is mainly not what the Church does 
but what she is and proclaims, i.e. an ongoing Pentecost, a perpetual divine parousia. In this 
way, the apostolate becomes an anamnesis of the Lord’s »second and glorious coming«, as 
the anaphora of the Byzantine liturgy reminds us.

10 The convocation of the Council 
was an important historical moment 
for Eastern Orthodoxy as a whole, as 
it sealed 40 years of a preparatory, 
pre-conciliar process. The gathering’s 
purpose was to promote inter-Ortho-
dox cooperation, to renew Ortho-
doxy’s common voice to contempo-
rary global problems and to witness 
the unity of the 14 canonical local Au-
tocephalous Churches. The agenda of 
the Council regarded six points: 1) The 
Mission of the Orthodox Church in 
the contemporary world; 2) The 

Orthodox Diaspora; 3) Autonomy and 
its manner of proclamation; 4) The 
sacrament of Marriage and its impe-
diments; 5) The importance of Fasting 
and its application today; and 6) Rela-
tions of the Orthodox Church to the 
rest of the Christian world. Unfortu-
nately, four Churches (Patriarchates 
of Antioch, Moscow, Bulgaria, 
Georgia) did not participate in the 
proceedings of Crete.

11 Opening Address by His All-Holi-
ness Ecumenical Patriarch Bartho-
lomew at the Inaugural Session of the 
Holy and Great Council, in: h t t p s : / /  
w w w . h o l y c o u n c i l . o r g / - / o p e n i n g -  
e c u m e n i c a l - p a t r i a r c h ? _ 1 0 1 _ I N S t A N c e _  
o O I l s D u A g y 7 c _ l a n g u a g e I d = e n _ u S 
(10.3.2018).
12 Ibid.
13 The Mission of the Orthodox 
Church in Today’s World (from now 
on: The Mission), in: h t t p s : / / w w w .  
h o l y c o u n c i l . o r g / - / m i s s i o n - o r t h o d o x -  
c h u r c h - t o d a y s - w o r l d , Prologue.
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krom this ollows the indispensable ımperatıve IO re]-evangelize »God’s people ın
ContemporarYy secularized socletlesS«, ell »those who have nOoT yel OLLIIC TO know Christ«
1S »unceasıng duty gf the Church«1* TIANOdOXal ALC and MMUST he apostles ın the
wWOTF. and they MUST partıcıpate ın this M1SSIONAFY OULLICY 1C consısts iın

TIhe ANNOUNCEMENT gf plan for the humankind and the creation !®
TIhe evangelisation gf the WOor ın the mYystery gf Holy Trinity and the Adistribution gf
the oifts f the LICW creation that God has offered TO God’'s righteousness, and
11 for reconciliation)*“.
Ihe partıcıpation ın the divine Eucharist and TO the SO-Calle: »liturgy fter the Liturgy«“.
TIhe exhortation IO » |1Ve« the LICW creation primarily TO ffer the Gospel TO the

Ole WOr guılde and IO ACCOMDANY the humanity ın her earthly pilgrimage with love,
patiıence, and prayer. TIhe love gf1C the Gospel speaks 1S NOoT attitude gf diplomatic
COUFTESY, 1101 conventional philanthropy, but invıtatıon TO welcome and embrace the
Adiaconal hypostasis of the Trinity, towards ascetic PXOduUuSs TOom the AaALLOW limits of the »1«,
and IO Tus the meanıng gf the relationship with the TIriune God » Ihe OIl holy, catholic
and apostolic Church 1S divine-human COM MUNI1ON ın the ımage gf the Holy Trinity,
foretaste and experlence eschaton ın the holy Eucharist and revelation gf the glory

things TO COINC, and, cCONtINUOQUS Pentecost, the Church Fralses her prophetic VOlCe
ın this WOor that CannNOT be silenced, the and wıtness of (Gjods Kingdom »that has
OTLIC with POWEI « (cf. ark 9‚1)«19.

Ihus, the eschaton has central Ole ın the N1SS1IO ecclesiae, for the Church TIMOUIILE

HEW WÄY of eing that has been revealed IO her and 1C does NOT belong TO the Wor
gf this CenTturYy. Therefrom, OQuT the belief that the celebration gf the Dıivine Liturgy
» constıitutes the innermoOost OIC Iso gf the conciliar functioning gf the ecclesial body«”.
TIhe document nOoTes that the TIANOdOX Church, ase the experlence and the teaching
gf the »patrıstic, liturgical, and ascetical tradition, the TIANOdOX Church«, chares »the
COTILETIIN and anx1ety gf cContemporary humanity with regard TO fundamental existential
questions that PFEOCCUDY the WOor today«‚ allowing »the gf God, 1C SUFDAaSSCS
all understanding 4,7), reconciliation, and love TO revail ın the orld«” TIhe NISSIO
ecclesiae ın such eschatologica ANı: therefore liturgical perspective does NOT by ALLYy
contradicts the prımary N1SS1IO He1 heology, 1C ın ıts TIrinitarian understanding e39|
IO the S-\ALLIC relational M1SSIONAFY attitude.

It 1S beyond AL1LYy ou that the Council’s maın intent Wds IO reconcile the (apparent
effective) Adialectic tension between prophecy and social commıtment owards ruly

evangelical historical prophetism. Evangelica. ife 1S for Christians promıse and hope, LE
event that live bDy (in the Eucharist, and ın the holiness gf the saints). However,

Church M1IssıON 1S realized hrough the proclamation gf the »alre ady« gf the eschaton IO
the »N OT yEL« gf history. Ihus, the inevitable tension between living ın the WOor and NOT

eıng gf this WOor 1S bDy the ethos and sacriıficial example gf Christ that e39|
CVECLYOLLE TO the partıcıpatıon ın Hıs RKesurrection, ın 1C CVCLY Trace gfen and paın
disappears. If mission 1S NOoT engaged ın soc1ial life, che does NOT follow the Traces fChrist's
Incarnation, che does NOT reathe the sanctifying breath gf the Holy Spirit, and che does

Encyclical T the Holy and rea MAISssIoOn In.13 1.1, VI.T, Encyclical, 1.
COouncl| T the OCOX Church, VI.4 Encyclical, Encyclical,
rete, June 2016, MAISssIoOn In.13 Proloqgue, 21 The MAıssion In.13

(T Encyclical, MAıssion 111.71, Vıg Encyclical, [[  X Proloque.
In.13 D.3. (T Encyclical, pIlOoqgue, | 1.6,

i
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From this follows the indispensable imperative to [re]-evangelize »God’s people in 
contemporary secularized societies«, as well »those who have not yet come to know Christ« 
is an »unceasing duty of the Church«14. Orthodox faithful are and must be apostles in the 
world, and they must participate in this missionary journey which consists in15:
1 The announcement of God’s plan for the humankind and the creation16.
2 The evangelisation of the world in the mystery of Holy Trinity and the distribution of 

the gifts of the new creation that God has offered to us (God’s righteousness, peace and 
will for reconciliation)17.

3 The participation in the divine Eucharist and to the so-called »liturgy after the Liturgy«18.
The exhortation to »live« the new creation means primarily to offer the Gospel to the 

whole world as a guide and to accompany the humanity in her earthly pilgrimage with love, 
patience, and prayer. The love of which the Gospel speaks is not an attitude of diplomatic 
courtesy, nor a conventional philanthropy, but an invitation to welcome and embrace the 
diaconal hypostasis of the Trinity, towards an ascetic exodus from the narrow limits of the »I«, 
and to trust the meaning of the relationship with the Triune God. »The one, holy, catholic 
and apostolic Church is a divine-human communion in the image of the Holy Trinity, a 
foretaste and experience of the eschaton in the holy Eucharist and a revelation of the glory 
of the things to come, and, as a continuous Pentecost, the Church raises her prophetic voice 
in this world that cannot be silenced, the presence and witness of Gods Kingdom »that has 
come with power« (cf. Mark 9,1)«19.

Thus, the eschaton has a central role in the missio ecclesiae, for the Church announces 
a new way of being that has been revealed to her and which does not belong to the world 
of this century. Therefrom, comes out the belief that the celebration of the Divine Liturgy 
»constitutes the innermost core also of the conciliar functioning of the ecclesial body«20. 
The document notes that the Orthodox Church, based on the experience and the teaching 
of the »patristic, liturgical, and ascetical tradition, the Orthodox Church«, shares »the 
concern and anxiety of contemporary humanity with regard to fundamental existential 
questions that preoccupy the world today«, allowing »the peace of God, which surpasses 
all understanding (Phil   4,7), reconciliation, and love to prevail in the world«21. The missio 
ecclesiae in such an eschatological and therefore liturgical perspective does not by any means 
contradicts the primary missio Dei theology, which in its Trinitarian understanding leads 
to the same relational missionary attitude.

It is beyond any doubt that the Council’s main intent was to reconcile the (apparent 
or effective) dialectic tension between prophecy and social commitment towards a truly 
evangelical historical prophetism. Evangelical life is for Christians a promise and a hope, i.e. 
an event that we live by grace (in the Eucharist, and in the holiness of the saints). However, 
Church mission is realized through the proclamation of the »already« of the eschaton to 
the »not yet« of history. Thus, the inevitable tension between living in the world and not 
being of this world is overcome by the ethos and sacrificial example of Christ that leads 
everyone to the participation in His Resurrection, in which every trace of death and pain 
disappears. If mission is not engaged in social life, she does not follow the traces of Christ’s 
Incarnation, she does not breathe the sanctifying breath of the Holy Spirit, and she does 

14 Encyclical of the Holy and Great 
Council of the Orthodox Church, 
Crete, June 2016, 6.
15 Cf. Encyclical, 6; cf. The Mission 
(fn. 13), B.3.

16 Cf. The Mission (fn. 13), I.1, VI.1, 
VI.4; Encyclical, II.
17 Cf. The Mission (fn. 13), Prologue, 
III.1, VI.9; Encyclical, II.6.
18 Cf. Encyclical, Epilogue, I.3, II.6, 
VII.20.

19 Encyclical, 1.
20 Encyclical, 20.
21 The Mission (fn. 13),  
Prologue.
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NOT defeat ()UT old WdYy gf eıng TIhe MI1IsSs1ıON document explains that the eschatologica.
nature gf Christiani does NOT ead IO AILy kind gf exodus from history, but invıtes IO

roJect the Kingdom within ıt
Therefore, Christian has »mYystical«oSINCE ıT 1S 24SsSE: the of Christ,

that 1S TO Say
TIhe reconciliation gf all things ın Hım
TIhe manıifestation gf the OFZanıc Uunity gf humankind
TIhe universality O ideals of peace, liDerty and social Justice.

Such universal gifts, a  OuUg. gf divine Or1g1n, need human y  SY and arlıse where Y1S-
tians » STFr1Ve for the work gfal love, and hope ın ()UT Lord Jesus Christ«, and where
> Justice, fraternity and love 1S achieved » aln ONS all CA1ılaren gf the (I11!  r eavenly
Father, ell between all eoples who make up the (I11!  r human family«. Interreligious
(Or inter-faith) cooperatıon ( ALl ffer cCONcreife upport IO those who ın Varlous arts f
the Wor eprive gf the enefnts of peace and justice« (The Mission, L1L, 3-5) RKepres-
S10N and persecution gf Christians and gfal gf other religious commMUunNıtIES threatens
»exIıisting interfaith and international relations«. TIhe pProximiıty gf Christians with the esTt

of humanity 1S inspired NOT only bDy the principle gf universal dignity gf mankind, but Iso
Dy the thical and practical effects gf Christian al and gf the abolition gf »all barriers
erected Dy enmi1ty and prejudice« (The Mission, V.2)

TIhe conciliar Message insısts that »sober inter-religious ialogue elps significantly IO

promote mutual Tus(T, and reconciliation TIhe truth, however, 1S that fundamen-
talism, »7eal NOT A4SE'. Owledge Rom 10,2), CONSTIITIUTLES eXpression gf morbid
religiosity. Irue Christian, following the example gf the cerucihed Lord, sacrıflces himself
and does NOT sacrıfice others, and for this 1ECAdSOT1 1S the IMOST stringent crıitic gf fundamen-
talism of whatever PFOVENANCE. Honest interfaith ialogue contributes 08 the development
gf mutual Tus and TO the promotion gf and reconciliation« 4.17

Finally, ın the Missıon Statement 1t 1s stated that » Ihe Varlous 0Ca ICAOdOX
uUurches Ca  - contribute IO inter-religious understanding anı co-operation for the
peacefu coO-exıistence and harmonious living together ın SOcletYy, without this involving
AILy religious Syncretism « (Az3) and later » Ihe TIhOdOX Church resolutely condemns
the multifaceted conflicts and N provoke bDy fanaticism that derives TOom religious
principles Existing interfaith and international relations ALC threatened, 1le Ia
Christians ALC forced IO bandon their homes« (D.3)

TIhe commıtment gf re-Jevangelization MUST NOT ignore the fact that the Gospel gf
Christ 1S offered TO all, NOT ın aggressive INALNLNCI, 1101 ın the gf forced ( OLM1VEIL-

S1ON TO Christian al but guılde ın order TO redeem the WOor TOom ıts sufferings.
Inter-faith-dialogue TOom TIhOdOX Christian poin f view 1Ms IO make the »other«

eal partner In, and NOoT Just » Ob] ect« of, MI1ISSION.
In this I1  y the profile gf ecclesial M1ıssiıOoN becomes CONTINUOQUS »WwItness gf love

hrough SErVICE«, the title gf paragraph VI reiterates, 1C conclusion SUMMAarı7Zes the
0cCa poin gf the Council

In ()UL tiımes, Just throughout history, the prophetic and pastoral VOICEe gf the Church,
the redeeming word gf the (‚rOss and gf the RKesurrection, appeals IO the heart gf human-
kind, calling UuS, with the Apostle Paul, IO embrace and experlence whatever things ALC true,
whatever things ALC no  €, whatever things ALC Just, whatever things ALC PUFrC, whatever
things ALC lovely, whatever things ALC of good report 4,8) namely, the sacriıficial love
gf Her Tucıle Lord, the only WdYy TO WOor of peace, Justice, freedom, and love O
eoples and between natıons.
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not defeat our old way of being. The mission document explains that the eschatological 
nature of Christianity does not lead to any kind of exodus from history, but invites us to 
project the Kingdom within it.

Therefore, Christian peace has a »mystical« power since it is based on the peace of Christ, 
that is to say:
1 The reconciliation of all things in Him.
2 The manifestation of the organic unity of humankind.
3 The universality of the ideals of peace, liberty and social justice.
Such universal gifts, although of divine origin, need human synergy and arise where Chris-
tians »strive for the work of faith, love, and hope in our Lord Jesus Christ«, and where 
peace, justice, fraternity and love is achieved »among all children of the one heavenly 
Father, as well as between all peoples who make up the one human family«. Interreligious 
(or inter-faith) cooperation can offer a concrete support to those who in various parts of 
the world »are deprived of the benefits of peace and justice« (The Mission, III, 3-5). Repres-
sion and persecution of Christians and of faithful of other religious communities threatens 
»existing interfaith and international relations«. The proximity of Christians with the rest 
of humanity is inspired not only by the principle of universal dignity of mankind, but also 
by the ethical and practical effects of Christian faith and of the abolition of »all barriers 
erected by enmity and prejudice« (The Mission, V.2).

The conciliar Message insists that »sober inter-religious dialogue helps significantly to 
promote mutual trust, peace and reconciliation […] The truth, however, is that fundamen-
talism, as »zeal not based on knowledge (Rom 10,2), constitutes an expression of morbid 
religiosity. A true Christian, following the example of the crucified Lord, sacrifices himself 
and does not sacrifice others, and for this reason is the most stringent critic of fundamen-
talism of whatever provenance. Honest interfaith dialogue contributes to the development 
of mutual trust and to the promotion of peace and reconciliation« (4.17).

Finally, in the Mission Statement it is stated that: »The various local Orthodox 
Churches can contribute to inter-religious understanding and co-operation for the 
peaceful co-existence and harmonious living together in society, without this involving 
any religious syncretism« (A3); and later: »The Orthodox Church resolutely condemns 
the multifaceted conflicts and wars provoked by fanaticism that derives from religious 
principles […] Existing interfaith and international relations are threatened, while many 
Christians are forced to abandon their homes« (D.  3).

The commitment of [re-]evangelization must not ignore the fact that the Gospel of 
Christ is offered to all, not in an aggressive manner, nor in the sense of a forced conver-
sion to Christian faith, but as a guide in order to redeem the world from its sufferings. 
Inter-faith-dialogue from an Orthodox Christian point of view aims to make the »other« 
a real partner in, and not just an »object« of, mission. 

In this sense, the profile of ecclesial mission becomes a continuous »witness of love 
through service«, as the title of paragraph VI reiterates, which conclusion summarizes the 
focal point of the Council:

Ιn our times, just as throughout history, the prophetic and pastoral voice of the Church, 
the redeeming word of the Cross and of the Resurrection, appeals to the heart of human-
kind, calling us, with the Apostle Paul, to embrace and experience whatever things are true, 
whatever things are noble, whatever things are just, whatever things are pure, whatever 
things are lovely, whatever things are of good report (Phil   4,8) – namely, the sacrificial love 
of Her Crucified Lord, the only way to a world of peace, justice, freedom, and love among 
peoples and between nations.
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The challenge of re-evangelization
TIhe Council reminded that Christians ALC concerned NOT only gf the evangelization
gf those who do NOT yel know Christ, but Iso gf the re-evangelization gf the people gf
God ın the present secularized socletles, result gf secularization. TIhe commıtment gf
re-evangelization MUST NOT ignore the fact that the Gospel gf Christ 1S offered IO all, NOT ın

aggressive INaMNNCI, 1101 ın the gf forced CONVersiON TO Christian al but
guılde ın Oorder TO redeem the Wor TOom ıts sufferings.

The Gospel 1Ss gıven TO the Ole WOr ın order IO e-huild ıt spiritually and ın this
has strong and irreversible ea that tends IO welcome and NOT IO divide humanity. TIhe
wıtness Gospel MUST chare and nOoTt hide the oifts gf God, especially the reconciliation
and the sacriıficial ethos the WdYy O  eing gf the TucıNle Lord

This COU ead (I11 IO PFESUME that ın the post-Constantinian wWOTF. Christiani TOom
INSLILULON belonging IO the Civil apparatus becomes post-institution with the task

IO integrate history into the etern1ty, the 1DI1ca reality gf » kalro0s« beyond the Husory
D LTIOW « gf the secular ideologies and the goal institutional prevalence gf Christianity.
TIhe divine »not gf the world« 18,36)| character gf the Church 1S incompatible with
AILy conformation TO the Wor (cf. Rom 12,)22 Therefore, (I11!  r ( ALl Ul that the toOp1C gf
re-evangelization OV TOom the institutional TO the prophetic Christianity ın 1C
re-discover ()UT charismatic vocatıon TO ACCOMPAaNY the wWOTF. Iso with ıts post-Christian

pluralistic characteristics, TO the spiritual safeness gf Christ.
In other words, re-evangelization the MOVIN£ TOmM the MO of the State-guarantor

gf dominant religion towards the (I11 ın 1C the Church 1S post-institution 1C
reveals the Adiaconal and relational WdY gf exiıstence with the others. Christian M1ıssiıOoN
doesn t legitimize ideologize the current Church-  ate mo  el, 1101 the development
gf apologetic attitudes owards the wWOTF. Christians ALC called TO the hope
gf Resurrection! s  at 1S why the Council wanted TO underline the responsibility gf the
members Church TO the »Christian by irth« MO with that of »Christian
Dy vocatıon bDy Tee choice«

TIhe need gf articulation gf TIANOdOX »theology gf the Oothers« much focus the
following aspeclts:

Participation ın the inter-faith and inter-cultural ialogue does NOT T11CAN acceptfance
that all religions ALC the ®-\ALLIC

TIhe universality gf the truth gf the Church CAaNNOT be undermined, 11OT the al that
Christ 1S »the Wdy, the truth and the life« (JIn 14,6) MUST be reversed, notand VEl the
apostles« belief that »there 1S salvation ın (I11 else, for there 1S other T1a under
heaven gıvenImortals bDy 1C MUST be Saved« (Acts 4,12).

Encyclical, Havıng Sald Al the above, A Encyclical,
Archbishop T Albanıla, Anasta- MOL NsISt, together ITA other Ortho- Opening Address DYy Hıs AN-Halı-

SI0S, efned egocentrism AS the AOX mMIssIOlOgists, that the OCOX 11255 FEeumenical Patriarch Bartho-
»mMajor heresy« and the » mMmother T Al| MNISSION SLatlermment ( The S SICHT Of OMEW al the Inaugural SESSION T the
neresies«, AS »DOoIson T human FE IENOGdOOX Church m Today Holy and rea CouncI| In.11
ationships and a Al Torms a marmo- Wortd) IS the erfect MNISSION AOCU-
NIOUS and eroatıve COOXISTENCE « EQO- mentT, mut Staterment that
eantrısm T Deople, Stales and JrouPns al AVENU S n tradıtio nal Church,
S »TIhe DEgl «. Anastasıos ke the Fastern OCOX 981  mD OC
|YAN ULATOS|], » DISscourse al the racomMEeNdatIiONS Mn https:/public
openIng a the Holy and orthodoxy.0org/2016/05/09 KOME-COTNY)
rea Council« (In reek), n LtDSi/ ments-on-the-mission-document-by-
www.holycouncll.0rg. Oorthodox-missiologists/  n  20.3.2018).
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3  The challenge of re-evangelization

The Council reminded us that Christians are concerned not only of the evangelization 
of those who do not yet know Christ, but also of the re-evangelization of the people of 
God in the present secularized societies, as a result of secularization. The commitment of 
re-evangelization must not ignore the fact that the Gospel of Christ is offered to all, not in 
an aggressive manner, nor in the sense of a forced conversion to Christian faith, but as a 
guide in order to redeem the world from its sufferings.

The Gospel is given to the whole world in order to re-build it spiritually and in this sense 
has a strong and irreversible ideal that tends to welcome and not to divide humanity. The 
witness of the Gospel must share and not hide the gifts of God, especially the reconciliation 
and the sacrificial ethos (= the way of being) of the Crucified Lord.

This could lead one to presume that in the post-Constantinian world, Christianity from 
an institution belonging to the civil apparatus becomes a post-institution with the task 
to integrate history into the eternity, the biblical reality of »kairos« beyond the illusory 
»now« of the secular ideologies and the goal of the institutional prevalence of Christianity. 
The divine [»not of the world« (John 18,36)] character of the Church is incompatible with 
any conformation to the world (cf. Rom 12,2)22. Therefore, one can argue that the topic of 
re-evangelization moves us from the institutional to the prophetic Christianity in which we 
re-discover our charismatic vocation to accompany the world, also with its post-Christian 
or pluralistic characteristics, to the spiritual safeness of Christ.

In other words, re-evangelization means the moving from the model of the State-guarantor 
of a dominant religion towards the one in which the Church is a post-institution which 
reveals the diaconal and relational way of existence with the others. Christian mission 
doesn’t legitimize or ideologize the current Church-State model, nor the development 
of an apologetic attitudes towards the world; Christians are called to announce the hope 
of Resurrection! That is why the Council wanted to underline the responsibility of the 
members of the Church to overcome the »Christian by birth« model with that of »Christian 
by vocation or by free choice«23.

The need of an articulation of an Orthodox »theology of the others« much focus on the 
following aspects:
1 Participation in the inter-faith and inter-cultural dialogue does not mean acceptance 

that all religions are the same.
2 The universality of the truth of the Church cannot be undermined, nor the faith that 

Christ is »the way, the truth and the life« (Jn 14,6) must be reversed, notand even the 
apostles« belief that »there is salvation in no one else, for there is no other name under 
heaven given among mortals by which we must be saved« (Acts 4,12).

22 Encyclical, 10.
23 Archbishop of Albania, Anasta-
sios, defined egocentrism as the 
»major heresy« and the »mother of all 
heresies«, as a »poison of human re-
lationships and of all forms of harmo-
nious and creative coexistence«. Ego-
centrism of people, States and groups 
is »the opposite to peace«. Anastasios 
[YANNOulAtOS], »Discourse at the 
opening ceremony of the Holy and 
Great Council« (in Greek), in:  h t t p s : / / 
w w w . h o l y c o u n c i l . o r g .

24 Having said all the above, I do 
not insist, together with other Ortho-
dox missiologists, that the Orthodox 
mission statement (The Mission of 
the Orthodox Church in Today’s 
World) is the perfect mission docu-
ment, but a Statement that opens 
new avenues in a traditional Church, 
like the Eastern Orthodox one. See 
recommendations in h t t p s : / / p u b l i c 
 o r t h o d o x y . o r g     / 2 0 1 6     / 0 5     / 0 9     / s o m e - c o m 
m e n t s - o n - t h e - m i s s i o n - d o c u m e n t - b y - 
o r t h o d o x - m i s s i o l o g i s t s / (20.3.2018).

25 Encyclical, 3.
26 Opening Address by His All-Holi-
ness Ecumenical Patriarch Bartho-
lomew at the Inaugural Session of the 
Holy and Great Council (fn. 11).
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Inter-faith and inter-cultural jalogue does NOT ead IO Ssyncretism, 1t 1S NOT academıic
ialogue, neither it's  > elated IO »comparatıve religion«; 1t 1S ialogue with the ailth-
fül gf the other living religions (inter-faith dialogue), and, such, 1t cshould NOT ead IO

anti-modern front
TIhe Kingdom gf God does NOT ASSUTIIE institutional forms, but 1t reveals LICW WdYy gf
eıng 1C doesn t 2A1 AT the propagatıon transmıssıon gf intellectual and ogical
cConvıctions, »religigOus« doctrines and mora|l commands, but AT the transmıssıon
ife of COMMUNION that eX1ISTS ın God and guides the hole human gender ın VarlOous WdyS
and AT Adifferent levels owards the Life gf the Trinity.

Conclusions

Ihe Council of (‚.rete exposed Its eaching with coherence LO the ecumenical ofO-
dOoXY. It invited the TINhOdOX leroma IO welcome the charismatic Anı PXOdiC character of the
Gospel, IO embrace the sacrıficial ANı diaconal love of (GOd, ANı IO CNSAHC (I)LIL: neighbours IO the
ıfe of the Kingdom Such partıcıpatiıon does NOoT 1MpIy AILY kind ofCOerCcIon forced attachment
TO Christian dogmas, but 1t relates the ANNOUNCEMENT of Gospel with the eschaton, with the life
of the Paraclete 1C already live ın the Eucharist. Ihe task of the Church 15 LO turn history
ınto where salyvation ( ALl be 1S realized. ringing the eschaton into history
TO the COom1ing of the Kingdom, TO denounce the dominion of secularization and do
NOT identify Christian identity with ALLYy Oorm of secular ideology ANı: IO live the ijalogic Tense
with the WOT/|! seeking the abundance of go0dness, VEn where SIN TO revail.

Ihus, the conciliar documents adopted prophetic OßgI1C al the basıs of1C stands the
Organıc unıty of humanity AN the recapitulation of all things ın Christ, 1C brings dynam-
ically TO the option of Cooperation with the SO-Calle »heterodox« ANı: with NOT Christians.“*
Ihose who ALC engaged ın MI1IsSsS1ON ALC longer ubject TO the divisional tensions of history
(confessional, cultural VE ethnic); they rather have the task TO discover the S18NS of God
beyond all soclal, racial, confessional ANı: religious differences, ethno-phyletism 15
»ecclesiological heresy«“”. TIhe €eXTIS help IO AasserTt that the €n Christian MI1sSSION 1S far
TOM legitimizing the politicization ofal that schematizes Christianity ın history, namely
»partiy« Christianity, accustomed IO fıght ideological national battles, without offering IO the
humankind the haolistic rOsSpeC of Christian INCSSdEC. AÄAs Patriarch Bartholomew ointed QuT
»without synodality, the unıty of the Church 1S severed, the sanctıty of Its members 1S educed
TO LLIEIEC individual morality ANı: articulation about virtue, catholicity 15 sacrıficed ın favor of
particular individual, collective, national ANı: other secular interests intentions, Anı the
apostolic INCSSdASC PIECY TO Varlous heresies Anı of human reason «6
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3 Inter-faith and inter-cultural dialogue does not lead to syncretism, it is not an academic 
dialogue, neither it’s related to a »comparative religion«; it is a dialogue with the faith-
ful of the other living religions (inter-faith dialogue), and, as such, it should not lead to 
an anti-modern front.

4 The Kingdom of God does not assume institutional forms, but it reveals a new way of 
being which doesn’t aim at the propagation or transmission of intellectual and logical 
convictions, »religious« doctrines and moral commands, but at the transmission of the 
life of communion that exists in God and guides the hole human gender in various ways 
and at different levels towards the Life of the Trinity.

4  Conclusions

The Council of Crete exposed its teaching with coherence to the ecumenical openness of Ortho-
doxy. It invited the Orthodox pleroma to welcome the charismatic and exodic character of the 
Gospel, to embrace the sacrificial and diaconal love of God, and to engage our neighbours to the 
life of the Kingdom. Such participation does not imply any kind of coercion or forced attachment 
to Christian dogmas, but it relates the announcement of Gospel with the eschaton, with the life 
of the Paraclete which we already live in the Eucharist. The task of the Church is to turn history 
into a space where salvation can be – or is – realized. Bringing the eschaton into history means 
to announce the coming of the Kingdom, to denounce the dominion of secularization (and do 
not identify Christian identity with any form of secular ideology) and to live the dialogic tense 
with the world, seeking the abundance of goodness, even where sin seems to prevail.

Thus, the conciliar documents adopted a prophetic logic at the basis of which stands the 
organic unity of humanity and the recapitulation of all things in Christ, which brings us dynam-
ically to the option of cooperation with the so-called »heterodox« and with not Christians.24 
Those who are engaged in mission are no longer subject to the divisional tensions of history 
(confessional, cultural or even ethnic); they rather have the task to discover the signs of God 
beyond all social, racial, confessional and religious differences, as ethno-phyletism is as an 
»ecclesiological heresy«25. The texts help us to assert that the ideal of the Christian mission is far 
from legitimizing the politicization of faith that schematizes a Christianity in history, namely a 
»party« Christianity, accustomed to fight ideological or national battles, without offering to the 
humankind the holistic prospect of Christian message. As Patriarch Bartholomew pointed out 
»without synodality, the unity of the Church is severed, the sanctity of its members is reduced 
to mere individual morality and articulation about virtue, catholicity is sacrificed in favor of 
particular individual, collective, national and other secular interests or intentions, and the 
apostolic message falls prey to various heresies and ruses of human reason«26. A


